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The fifth Anglo-Catholic Pilgrimage to Jerusalem is due to leave
London on Tuesday, April 2nd, and to arrive in the Holy City on
Wednesday, April toth. Dr, Kenneth Mackenzie, Lord Bishop of
Argyll and the Isles, will be its leader, and it will be directed by its
Secretary and the organizer of all the Anglo-Catholic Pilgrimages to
the Holy Land, the Rev. G. N. Whittingham. Canon Douglas will
be among its members.

CHURCH OF GREECE.—THE SEAL OF THE CONFESSIONAL.—The
Holy Synod having been asked if a priest, who had heard a criminal’s
confession before his execution, could be compelled to communicate
any details so confessed, which might considerably facilitate the
work of justice, replied directly and without any qualifications—as
was proper—in the negative. It is a fortunate thing that an oppor-
tunity has been given to make widely known to the community that
the inviolability of the seal of the Confessional is of essential canon-
ical religious obligation. To act otherwise would be not only a
grave religious transgression, but also a most destructive offence
against Society.—Ecclesia.

SUNDAY SCHOOL MOVEMENT IN GREECE.—The Sunday School
movement is making great progress in Greece. Sunday Schools
have been opened in twelve churches in Athens, to supplement the
inadequate time allotted to religious education in the day schools.
The Metropolitan of Corfu has also promoted the starting of such
schools in his diocese at three churches.

AN ANGLICAN AND EASTERN CHURCH SERVICE.—*‘ An account in a
Greek newspaper of a service held on the Areopagus by the Chaplain
of the English Church in Athens, on January 25th, the Conversion
of St. Paul, has reached me, and I think it may interest your readers
to have an account of it.

“ The Greek Church has for the last few years held a service on the
eve of the festival of SS. Peter and Paul on June 29th on the Areo-
pagus at Athens to commemorate the preaching of St. Paul to the
Athenians.

The extract from the Greek paper says :

“ A service of great devotion was held by the Chaplain of the
English Church here on the anniversary of the Conversion to Christian-
ity of St. Paul, on the Areopagus Rock, on January 25th.

* The Bishop of Naupactia, who represented the Greek Orthodox
Church, also took part in the service, at which the English Chaplain
officiated assisted by three of the naval chaplains from the British
Fleet now here. The whole Rock was covered by the officers and the
crews of the British Fleet, the members of the British Colony in
Athens, and a great crowd of Athenians. The Bishop of Naupactia

read in Greek and the English Chaplain in English the passage in the
Acts of the Apostles describing St. Paul’s address to the Athenians.
This was followed by prayers by an Anglican clergyman, and hymns
were then sung to the accompaniment of the ship’s band. The Bishop
of Naupactia then gave an address in English on the significance of
the festival.”—E.K.

CHURCH OF SERBIA.—We learn from Belgrade that the Holy Synod
of the Church of Serbia has concluded the drawing up of the Organic
Statute of the Autokephalous Orthodox Church of Serbia, and has
decided to reorganize the Orthodox Serbian Churches in the United
States and Canada, placing them under two bishops, to be appointed
from Belgrade, one for the U.S. and one for Canada. i

CHURCH OF ALEXANDRIA.—INTRODUCTION OF THE NEW CALENDAR.
—The new Calendar has been introduced into the Patriarchate since
October. The Bishop of Axum in Abyssinia has, however, received
permission from the Patriarch and Synod to defer introducing it
amongst the Greek Community there, in order to avoid complica-
tions with the Abyssinian Church, which observes the Old Style.
The Russian Community in Alexandria has also received permission
to continue observing the Old Style in their church there, on account
of the difficult position of the Russian exiles at this time.—(From
Pantainos, Nov. 22.)

CELEBRATION OF THE LITURGY OF ST. JAMES IN THE ISLAND OF
ZANTE.—The following account from Ecclesia of the celebration of
the ancient Liturgy of St. James in the island of Zante may be of
interest to our readers. There are to-day only two places where
this very ancient Liturgy is still celebrated on the Festival of St.
James, namely, Jerusalem and Zante :—

“ From information received from Zante, we learn that the divine
Liturgy of St. James was celebrated in the central church of the city
(All Saints). This church at its annual celebration of the memory
of the Apostle, the brother of the Lord, celebrates this Liturgy on
the first Sunday after his Feast Day, by authorization of a Patriarchal
Letter of Timothy III. (1612-1621).

““ This present year, consequently, it was celebrated on Sunday,
Oct. 2oth, with all possible solemnity and good order. The way in
which everything was carried out evoked the admiration—especially
of strangers—and the emotion of every devout listener. The Liturgy
was celebrated by the priests, Nicholas Avouries (special preacher),
the parish priest of the church, Dionysius Kombeses, the Rev. Diony-
sius Paulopoulos, and the deacon, Charalampus Kophenos. The
lections from Holy Scripture were read from a movable pulpit, placed
for this purpose in the centre of the church. Fr. Kombeses read the















(p. 18) that it was motived by a dislike to an approximation to the
Eastern Liturgies and a differentiation from the Roman Catholic
Church. In fact, the romanesque among us are an exigu-
ous and relatively insignificant section, and for the more part critics of
the Epiklesis in the revised Canon among High Churchmen were
either old-fashioned Anglicans or liturgiologists.

These and similar relatively trivial misapprehensions being rightly
ignored, I venture to appreciate the imponderabilia of the Metropoli-
tan’s exposition of our Prayer Book Revision controversy as making
it unique in intuition and in constructive sympathy towards the
approximation of Eastern Orthodoxy and Anglicanism. Where it
states an emphatic non possumus, there is no unkindness in that
statement. On the contrary, the Archbishop is governed always
by that golden rule of theological discussions: *When the conditions
of conference are polemical, emphasize agreements. But when
charity and mutual attractions prevail precise your disagreements.”’
Until you do so you will not know what you have to reconcile, and
if you do not do so you will suddenly find yourself in controversy
when you imagined that you were near striking hands.

For example, taking as his text the present Archbishop of York,
Dr. Lang’s, declaration in his speech in the Church Assembly on
February 7th, 1927, that the Composite Book was based not on com-
promise but comprehension, he says (p. 18) under the title of ** The
Conflict of Parties in the Church over the New Prayer Book,” *“ There
will be no need to give a further description after what has been said
in Orthodoxia (No. 17, p. 194) about the parties which exist in the
Anglican Church, and which Anglicans designate as ‘schools of
thought ’ or ‘ elements of religious life,’ or * different aspects of one
and the same truth,” which for every impartial judge are nothing
other than radically inconsistent convictions in regard to questions
which at least from the Orthodox point of view are essential. These
parties, to which as I have said above, the Archbishops made frequent
reference, are in effect two in number, the Evangelical or Protestant
Partyand the Catholicor Anglo-Catholic. Furtherand overandabove
these, there have developed particularly in recent years on the one
hand the Modernist Party, as an offshoot of the former, and as having
some continuity with the old Broad Church Party, and, on the other
hand, the Romanizing Party, which represents the extreme of Anglo-
Catholicism and in a measure corresponds to the Modernist. By the
avowal of the Archbishops we know that the views of the Evangelical,
the Catholic and the Modernist parties were taken into consideration
in the compilation of the New Prayer Book, and that an attempt
was made as far as possible to satisfy all three of them for the sake of
the comprehensiveness of the Anglican Church. Anglicans habitu-
ally avoid the usage of the term compromise as designating concession
in regard to two or three opinions, and prefer the term comprehensive-

WSS, 1Ne majority oI tne DISnops nola tnat theirr Lhurch has
possessed this peculiar characteristic since the days of the Reforma-
tion, and regard it not as a defect but as a good quality. In order to
understand this term, we must think of the significance which so-
called theologoumena* possess among us, only with this difference, that
theological opinions in the Anglican Church are not concerned as
among us simply with matters as to which no precise doctrine is
found in Revelation, but as to which there exists clear doctrine either
in Holy Scripture or in Apostolic Tradition. Thus, e.g., during the
recent Eucharistic controversy which an inopportune exhibition of
free thought on the part of the Bishop of Birmingham had kindled,
it was demonstrated that in the Anglican Church the right to be is
equally justified of the receptionist,i.e.,of those who admit the existence
there of the Body and Blood of Christ only for those who receive
] Him with faith, and of the followers of the doctrine of the Real Presence,
f.e., of those who accept their objective existence independently
of the recipient. Moreover, over and above these chief categories,
there are wanting neither those who defend transubstantiation nor
those who are partisans of Calvinistic doctrine as to the Sacrament—
nor, indeed, of the extreme liberal point of view that the Holy Euchar-
ist is simply bread and wine which we receive in memory of the
Saviour. It would be futile for the Orthodox to wish to get at the
heart of the secret of this Comprehensiveness, inasmuch as it is
inseparably connected with a religious consciousness and mentality
which are the product of long centuries of conflict between the two
clements in the Anglican Church, from which neither has emerged
conqueror, and which have rendered it necessary that they should
become tolerant each of the other, and should live together in order
that a specifically Anglican Church should exist at all. In truth
that this Comprehensiveness approximates rather to Protestant
principles, and became possible both through the Reformation which
the Anglican Church accepted and owing to the way in which it
accepted it, is quite plain. Comprehensiveness of such a kind is
something incomprehensible to anyone who finds himself outside
its orbit.”
All round reflection upon what Archbishop Germanos has to say
~about us to the Orthodox and to ourselves induces two conclusions.
The first is not so chilling as prima facie it would appear. It is
that as the Orthodox Church is to-day with its strict insistence upon
Ity traditional dogmatic position, and as it views the Anglican Church
ol to-day with its “ comprehensiveness,” full corporate Re-union
not thinkable. That conclusion, however, is far from slamming
¢ door upon Re-union in the near future, as it is slammed between
# and Rome. Nothing would appear more outside all possibility

| {.¢., theological opinions, as to which men may differ, as contrasted with dogmas,
h they must accept.



theless, Anglicans and Orthodox draw nearer and nearer together,
work together, pray together, and are good to each other. In the
end, without compromise, a rightful Comprehensiveness, we believe,
will bring them together into full Communion, and they will find that
they have all along been altogether one in the One Lord and in His
One Church.

PROGRESS TOWARDS THE RE-UNION OF THE
ORTHODOX AND THE ANGLICAN CHURCHES.

By THE Most REV. ARCHBISHOP GERMANOS, METROPOLITAN OF
THYATIRA.

I FEEL I must address a few words of thanks to His Lordship the
Bishop of Gloucester for affording me the opportunity of
putting before you the position of the relations between the Orthodox
and the Anglican Communions from the Orthodox point of view.
This report, while it will, I am sure, fill your hearts with hopes
for the future of these relations, will, on the other hand, show how
long the road still is which will have to be travelled before these
relations can terminate in the desired end—that is to say, the
reunion of these two Communions. What was needed in order
successfully to cultivate these relations was that they should be put
on a sound basis, as a starting-point from which to proceed slowly
but surely to the end in view. And the honour of finding this
basis is due, as all are agreed, to the venerable Primate of the
Anglican Church, Dr. Randall Davidson, who, from his deep love
for the much tried Churches of Eastern Christendom, has found
this starting-point in a mutual rapprochement between these two
Churches. This initiative, which received a grateful recognition
by the Orthodox Church, rekindled in her also the desire for re-
union, and has been instrumental in denoting the right spirit in
which the existing differences-between the two Churches must be
discussed. May I be allowed therefore, as representing the Ortho-
dox Church in this country, to express at the beginning a respectful
greeting to His Grace for all his labours in the work of rapproche-
ment and mutual understanding between both our Churches.

I
Tae Two CHURCHES IN THE REMOTE PAsT.

What interests us principally is the aspect which the relations
between the two Churches have assumed during the last years.
Nevertheless, it must not be supposed that the relations between
the two Churches began only yesterday. His Grace the Archbishop
of Wales, in his address some time ago to the two Patriarchs of
the East, Alexandria and Jerusalem, reminded them of the relations
already existing between the Church of Wales and the Eastern

Churches, He also emphasized the poingthat from the East came
the first missionaries, who founded the Church of Wales, and in
support of this mentioned the fact that even after the establishment
of the Archbishopric of Canterbury by Saint Augustine (who came
from Rome in A.D. 596) the Church in Wales continued to be in-
dependent, and that many years passed before the complete assimila-
tlon between the two parts of the Anglican Church took place. And
what is true of the Church of Wales is true also of the Church of
Ireland, in which the first to preach the Gospel were Greeks from
Asia Minor. Although it cannot be proved whether these
missionaries came from Lyons, where the two disciples of Polycarp
of Smyrna, Pothinos and Irenzus, worked, or from Marseilles,
which had close commercial ties with Britain.

Moreover, however much the Greek Archbishop of Canterbury,
Theodore of Tarsus (A.D. 669), owed his missionary work in this
country to the initiative of the Pope of Rome, he never ceased to
belong, both by descent and culture, to the East. It is, therefore,
only right that we should accept the fact that while organizing the
Church of England, he followed both the principles and traditions
which he had learnt in the East. “The Church of England,”
says the historian Green, “as we know it to-day is the work of a
Greek monk ”; and Trevelyan says, “The Archbishop Theodore
stands out as perhaps the greatest Prince of the Church in all
Fnglish history.”

We must pass on a long way in the centuries in order to find a
new rapprochement between the two Churches—to the time when
the Church of England, after emancipation from Rome, appears
as an Independent Church. It is at the time of Cyril Lucaris,
Patriarch of Alexandria (1602-21) and later of Constantinople.
Without entering here into a detailed examination of the convictions
of this Patriarch, we can say the following. Although the assertion
of Dositheos, Patriarch of Jerusalem, is true, that the Orthodox
Church did not recognize Cyril as a heretic Patriarch, it is apparent
from surviving letters of his (Cyril’s) to different personalities in
the West and to the Archhishop of Canterbury, Abbot, that such
was the case. Moreover, it is well known that Metrophames Crito-
poulus, who for five years studied at Oxford as a ward of
Abbot and succeeded Cyril on the throne of Alexandria, did not
hesitate to sign his condemnation at the Synod of Constantinople,
in 1638. The Calvinistic Confession by Cyril Lucaris which
appeared in the West, and which provoked great trouble in the
Church of the East during the seventeenth century, not only did
not contribute to the tightening of the bonds of friendship between
the two Churches, as was foreshadowed in the correspondence be-
tween Cyril and Abbot, but had a contrary effect on the Orthodox
Church by arousing doubts and suspicions. And when Dr.
Woodroffe, an ardent advocate of the unity of Christendom,
addressed himself to the Patriarch of Constantinople, Callinicus II,
asking him to send students to the Greek College at Oxford, of
which he was the Principal, the Patriarch disregarded his request.

" The widespread idea that the Orthodox Church had become



Calvinistic made the Patriarchs very reserved in their relations with
the Anglicans, especially where there was a question of the educa-
tion of Orthodox young men at English Universities.

Despite all this, the Eastern Patriarchs did not disregard the
overtures made to them by the Non-Jurors regarding reunion.
These negotiations cannot be said to have been conducted between
the two Churches, since the Non-Jurors were in schism with the
Church of England, and as soon as this became known, from a
letter of the Archbishop of Canterbury, Wake, to the Patriarch of
Jerusalem, Chysanthos (1725), they were broken off. But the
correspondence, and especially the answers given by the Patriarchs
of the East to the questions put by the Non-Jurors, are of extreme
interest, as having been given on the supposition that these re-
presented the whole Church of England. Thus, the Patriarchs not
only did not question the impossibility of the creation of an In-
dependent Anglican Church, but, on the contrary, supported this
idea. They agreed that the Anglicans should retain their own
customs, and declared themselves ready to approve of the Anglican
Liturgy, provided it was Orthodox. Likewise, they accepted the
explanation given, that the Procession of the Holy Ghost from the
Son does not mean that the Son is the active cause of the existence

- of the Holy Ghost, but is only of the sending forth of the Holy
Ghost through the Son to the world, and praised their decision to
communicate the Elements in both kinds, and their acceptance of
the other Sacraments. The Orthodox Patriarchs, however, refuted
the opinion that the decisions of the seven (Ecumenical Councils
have not the same authority as Scripture, and insisted upon the
Non-Jurors giving honour to the Virgin and the Saints, paying
reverence to their Eikons and believing in their intercession. ~But
the Patriarchs were adamant on the question of Transubstantiation,
because the struggle in the East against Calvinistic teaching of the
Holy Eucharist was very recent. Therefore they added the
Synodical decision of 1691, under the Patriarch Dionysios, and
the Synodical reply which was sent through the Chapiain of the
British Legation, J. Covel (1672), to the Philhellenes of Great
Britain who asked what was the teaching of the Eastern Church
on the Sacraments, and especially on the Sacrament of the Holy
Eucharist. In their second answer to the Non-Jurors, the Patri-
archs, through the Holy Synod of Russia, sent the Confession of
Dositheos to them as a basis on which reunion might be accom-
plished.

A century and a half later we find a fresh contact between the
heads of the Anglican and Orthodox Churches. Gregory VI,
Patriarch of Constantinople, on the request of the Archbishop of
Canterbury, Archibald Campbell, in a Synodical Encyclical which
he sent to all the Metropolitans in 1869, ordered that all Anglicans
who die in places where there do not exist Anglican
cemeteries should be buried in the Orthodox cemeteries, and by
Orthodox priests, and he likewise ordered a special service to be
drawn up to be used on such occasions. However insignificant

this concession seems to-day, it is, nevertheless, the first step to-
wards the rapprochement of the Churches in a purely Ecclesiastical
matter. The visit of the Archbishop of Syros and Tenos, Alexander
Lycourgos, to England in 1870 gave rise not only to immediate
intercourse between himself and glican Bishops, but also to
theological conversations, which edlightened him regarding the
existing points of agreement and disagreement between the two
Churches. Of greater importance from a dogmatic point of view
was the meeting between Anglicans and Orthodox at the reunion
Congresses held at Bonn in 1874-5, on the initiative of the old
Catholics. Although at these Congresses complete agreement was
not reached on the debated points, the important points must not
he overlooked on which agreement was reached. The outstanding

oint of the famous “Filioque ” Clause, about which much has

cen written in the past, after close historical examination at these
Congresses, was so elucidated as to make the agreement reached
there the starting-point of agreement in later dlscussw_ns. As a
basis of this agreement, there was laid down the teaching of the
Fathers of the Undivided Church, especially that of St. John
Damascene, in which the Holy Ghost proceeded from the Father
through the Son. Important also is the common acceptance at
these Congresses of the ancient Creeds and the Dogmatic decisions
of the Undivided Church, as by this acceptance a firm basis was
made for future discussions on the questions separating the
Churches one from the other. ;

The visit of the late Right Reverend Bishop of Salisbury, John
Wordsworth, and especially his meeting with the Patriarch of
Constantinople, Constantine V (1897-1900), still fu}—ther stren.gthened
the bonds between the two Churches. A Committee appognted by
the (Ecumenical Patriarchate, consisting of the Great Vicar and
the Keeper of the Archives, undertook to _collaborate with the
English Archdeacon Dowling in order to enlighten the Orthodox
on the teaching of the Anglican Church. The result of this
collaboration is to be found in the answers which were given by
the Bishop of Salisbury to guestions put by the Orthodox members
of the Committee, referring to the points under discussion.

11

Tuae Two CHURCHES AT THE BEGINNING OF THE TWENTIETH
CENTURY.

A fresh and more interesting development is presented in the
relations between the two Churches, especially from the beginning
of the twentieth century, and during and after the Great War.
While hitherto the relations between the two Churches were con-
fined to a more formal manner, and the discussions bore a purely
academic character, the Great War brought a great change both
in the relations and the discussions. The reasons which brought
about these changes are the following : The sympathy shown by

~ the venerable Anglican Church towards the much-tried Christians
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of the East br raising her voice for justice and liberation of the
enslaved Christian people moved the leaders of the Orthodox
Church profoundly and filled with gratitude the hearts of the Ortho-
dox nations. This reason, however unrelated it may appear to be
to the question of the reunion of the Churches, was the psycho-
logical reason for a closer contact, better knowledge and friendly
understanding between the Churches, which constituted the sound
reason for the change. Distinguished members of the Orthodox
Church beloné‘ing to the different Autokephalous Churches of the
East visited ngland and America,
tained a deep knowledge of the life of the Anglican Communion,
entered into discussions with its members, eliminated misunder-
standing and dispelled doubts. The presence of the then Metro-
politan of Athens and present Patriarch of Alexandria, Meletius,
accompanied by distinguished Orthodox theologians such as the
present  Archbishop of Athens, Chrysostom, and Professor
Alivisatos, and the serious discussions with Anglican theologians,
first in America and then in England, as well as the agreement
arrived at on many of these points, revived the hopes of reunion
between the Churches. Orthodox theologians also from Serbia
and Rumania, who visited England and got to know the Anglican
Church, returned home carrying with them the idea that the gulf
separating the two Churches must not be considered impassable.
The Encyclical published by the (Ecumenical Patriarchate in
1920, by which all the Churches of Christ were summoned to form
a League of Churches and collaborate on moral and social questions
in which all the Churches were interested, cannot be, of course,
considered as an attempt at reunion in the strict meaning of the word.
No one will, however, deny that reunion was the object which was
really intended by the lines of the Encyclical. The Patriarch, in
acknowledging that the existing differences and prejudices could
not at once be removed, proposed the brotherhood and co-operation
of the Churches as being the safest means which “will prepare

and facilitate the complete and blessed Union which may some
day be obtained with God’s help.”

But what has really contributed to the strengthening of the rela-
tions between the two Churches is undoubtedly the invitation given
by His Grace the Archbishop of Canterbury, Dr. Randall
Davidson, to the (Ecumenical Patriarchate to send a delegation of
Orthodox theologians and clergy in order to discuss with the Com-
mittee appointed by the Lambeth Conference the dogmatic
questions which separate the two Churches, It appears from the
report submitted that the discussion was not confined only to Bap-
tism, Chrism (Confirmation), the Holy Eucharist, the seventh
(Ecumenical Council, the validity of Anglican Orders, and certain
questions of Canon Law on marriage, with which the Committee
from Athens and the Serbian and Rumanian theologians had been
occupied, but that it was widened to include other matters. Thus,
the teaching on tradition, the Creeds, and especially the Nicene-
Constantinopolitan Creed, with the “F ilioque ” Clause, the sym-
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question and published a special treatise on Anglican Orders. The

conclusions arrived at in his treatise, which were taken into con-
wideration by the permanent Committee on the relations between
the two Churches, suggested to the Holy Synod the acknowledg-
ment of the validity of Anglican Orders. The Synod, in acknow-
ledging the validity of these Orders, communicated its decision to
the other Autokephalous Churches in an Encyclical, and in a letter
{0 the Archbishop of Canterbury. In this letter the Patriarch says :
“The Holy Synod has concluded that as before the Orthodox
Church the ordinations of the Anglican Episcopal Confession of
Bishops, priests and deacons possess the same validity as those of
the Roman Old Catholic and Armenian Churches possess, inasmuch
as all essentials are found in them which are held indispensable
from the Orthodox point of view for the recognition of the Charisma
of the priesthood derived from Apostolic succession.” This deci-
sion, as the Patriarch points out in this letter, has not the signifi-
cance of a decision of “the whole Orthodox Church,” for which
all the Autokephalous Churches must be in agreement ; but “as a
decision of the Primatial See of the Orthodox Churches, it is not
without significance, and is a step forward in that work of general
Union which is agreeable to God.” The Archbishop of Canter-
bury, in communicating the relative documents to the Canterbury
Convocation, declared that the decision in itself does not authorize
Inter-Communion or mutual ministrations; but that its importance
lies “in the preparation for future advances and in preparing the
way for the possible regularization of Anglican ministrations to
them (the Orthodox people), or of the offer of ministration on their
part.” The example of the (Ecumenical Patriarchate was soon
followed by the decisions of the Patriarchate of Jerusalem and Arch-
bishopric of Cyprus relative to Anglican Orders. The Archbishop
of Athens, Chrysostom, drew up a treatise in which he supported
the validity of Anglican Orders. The delay on the part of the other
Autokephalous Churches in following their example should be
ascribed to their preoccupation with internal matters rather than to
any hesitation with regard to the essence of the matter. As the
decision had already been taken in Constantinople to call a Pan-
Orthodox Synod, or Pro-Synod, the Autokephalous Churches which
had not yet come to a decision formed the opinion that the question
also of Anglican Orders and mutual ministrations in cases of neces-
sity would be put on a proper basis when the relations of the Ortho-
dox to the other Christian Churches had been regulated, as pro-
posed in the Programme.

The last intercourse between Orthodox and Anglican representa-
tives took place at Lausanne in August last year, at the Conference
on Faith and Order. However much the general character of this
Conference, consisting of representatives of almost seventy
Christian Churches, prevented that agreement appearing which had
been reached on several points between our two Churches, yet who-
ever reads the minutes of the Conference, or above all followed the
discussions in the special Committees, knows that the Anglican
view, as long as it kept to Catholic lines, found its chief supporters



in the Orthodox delegation. If the Orthodox delegation arrived

at its well-known declaration, in which it refused al compromise,

:t d'ld this because it found, as did the Patriarchal delegation before
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considers to be fundament&l:l. h ey

In reviewing what has been already said above, we say that the
relations between the two Churches, Anglican and Orthodox, which
have been put on a sound basis by the friendly intercourse of the
heads of both Churches and the deeper knowledge of the nature
and position of each Church by their theologians, especially since
the begmn{ng. of the present century, are becoming every day
closer. This is shown not only by simple acts of friendliness, but
by real compliance and tolerance in what does not touch Inter-
Communion, such as, for the Orthodox Church at least, would a
century ago have been considered as quite inconceivable. At that
time in the East the idea prevailed that the Ecclesiastical body
called the Anglican Church was no other than a Protestant branch
which, as a remnant of the ancient Church, preserved Episcopacy.
Hert? perhaps, as elsewhere in the West, the Orthodox Church was
considered as a dead branch of the ancient and undivided Church
which, while retaining some elements of its doctrine, was on the
other hand a mass of superstitions which), owing to their greater
nl_xm}ler, prevented the distinguishing of the hidden kernel of truth
within. Now, thanks to the endeavours made on both sides, the
fundamental position of each Church has been examined and
cleared of the former prevailing prejudices. But what are the
prospects of the future of these relations? That is the point I wish
to dwell upon before concluding my address. ¢

III
Hopres AND FEARs.

The Orthodox Church has always discriminated between inter-
course and co-operation of the Churches and the union of them in
faith and order. It considers unhesitatingly that the first is
p05§|ble, even if each Communion retains untouched its own con-
fession, after certain conditions have been fulfilled. These condi-

tions are the cessation of Proselytism among Christians and the

cultivation of a brotherly spirit between the different Churches like
that which, according to St. Paul, must characterize all the members
of one and the same Church. It is true that the object for which
the (Ecumenical Patriarchate sent its Encyclical in 1920 has not
yet been realized in the manner in which it was conceived from the
beginning. This is due to the fact that the different Churches either
did not gnake its contents a subject of special study, or did not
communicate their opinions to the (Ecumenical Patriarchate con-
cerning the manner by which the proposal could be realized: or
finally that the (Ecumenical Patriarchate, owing to its own ’diﬁ:

ulties, could not return to the subject. Nevertheless, if one con-
wlders the willing and wide co-operation shown by the Orthodox
Church in the movement for reunion, it cannot be denied that the
licy of the Patriarchate since this Encyclical has been inspired
:; sympathy towards all the Christian Churches. And that this
sympathy is more emphatically shown to the venerable Church of
ngland is explained not only by the special relations into which
It entered for the reasons given above, but also because the Ortho-
dox Church cherishes the conviction that, in spite of all existing
difficulties, the reunion with the Church of England in faith lies
within the boundaries of possibility in a nearer future than with
any other Church, except perhaps with the Old Catholics. What
Is the plan of co-operation in this League of Churches proposed
by the Encyclical, each can conceive for himself if he studies the
contents, which would make further remarks here unnecessary.

But the Orthodox Church, although she recognizes the prepara-
tory character of this intercourse and co-operation for the work of
reunion in faith and order, has always discriminated between them.
It has always conceived of the Unity of the Church as Unity in
faith in the fundamental doctrines of Divine Revelation as they
were laid down in Scripture and Holy Apostolic tradition and have
been confirmed by the decisions of the seven (Ecumenical Synods
and the nine first centuries. It is therefore easy to understand why
the Orthodox Church always advances the faith of the ancient and
undivided Church as the model which every discussion with theo-
logians of other Churches should take, and as the starting-point
from which every discussion should proceed on the points, un-
defined formally, but which are accepted in the Orthodox Church
on the basis of the Divine Revelation. As the whole content of
Divine Revelation has not been defined authoritatively, but is
taught and accepted on the authority of the Church, this fact offers
great scope for theological discussion, not only among the Orthodox
theologians, but between them and theologians of other Churches.
Despite this, however, the Orthodox Church accepts as true mem-
bers those only who declare their belief in its fundamental prin-
ciples, and considers that they only have the right to partake of
the treasure of its grace through its sacraments. As, therefore, the
Orthodox Church holds that Unity presupposes dogmatic Unity
also, for this reason, when the proposal was made that the Patri-
archate should recognize the validity of mutual ministrations of
Orthodox and Anglican in cases of necessity, while it recognized
the validity of Anglican Orders, it reserved its opinion on this
question, and postponed it to the judgment of a future Pan-
Orthodox Synod. I simply mention the fact that certain isolated
examples which were dictated by anomalous conditions and
necessities must not be considered as precedents which abolish the
rules prevailing in the Orthodox Churches.

From this it will be seen that the future direction of discussions
between the two Churches must be the following : By what means
will be raised the existing dogmatic differences between them, and
an agreement reached on a common confession of faith? Before



we reach this goal, let us not buoy ourselves up with the idea that
a safe and enduring Union of the two Churches can be accom-
plished. To arrive at this goal, how many obstacles must be
overcome ! On the Orthodox side, there is not only the difficulty
of convening a Pan-Orthodox Synod in order to lay down, in the
name of the whole Church, the general lines of such a procedure
for Union; but the need also for the preparation and enlightenment
of the Orthodox people as regards what is essential or non-essential
in the faith, and their instruction in the great advantages to be
derived from the reunion of the Churches. For the removal of these
obstacles not only requires time, but enlightened workers, full of
zeal and devotion to the work of reunion. With regard to the
obstacles on the Anglican side, may I, instead of mentioning these,
be allowed to end my address with a short personal confession.

On my last journey to the East, when the question of the reunion
of our Churches was raised, an Orthodox cleric said to me: “It
is evident that Unity in Faith is not a sine qua non in the Anglican
Church; for in that Church different views are held, not only in
secondary matters but in fundamental matters of faith. The appeal
of the last Lambeth Conference to all the Christians and the con-
duct of the English Church towards ecclesiastical bodies which had
severed their continuity with the ancient Church, and finally the
well-known discussions at the time of the revision of the Prayer
Book, show clearly how wide the conception of the Church is among
Anglicans. What can further discussions avail, when there exists
a radical disagreement between the two Churches on this funda-
mental point? If, on the other hand, the object of the discussion
is to define the common teaching of the Faith, as a link uniting
the two Churches to each other, and one of the debating parties
has made advances to others on a much wider basis, does not any
further discussion seem in vain? Let us therefore be content to
cultivate friendly relations and intercourse with the Anglican
Church also, and stop deceiving ourselves as well as others with
hopes that Unity in Faith is possible.”

I answered him thus: “I recognize in one way your doubts and
I share your uneasiness, but I shall never reach your despair;
you despair because you ignore the nature and constitution of the
Anglican Church, and you have not followed at close quarters the
slow but undoubted evolution of this Church. If you knew this
Church from the moment of its emancipation from Rome; if you
had studied the many struggles of some of its members to save
what is truly Catholic in it; if you, through close touch, became
persuaded of the sincerity of their intentions and the depth of their
religious convictions, then despair would not have found a place
in your heart. Why should we not think that a time is coming
when the Catholic nucleus which always existed in the Anglican
Church should not prevail over the whole body, so that it should
appear in that form which would make reunion with our Orthodox
Church possible? Meanwhile, the duty of the Orthodox is not
to break the definite bond which binds us to the Anglican Com-
munion, but to help in such an evolution, through friendly inter-

rse and in a spirit of peaceful discussion. And finally, since

o work of reunion appertains first to the glory of God and the
valence of His Kingdom on earth, why should we not lay our

pes on Him, who is everything and in this also, as in the work

our religious edification ? 7 So then, “neither is he that planteth

ything, neither he that watereth, but God that giveth the in-
se ” (1 Corinthians iii 7). Oremus et laboremus.

THE LATE PATRIARCH GREGORIOS OF ANTIOCH.

HE death of the Orthodox Patriarch of Antioch, Mgr. Gregorios,
took place on December 13th at Damascus, the modern
soat of the Patriarchate. The deceased Patriarch, who wasin his seven-
tleth year, had reigned for nineteen years, having been elected when
Metropolitan of the Syrian Tripoli to succeed the Patriarch Meletios
111., on the latter’s death in 190g.
The Metropolitan of Laodicea, Mgr. Arsenios, who has been
appointed locum tenens of the vacant Patriarchal Throne, was conse-
crated to the episcopate in 1903, and is in his sixty-fifth year.
Of all the five ancient Patriarchates of the Orthodox Church, the
Patriarchate of Antioch is the most depressed. Antioch, the Golden
City, the ancient walls of which still climb in a thirty-mile semi-
circle up and down the hills which ring it in, has been a squalid village
for centuries, and the flock of the Patriarch, who until the ’seventies
resided in Constantinople, and nowadays resides in Damascus, has
dwindled to a dispersion of a few hundred thousand Orthodox among
a solid Moslem majority. None the less, the prestige enjoyed among
the Orthodox Churches by the four ancient Patriarchates is undimin-
ished ; and as the third dignitary in the whole Orthodox Church, the
late Patriarch was known by name to every Orthodox, and exercised
considerable influence in all Orthodox, ecclesiastical circles.
Of the simplest origin, the late Patriarch did not have the advant-
ages of that scientific modern education which most of the leading
personalities in the Orthodox Church of to-day have had, but was
““unlearned.” He was possessed, however, of great native intuition,
was a shrewd man of affairs, and a wise administrator, and had a
rare nicety of judgment both as to men and events. His reign in
many ways has marked a transition in the Antiochene Patriarchate,
the great majority of the flock of which, as do the small minority and
the large majority respectively of the flocks of the Alexandrine and
of the Jerusalem Patriarchate, consists of Arabophone Syrians, who
are often erroneously termed Arabs, but except for their use of
Arabic, belong everywhere, both by culture and tradition, to the
Byzantine bloc.
Until the close of last century it never entered the heads of the



32 THE CHRISTIAN EAST

Arabophones anywhere to differentiate themselves from the Greeks
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Mgr. Arsenios, who is expected to be his successor, is a
man of fine scholarly attainment, and being versed in modern
lifo, may well be expected to lead the Patriarchate into the
common possessions of twentieth century religious life. His
{ak is not altogether easy, and he will have many difficulties to con-
fend with; but he is of the stuff to carry through and to rise to his
fine opportunity. None the less, however successful he may be, he
will not easily eclipse the name of his predecessor either for relative
~ achievement or for personal sanctity. According to his time and to
Iy vision, the Patriarch Gregory was a good man and a wise ruler,

und as such was worthy of his great office and its traditions.—R.LP.
J-A.D.

(From Pantaenos.)

Mgr. Gregorios resided at Damascus, and it is a curious
fact that, of the four titular Patriarchs of Antioch, not one
‘ resides in that city; the Greek Catholic, or Uniat, Patriarch
divides his time equally between Damascus and Egypt, the

Maronite Patriarch resides in the Lebanon, the Syrian Catholic
at Beirut, and the Latin in Rome. All four claim the sole
direct Apostolic succession in the first city of the Christians
from St. Peter, the first Bishop of Antioch (A.D. 33-40), but
the Greek Orthodox line of descent (wonderfully preserved
through centuries of war, persecution, and unrest) is probably the
the historical point of view. Four-

most authentic and regular from
teen episcopal Sees are attached to the Orthodox Patriarchate of

~ Antioch—Beirut, Acre, Zahleh in the Lebanon, Tripoli-of-Syria,
Homs (the Crusading Edessa), Tyre and Sidon, Laodicea, the Hauran,
Diabekir in Armenia, Aleppo, Tarsus and Adana, Epiphanias,
Lebanon, and Erzeroum. The Patriarch of Antioch wields wide
powers, both civil and religious, which are peculiar to the See. He
can call a local synod for settling questions of Church order and
discipline, and he can imprison members of his flock ; in religious
~ matters he is subject to the judgment of the Holy Synod, but, up to
- 1914, in civil cases he had direct access to the Porte, without having
{0 pass through local tribunals or officials first, but only through the
Patriarchate of Constantinople. He was personally responsible for

s flock to the Porte.
 When the War broke out Gregorios’ marked pro-Russian and pro-
lly sympathies made him an object of suspicion to the Turks, but
hy degrees he won the confidence and friendship of Jamal Pasha,
ho allowed him to remain at his post throughout the War, and even
wve him much-needed help for the Orthodox poor. At some
rsonal risk Gregorios gave secret help to British, Russian, and other
d subjects who were stranded in parts of his see. In 1917, when

e Patriarch Damianos of Jerusalem and his synod were deported

"




— © e CHRISTIAN EAST
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THE ORTHODOX REFORMED CALENDAR.
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French (1925-26) Gregorios wrote a

ORTHODOX REFORMED CALENDAR 35
{ yet done so. Both sides of the Russian Church in Exile have
lhiered to the old Calendar, and the Metropolitan Anthony of Kiev,
th his Synod at Karlowicz, is firm against it, his influence, which

ytrong in Serbia, being generally regarded as the main reason why
o Serbian Patriarchate has not yet conformed to the action of the
o-Slav State, which has put the Gregorian Calendar in force in its
secular sphere since 1919. The Jerusalem Patriarchate has
pressed itself as being in no way opposed on principle to the new
ondar, but has not adopted it for the avowed reason that the
test inconvenience would arise in the Holy Places if the Orthodox
«od feasts coincided with the Latin.
1f, as now appears very possible, the new Calendar is thus adopted
by General Consent of the Orthodox Churches, an important preced-
ont of individual action on the part of the (Ecumenical Patriarchate

initiating a change—and the change is, of course, of considerable
mugnitude—would be established, and complete justification would
ho given for the contention of Professor Komnenos, who, in his
brochure on Anglican Ordinations, maintained in 1922 that the
(licumenical Patriarchate, or, indeed, any autokephalous church,
gould initiate Economic Intercommunion with us. 5

“The initiation of a change in the fixing of Easter made by the
Roumanian Patriarchate is, necessarily, open to greater challenge
than was the adoption of the new Calendar by the (Ecumenical
Patriarchate, inasmuch as it involves the supersession of a Canon of
{he First (Ecumenical Council, the decrees of which are generally
assumed to be reformable only by another (Ecumenical Council, or,
ut least, by Unanimous Consent of the Autokephalous Churches. The

etropolitan’s letter runs:—
To the Editor of the Church Times.

Sir,—In your issue of February 8, you state that “on March
31, for the first time in the last 347 years, Easter Sunday will be
celebrated unitedly by all sections of Christians and Jews, during
~ the Jewish Passover, because the Synod of the Orthodox Church,

* assembled at Bucharest, has decided to advance by fourteen days
~ {heir Easter date, bringing it to the Gregorian Calendar’s Easter

Sunday.” This statement is not strictly accurate in itself, as it
~ confuses the change of the Calendar in most of the Orthodox
autokephalous Churches with the fixing of the Easter date.
~ In regard to the acceptance of the new or Georgian Calendar,
the position now existing in the Orthodox Church is as follows.
The Church of Russia, as in other matters, is divided on the
Calendar question, in so far as the Patriarchal or Tychonic
Church ” follows the Julian Calendar, while the ““ Synodal Church
follows the Gregorian. Of the other autokephalous Churches,
cight, 7.c., the Patriarchates of Constantinople, Antiochea, and
a, and the Churches of Cyprus, Greece, Poland and Georgia,
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version to Christianity by the apostles of the Slavs, Cyril and Method-
ius, the Serbs were divided between the Roman-Catholic religion and
the Orthodox Church. An outburst of the Bogomil heresy, which
afterwards appeared in France as the Albigensian heresy, decided
Stephen Nemanja to call an Assembly, which proclaimed the
Orthodox Church the religion of the State. Nevertheless, Nemanja
tolerated Roman-Catholicism wherever it had taken root, especially
in the neighbourhood of the Adriatic. The art of both civilizations
dwelt together no less fraternally, and in the medizval monasteries
of Serbia the Byzantine dome spans the Roman arch.

It was the fashion among the monarchs of the Nemanja dynasty
to build monasteries and churches, which were at the same time the
expression of their piety and the revelation of their power and
wealth. The nobles followed their example, and the religious com-
munities were endowed with the reckless generosity of the Middle
Ages. One monastery owned ninety villages, another possessed
seventy-five pastures, supporting five hundred families. In South
Serbia, the cradle of Christianity, the monasteries are particularly
numerous, and the lakes of Prespana and Okhrida are encircled by
a ring of domes, such as adorn the church of St. Jovan Bogoslav,
dominating the latter lake (illus. 1) and St. Kliment in the town of
Okhrida (illus. 2).

Stephen Nemanja handed over the cares of the State to his eldest
son, Stephen-the—First—Crowned, and withdrew to the monastery
he had built at Stoudenitza. This noble building of lofty domes and
spacious arches was built entirely of marble, and decorated with
graceful sculpture. Nemanja was buried in the church, under his
appelation of Simon the Peaceful. This able soldier and statesman
was also a man of great piety, and built the monastery at Hilendar,
which was so perfect in form and proportion that it served as the
model for almost all the other Serbian monasteries. It stands upon
the brink of the ZEgean Sea under the shadow of Mount Athos. The
Holy Mount, with its tiers of religious houses rising from the rocks,
was one of the chief centres of monastic life in the Middle Ages.
The community, which now numbers three thousand monks, sprang
from a handful of hermits. Athanasius gathered together the
scattered elements and founded the “ religious republic,” which
exercised so powerful an influence over the whole of the Orthodox
world.

The Monastery of Sopocani, in the County of Rasko (illus. 3) was
erected by Uros I., the son of Stephen—the—First—Crowned. This
monarch married a French princess, Helena of Anjou, who endowed
many religious houses, and whose pious and holy life was crowned
by canonization. Dragoutine, the eldest son and successor of Uros L.,
reigned only a short time, and was succeeded by his brother Miloutine,
one of the greatest rulers belonging to the Nemanja dynasty (1281-
1321). Under this monarch the prosperity of the country increased



rapidly, Serbia became the most united and powerful State in Eastern
~Europe, and the Serbian language was most commonly in use all over

the peninsula, Miloutine not only extended the boundaries of the

country, but also organized its commerce and improved the education
of the people. He endowed many religious houses, amongst them the
splendid Monastery of Gracanica, dominating the plain of Kossovo,

the Field of the Blackbirds, destined to play so tragic a part in the

history of Serbia (illus. 4). This is one of the most important of the
medizval monuments, and with its five exquisite cupolas is archi-
tecturally perfect. The church, which is built of free-stone and brick,
has three naves. The interior is decorated with frescoes representing
the Nemanja dynasty, and contains a statue of Queen Simonida, the
spouse of King Miloutine. The successor of this monarch, Stephen
Detchanski, built another famous monastery to celebrate a victory
he had gained over the Bulgarians. The Detchani Monastery was
only completed in the reign of the Emperor Dusan.

Dusan, surnamed the Strong, has been compared by many histori-
ans to Charlemagne, and was venerated by the Serbs as the Father
of the People. He was proclaimed emperor by both Serbs and Greeks
in 1345. One of his first acts was to call an Assembly at Skoplje,
afterwards called Uskub by the Turks, at which the Serbian arch-
bishopric was transformed into a patriarchate, and the town of Pec
was designed as the seat of the patriarchs. The Monastery of Pec
(illus. 5) enclosed three separate churches, the oldest of which was
erected by Archbishop Arseneje in the thirteenth century. This
monastery was abandoned with the advent of the Turks, but was
turned into a school in the eighteenth century, and afterwards served
as a prison.

The vast empire over which Dusan ruled included Greece, Albania
and Bulgaria, but the emperor predicted danger from the neighbour-
hood of Turkey. It was in order to forestall this menace that he
determined to conquer that country. But when his army was
encamped before the gates of Constantinople, his plans were defeated
by an act of treachery, and Dusan was poisoned on the eve of victory.

With the death of the emperor, Serbia’s prosperity began to decline.
Dusan had divided the country into provinces, each under the govern-
ment of a powerful vassal. But his son Uros, who succeeded him,
was too feeble to control the vast mechanism of the State. The
vassals quarrelled among themselves, and the Turks took advantage
of their dissension to invade the country.

From Bosnia came countless armies of Turks,
With shining sabres,

And exploding guns,

And multitudes of companies.

The Drina sobbed,

Matchva barely breathed,

Jadar, Potserie, and Cabatz sighed,
The clouds accumulated,

The sun of Serbia was veiled.*

Thereafter the Serbs were divided between desperate attempts to
throw off their enemies, and migrations towards the north when they
preferred exile to submission. This period was fatal to art. The
medizeval monasteries fell into the hands of the Turks, who pitilessly
{ll-treated them, whilst those built in the north among the sno.w-.clad
heights of Fruska-Gora, lacked the nobility of the earlier bmk.lmgs.
Nevertheless, the fifteen religious houses of Fmska—Gox:alwere faithful
guardians of the treasures carried away by the fugitives: manu-
scripts, pictures, and archives. ; !

The architecture of the Serbian monasteries falls into three
divisions, closely connected with the history of the country. In t._he
earliest monasteries the Roman style mingles wnt'h tl.xe Byzan.tme
style. The magnificent palace of Diocletian dominating the little
town of Split, on the Dalmatian coast, is still one of' the best pre-
served monuments of ancient Rome, and was as fertile a source of
inspiration to Serbian artists as the church of St Sophia, at Cpnstant-
inople. But with the conquest of Macedonia the Byzantine style
prevailed, as may easily be seen in the many cupolas which adorn the
monastery of Gracanica. The migration to t}xe north produced a
Baroque style, unworthy of the Nemanja penofi. U

More attention was always paid to the exterior of the buildings
than to their internal decoration, nevertheless, thg walls of the
churches were covered with frescoes, usually representing the donors
or national saints. Some of these painted figures are of n_lonumental
size, and strangely imposing in spite of their austerity. Other
frescoes were inspired by the work of the monks engaged upon
illuminating mediaval missals, and these display an extraordinary
wealth of detail and variety of colour. The fragments preserved in
the monasteries of Fruska-Gora reveal what a wealth of .adommgnt
must have been lavished upon the medizval monasteries ; reliefs
and bas-reliefs in stone, carving in wood, ivory, copper, bronze and
gold, tables in marble, icons in mosaic, and admirably painted
portraits of the saints.

THE ORTHODOX THEOLOGICAL INSTITUTE OF
PARIS AND ITS INTERNATIONAL SIGNIFICANCE.
By PROFESSOR GLUBOKOVSKY. g

October-November, 1928, I had occasion to take a fairly

i!:timate part in the activi?y of the Russian Orthodox Tlfeologlcal

Institute of Paris, and thus to verify on personal experience my

previous impressions ; I had already delivered in July and August,

1 Serbian folksong.



1925, ten lectures there on the New Testament, and in the autumn
?tfn !“9’:31,: in the capacity of an observing bystander, I had watched
firm conviction concerning the Institute.

Thgre is no doubt that this young institution—which started to
function only in 1925—is valuable and important for the Russian
Orthodtzx Church. Now, when the Bolsheviks have destroyed all
,Tht'aologlca.l Academies and Seminaries, as well as all lower ecclesi-
astical schools of Russia, the Institute is the only torch of the Russian
Church in thz.a whole world. The Paris Institute is the only guardian
;ng transmitter of the Russian theological tradition—and it
aﬁ; .zealously fulfil this holy mission by all its activity and organiza-

The Institute resembles the Theological Academy of Moscow m
t'hgn any other theological school. Lgilke the Mosog’w Academynil: Ii:
living ur'lde,r the spiritual guidance of St. Sergius ; its resider;ce is
St. Sergius’ House, and the Institute celebrates the day of Inter-
cession of the Holy Virgin (1st of October—old style) as its holy day,
When. the _open annual inauguration of the year’s work take;
p]acg in stx:nct accordance with the old Moscow custom  The students
are.hvmg In constant prayer and in hard work. They attend daily
(twice at least) the Church, which is situated over their dormitories
a.n'dllecture halls.. They take an active part in divine services as
mlmstgrs or aspirants for ordination ; these services are celebrated
according to monastic rules; the students sing in choir with a

canon_arcl_l, and all, including laymen, attend the Church dressed in
5oclwast1cal gowns. In all these aspects the Institute is a real
Scho.ol of Piety,” as all this is attained without any compulsion or
formality. Thg students are inspired by the example of their leader
—the Metropphtan Evlogios ; and all their teachers serve God in
sincere deyotxon of their hearts, although, due to the paucity of the
ﬁnanc:?.l means of the Institute; the students are heavily overloaded
by various household occupations. They are also compelled to com-
pose their own study-books, taking for basis their lectures—or to use
bt.m'owefi books—there is no possibility of providing the Institute
with a library which would even slightly resemble the library of the
Moscow Theological Academy, the riches of which surprised in 1890
the well:known Ad. Harnack (vide his review of my book on St
:::')g;nt);l t’lll'hetwgole tfiadslr of the students is occupied by divim;
and the study of divine sciences, i i
by vx;]eason and the second by piety. RTINS e
e are ngt considering here the actual situation, an
from intending to underrate the merits of anyone etlisevw!sn‘:tr esi?l‘l-
we must say Fhat all Orthodox Theological Schools clﬂtivate,maxkedly
a rational scientific aspect of theology without trying to bring it into
organic unity with its ecclesiastical elements, the knowledge of which
is for the students only a by-product of their studies depending

and hardships. Now I feel the obligation to express my

mostly upon their personal and individual desire, the latter having
not always the possibility of full development.

This is why the Theological Institute of Paris is at the present
moment the only manifestation of normal Orthodox Theological
Hclence. And the pious western world, which is now searching for
Church unity and for Church revival, is anxious to see and to learn
Just what is this Orthodox Theological science.

The same must be said about the scientific system adopted
by the Institute. The Institute does not try to introduce
Innovations, and prefers to follow the old academic programmes,
which have behind them a long historic experience. The deviations
oxist only in as far as they are necessitated by the actual conditions :
the Institute has no possibility of maintaining a full faculty with an
executive staff of about 25 to 30 men, as was the rule in Russian
academies, when all necessities and commodities of life were at hand
both for teachers and students, and when the majority of students
were fully provided with all necessary means, and could freely devote
themselves, therefore, to their scholastic work, which was always
highly intensive.
~ However, even in the character of these deviations from the old
methods, as well as in all the principles and programmes of the
Institute, it is impossible to fail to see a rational and consequently
realized system. These deviationsare not occasional, but represent
definite adaptations to changed conditions. Those are indisputable
innovations, which are introduced partially—to the extent of the
rather limited possibilities of the Institute. They are the source of
{ears, which are transformed by old-fashioned and ignorant persons—
although sometimes vested with high hierarchical dignities—into
direct suspicion that the Institute is deviating from the purity of the
Orthodox Faith. This suspicion, however, is nothing but pure
nonsense, and a product of reactionary intolerance, which is untrue
with regard both to individuals and to the system as a whole. If
individuals sometimes express their opinion in terms which may
seem ambiguous and uncommon, they are still proclaiming our
traditional Church teaching, and are trying to make it intelligible
and acceptable for the modern mind, with its special propzdeutics
and special interests. As far as the whole scientific and pedagogical
gystem is concerned, it would be both strange and pernicious to con-
tinue on the old viewpoints, and thus to become lifeless and in a
state of real petrification. The Gospels and commonsense bid us
discern the special signs of the times, and to comply accordingly
~ with the new claims under given conditions, in order not to fight
uselessly against facts, but to direct them into the channels of
religious ideas and interests. The Theological Institute is fulfilling
this task to the extent of its possibilities. Therefore, it is the duty of
all wise men to assist its cause in all aspects, and not to place obstacles
in its way by premature criticisms.



It is also necessary to point out that the Institute i ibuti
diligently to tl;e cause of Interconfessional Unity. Thu:, ‘;g:l::sl::::: f
in its instr\:}ctlon the Institute brings wisely into the forefront the: }
common points of the Christian confessions, and does not emphasize ]

It wisely attracts to its church services
.the members of other communions by celebrating the divine service
in th.e French language. It practically promotes the cause of Union by"
sending its leaders to various religious World’s Conferences and:/

destructive polemics.

" private gatherings.

i On account of these facts, the significance of the Theological:'
Institute passes over national and confessional boundaries, and |
assumes an .all-Chtistian, and consequentlyinternational, signiﬁéance :
Therefore, it should be only normal and natural that the Institutt; 4
should secure regular international support in order to become a
regular international institution for the spiritual Christian pacifica-

tion of the whole world.

Such functions as these ought to be the moral and vi ¢
/ f ons as t] vital duty of all
international institutions engaged in this cause, and especia]l‘;}i'nothat
of the League of Nations (which is sterile without a Christian founda-

tion) and of responsible Christian leaders.

Those who have ears to hear, let them hear, that the hand of the

giver will never experience scarcity.

SOME NOTABLE BOOKS ON ORTHODOXY.
By the Rev. L. Parterson, D.D.
I. EASTERN ORTHODOX CHRISTIANITY.
(DAs ORTHODOXE CHRISTENTUM DES OSTENS.)
By STEFAN ZANKOW, Professor of the University of Sofia.
Furche-Verlag, Berlin. 1928,
THIS book, the outcome of lectures delivered at Berlin University

in the summer of 1927, possesses, we believe, permanent value

as a concise but adequate exposition of Orthodox doctrine. Apart
from the actual contents of the lectures, the bibliography prefixed at
the beginning of the book gives a useful summary of modern works on
the Ortihodox ~Church, written in Russian, Serbian, Bulgarian and
_Rumaman, which may be consulted by scholars who possess a work-
ing knf)wled.ge of those languages. Although Prof. Zankow does not
claim infallible authority for all his theological statements, he is a
scholar \.avho combines definite convictions with a broadmin’ded and
progressive attitude towards non-orthodox communions.

At the outset, Prof. Zankow endeavours to define the meaning of
Orth.adoxy, according to two formal principles. (1) Orthodoxy
consists not only in the right doctrine, but also in the right belief
fmd the right form of worship (Lobpreis). (2) The Orthodox Church
:isi 1:t.he Church of primitive times, and in this sense, a Church of tra-

ion.

n

~ The principal sources of orthodox doctrine are (x) Scripture,
(#) tradition, (3) symbolic books. Prof. Zankow does not attach
‘nuch importance either to the Confession of Faith of the Metropolitan
of Kiev, Peter Mogilas (1640), or to the decisions of the local synod of

orusalem (1672), and the Confession of Faith of Dositheos, Patriarch
of Jerusalem, confirmed at that synod, and afterwards sent broadcast
by the Eastern Patriarchs in 1721. In these confessions of the
sixteerith or seventeenth century, he detects either Roman or Protest-
unt influences. The only cecumenical symbol of the Church is the
Nicene-Constantinopolitan Creed.

It is not to be expected that Prof. Zankow would enunciate any
original or extraordinary views on the fundamental doctrines of the
Trinity or the Incarnation. As to the former, he emphasizes the
unity in love of the Divine Trinity, and in the Incarnation he insists
that God became man in order that man may become like God.
Soteriology is essentially Christology, but still the Cross has a great
significance for Orthodox Christians, both in doctrine and religious
life. At any rate, most modern Orthodox theologians have rejected
the juristic theory of redemption, which, as we know, was adumbrated
by Athanasius and Augustine, but was fully developed by Anselm.
The death on the Cross is completed by the Resurrection, which is
the special pledge of salvation and eternal life.

Eschatology has a special interest for the Orthodox, because he
has a vivid feeling of the expectation of the coming of the Kingdom
of God. In fact, Prof. Zankow quotes a story to show that the
simple-hearted believer tends to universalism. In a poor country
church of Russia, an old peasant woman lights a candle before a
picture representing the Last Judgment. “ Why do you do that? ”
she was asked. She answered ““ No one prays for him. One must
pray for him also.” She meant the devil ; but she would not
mention his name in church. Her theology may have been faulty,
but her heart was generous.

The Church is defined as an organic unity or organism. Prof.
Zankow rejects the distinction between the visible and invisible
Church, cherished by some Protestant thinkers, as misleading or
tending to ecclesiastical nihilism, as no one can determine who are
the true members of the invisible Church. There is the practically
more important question as to the relation of the non-orthodox
communions to the One Church. Some Orthodox theologians take
the view that the Orthodox Church is the One Church, and that all
the rest do not belong to her, because they have lapsed. Prof.
Zankow inclines to the other view, that the Church is One and
embraces all who have been baptised in Christ. He quotes in this
connection Philaret, Metropolitan of Moscow, N. Glubokovsky, and
Germanos, Metropolitan of Thyatira. Of course, comprehension in
the One Church does not involve participation in the Lord’s Supper,
as was proposed at the Lausanne Conference. i




The Orthodox Church is hierarchical, but not hierocratic. The
bishop depends on the co-operation and consent of his priests in the
most important affairs of diocesan administration, and, in dogmatic

questions, the agreement of the bishops and the laity is indispensable.

In fact, the true guardian of faith in the Orthodox Church is the body |

of the Church, the people themselves. (This plainly reminds us of
the definition of the Church in Article XIX.)

. Prof. Zankow affirms the Orthodox belief that the Eucharist is ‘

an unbloody sacrifice, and that the consecrated gifts are the true
body and blood of Christ : further definition, however, belongs not to
the sphere of dogma, but pious opinion. Some Russians hold a
moderate doctrine of Transubstantiation, but Khomiakof and Glubo-

kovsky repudiate it definitely, and it may be presumed that Prof.

Zankow agrees with them.

With regard to Church life and religious activities, Prof. Zankow

complains that Western writers have represented the virtues of
Orthodox Christians as purely passive, or have asserted that they are
not ethically interested in this world. The truth is that they are
not tied to this world. Dostoievsky, Gogol, and Soloviev feel them-
selves as wanderers and pilgrims in this life. The principal virtues
of the Orthodox Christian are humility before God and love for all,
even the worst sinner. The elder Sosima, in Dostoievsky’s 7 ke
Brothers Karamasov, says : ““ Love man, even in his sin, for that is a
pattern of the divine love, and the highest love on earth.”

The relation of the Church to the State and the nation may be
very briefly summarized. As far back as 1905, there was a movement
in the Russian Church against the excessive influence of the State,
and now it is forced by the circumstances of the Revolution to demand
its full freedom. The Rumanian Church has been emancipated
from the authority of the State since its new constitution of 1925,
and the Serbian Church is developing in the same direction. In
Bulgaria there has been a free relation between State and Church
since the establishment of the new Bulgarian State (x879). On the:
other hand, the Orthodox Church does not deny nationality, but
rather the nation is the vehicle of Orthodox Christianity. .

In conclusion, Prof. Zankow tries to determine the right relation
between Orthodoxy and Romanism or Protestantism. As he wisely
says, the Christian churches exhibit many differences ; we must
distinguish (unter-scheiden), but we may not divide (scheiden) : for
in Christ they are not divided. The Orthodox Church agrees with the
Roman Church on the faith and sacraments, but not on Papal Infall-
ibility. The Orthodox Church comes nearer to the Protestants
(including the Church of England) in their free use of Holy Scripture,
and the central position, which Christ takes in their common devo-
tion. We are tempted to quote more, but we may conclude with
Prof. Zankow’s declaration of the part which the Orthodox Church can
play in the work of reunion. * Her holy duty and her immediate

{5 to co-operatein a creative manner in the divine work of the

union of the churches and the comprehensive: de‘_'elop.ment 9f

ristianity . . . Her motto will be  In necessariis unitas, in dubiis
bortas, in omnibus caritas.”

1I. THE EASTERN CHURCH: WORLD VIEW AND
DEVOTIONAL LIFE.

By N. v. ARSENIEV, Privatdozent in Konigsberg.
Berlin and Leipzig, 1926.

Tius little volume is intended to be an introduction to the inner life
of the Orthodox Church. It deals with worship and the sacraments,
and quotes freely from the writings of the Church fathers, .and
specially from the Philokalia (Russian Dobrotolublye). g I.t reviews
the great feasts of the Church Calendar, fr.om. the Nativity of. the
V.M. (Sept. 8th), and discusses their cosmic significance, especially
that of the Resurrection. Among ascetic works, special attention is
given to the Penitential Rule of Andrew of Crete, and the Mays doparos

of Nicodemus of Mt. Athos. There are some interesting passages
about the history of eikons and the mystical or sacramental life.

I1I. LIST OF SOME WORKS ON THE ORTHODOX CHURCH.

ARSENIEV, N. The Church of the East and Mysticism. Munich,
1925.
The Church of the East. Berlin, 1926 (Germ.a.n).
BULGAKOFF, S. Sketch of the doctrine of the Church (Russian).
Paris, 1925. i . il
DYULGEROFF, D.  Jesus Christ. Dogmatic Exposztw_n of &
redemptive work of Christ (Bulgarian). Sofia,
1926.
GALA-GALACTION.  Piatra din capul unghiului (The Corner-Stone,
Rumanian). Bukharest, 1926. :
GYAUROFF, CHR.  Introduction to Orthodox Theology (Bulgarian).

Sofia, 1926.
GLUBOKOVSKY, N. The Essence of Orthodoxy (Russian). St. Peters-
burg, 1914. . :
MiHALCESCU, J. Catechism of the Orthodox Christian (Rumanian).
1925.

Manual of Dogmatic Theology (Rumanian).
Bukharest, 1916.
Problems of Russian Religious Experience (Russian). Collected
Essays, Y.M.C.A. Press. Berlin, 1924.
Theological Encyclopadia. Lopuchin and Glubokovsky, St. Peters-
burg, 1910-11 (Russian).
ZaNkow, S. Eastern Orthodox, Christianity (German). Ber-
lin, 1928.



Ive Inp KELIGIOUS PROBLEMS OF EDUCATED MEN.

(VERsK1 PROBLEMI OBRAZOVANIKH Lyupl.)
MirAN G. Porovich. Nish (Constantine Press). 1929.

Tuis short outline of Christian doctrine is written by one who was
formerly a theological student at Oxford after the War, and is now
a parish priest at Crepaja (Tsrepaya), Banat. As the author states
in his preface, it is one of a series of essays, designed not for the |

professional theologian but for the educated layman. It has th

twofold aim (1) to stimulate the educated lay reader to reflection
about religious problems, (2) to try to remove his prejudices and pre-
conceptions about Christianity. The following subjects are briefly
handled in eight chapters : the nature of religion, the creation of the
world and original sin, the personality of Jesus Christ and His
resurrection, sin and salvation, asceticism and the belief in a future
life. Fr. M. Popovich approaches all these questions from a fairly
conservative but critical standpoint, and would, we believe, find

himself in full sympathy with such scholars as Bishop Gore, Dr.
Goudge, and others.

Religion is compared with science and metaphysical or moral

philosophy, but has its own separate and fully independent sphere.

The domain of religion is personality, and the solution of all these

problems which are connected with the perfection of personality.

Fr. Popovich lays special emphasis on the conception of personality
throughout his book, and specially in his interpretation of our Lord’s

character and work.

The creation of the world and original sin (strictly speaking, the

sin of our first parents) is treated altogether from the modern stand-
point. There is no attempt to defend verbal inspiration or the
historical existence of Adam and Eve. According to the teaching
of the Church, the writers of the books of the Bible were inspired only
in the religious sense ; all else depended on their personal capacities.

The Church has proclaimed the Bible as a holy book, not because of

its historical or scientific teaching, but exclusively because of its
religious value, because it contains a history of the human soul.
‘We must, like St. Paul, regard Adam as the personification and proto-
type of the human race. Neither in the Bible, nor in the teaching of
Jesus Christ, nor in the Church teaching of the first centuries, is it
asserted that the sin of the first man, as a historical fact, left any
consequence on his posterity. Through Adam death came into
the world, but that is not ascribed to his personal sin, but to his
fallen (should we say fallible ?) earthly nature.

The personality of Jesus Christ, as it is manifested in the Gospels,
is undoubtedly a moral miracle, which has no equal in the history of
mankind. There was no defect nor exaggeration in His character,
but everything was in perfect harmony. The full human nature of
our Lord is manifested in temptation and suffering, but at the same
time, His divine nature is revealed by the content and quality of

Wo temptations.  Fr. Popovich admits that some educated people
suld prefer the personality of Christ without the physical miracles,
it holds that they are so closely interwoven with the Gospel records
{ they stand or fall together with them. The greatness of our
ord's personality is shown in His attitude to sinners, because true
atness lies not so much in the attainment of one’s own perfection
in the successful elevation of others to perfection. If we are
¢d why we believe in the God-Manhood of Jesus Christ, we may
wer simply that He represents the highest development. of h\.xman
personality, and that God is most fully known through an intelligent
personal being. Sy %

We can only deal very briefly with Fr. Popovich’s exposition of
{he nature and effect of our Lord’s Resurrection. His body passed
{through certain changes, which showed clearly that He belonged to
another world. But the truth of the Resurrection is attested by the
fundamental moral change which it wrought in the disciples. As a
religious belief, the Resurrection has always been of inestimable
“value to devout and sinful people. :

We are grateful to Fr. Popovich for pointing out that ‘there is no
in in human impulses and instincts, but only in their misuse. .Sm
and moral evil are not synonymous, but the confession of the Pro:_hgal
Son brings out clearly the two aspects of the same fact. Conscious-
" ness of sin depends on the intensity of man’s love towards God. We
ugree with Fr. Popovich that the classification of the seven capital
sins, under the influence of St. Ambrose and St. Augustine, already
indicates the experience of the monastic life, and is foreign to the
essence of the Gospel. !
Salvation may be considered in relation to pain and suffering. It
is a common experience that people wish to be saved from the conse-
quences of sin, that is suffering, rather than from sinitself. But Je§us
Christ showed by His own example that He did not regard suffering
~ as an unmixed evil, but rather as a means of whole-hearted self-
sacrifice. Salvation, then, means redemption from the sinful state
in which the natural man finds himself. It means perfection in true
holiness, harmonization of man’s will with the will of God, and lastly,
union with Him. ;

We are inclined to join issue with Fr. Popovich on the question of
asceticism. It may be granted that asceticism found its way very
carly into the life of the Church, that it is an important element in
 the piety of Orthodoxy and Roman Catholicism. But hOYV much of
this piety is an essential and integral part of the teaching of the
Gospel ?  Fr. Popovich admits, in a previous essay, that our Lord
was not an extreme ascetic. Apart from the fast in the wildernes§.
s a preparation for His mission, our Lord seems to lay little emphasis
on these external observances. He contrasts Himself with John the
Baptist as One Who came eating and drinking, and He does not






The @hristian Gast

CHRONICLE AND CAUSERIE.
THE ARCHBISHOP OF CANTERBURY IN ATHENS.

(I'he following interesting account of the Archbishop’s visit to Athens
is taken from Ekklesia of April 20).

'l' AST Wednesday morning the Archbishop of Athens and
4 Primate of the Anglican Church arrived in Athens, having
{elegraphed by wireless from the sea that he desired to visit His
Beatitude the Archbishop of Athens at 3 p.m. As he was travelling
unofficially he did not wish there to be a reception at the Piraeus.
Iefore his departure from the Legation, His Grace the Metropolitan
of Trebizond went to greet him on behalf of the (Ecumenical
Patriarch, and spoke as follows :—* Your Grace, His All Holiness
{he (Ecumenical Patriarch Basil III., has commanded me to
express the joy of the Greek Church of Christ and her blessings
on the joyous occasion of Your Grace’s visit in person to the
Orthodox East, which she regards as a pledge of a closer draw-
ing together of the Orthodox and Anglican Churches. The
Church of Constantinople, the chief of all the Orthodox Churches,
prays that the Lord God may strengthen Your Grace in your lofty
task for the good of the Anglican Church of which Your Grace is
the glory and pride.”

The English Archbishop replied, returning thanks and declaring
that the glorious Church of Constantinople enjoyed the warm sym-
pathies of the Anglican Church. At the appointed hour the English
Archbishop arrived at the Cathedral, to the joyous sound of the
ringing of the bells, and was received by His Beatitude the Arch-
bishop of Athens, who was vested in mandyas and carried his pastoral
staff. When they had saluted one another, he was led into the
centre of the Church where two seats had been placed. The Church
was crowded with a devout congregation. All the Holy Synod and
all the bishops staying in Athens, to the number of about twenty
in all, wearing enkolpion and epanokamilavkon, had taken up their
position in front of the holy Sanctuary. Behind them stood a
great number of priests and deacons and from the doors of the
church reaching to the centre, the students of the Rizareion School
were drawn up in two rows, one on either side. The priest of the
holy church and two deacons were waiting vested and the holy
service, which was carried out in perfect order, was begun just as
the two Archbishops reached the centre of the church. The hymn
«To the Defender ”’ and the Doxology were sung most beautifully







_ urgent for him to return to London. After this the Archbishop of

The Archbishop’s Enthronistic Letter.

I'o His AiL HoriNgss, THE LORD BASILEIOS, ARCHBISHOP OF
(CONSTANTINOPLE AND (JECUMENICAL PATRIARCH, THE (ECUMENI-
(AL PATRIARCHATE, THE PHANAR, CONSTANTINOPLE.

Greece at his presence in Athe |
ns, conceiving i
is ?f:cted over the whole Ortho'dox Church."’:hat S
o he Enelsh Archbishop begged that bis hartiel tharis it
; atriarch of Alexandria with a b; i
ﬁ:xzn The Exarch of the Holy Sepulchre—the r(:iil;iroﬂ ’
Archbish;bemong ﬁ? al;f)rwint musl the Hall, greeted the Engli
f o is Beatitude the Patri
g:guialll:g:erb’,l'l; Atxjchblshophof Canterbury begged thaﬂil hr::.rtcixh;ml:s
eetings might be conveyed also to th i

of Jerusalem and expressed the ho 4 Ay
k pe that after the Lambe; |
gf txg;:;q he might be able to visit the Holy places which gesénu(;g A
ot visit now, for no other reason, he added, than that it was"

1iLovED BROTHER IN CHRIST,
Ieing now recovered by God’s goodness from the indisposition

which fell upon me shortly thereafter, 1 write now to inform your

All Holiness that after my due and canonical election as Archbishop

of Canterbury, Primate of All England and Metropolitan, and after

{he confirmation thereof according to ancient custom of our land,

| was duly and canonically enthroned in the Chair of St. Augustine

in the Metropolitical Cathedral of Canterbury on Tuesday,

December 10th, according to the ancient canonical manner and
with the customary rites of the Church of England.

In notifying your All Holiness that I have been called to this
high office, I desire to assure you of my earnest hope and prayer
that the sisterly relations which have been developed between the
Anglican Church and the Orthodox Church in general, and between
their primatial sees of Canterbury and of Constantinople in particu-
lar during the past fifty years may not only remain unimpaired but
may be rendered even more close during my Primacy and that at
all times it will be a peculiar satisfaction to me to find myself in
brotherly relation to your All Holiness.

And accordingly if your All Holiness shall see fit to give him
letters to myself as to my predecessor, 1 shall find pleasure in re-
ceiving our beloved and wise brother the Most Reverend Arch-
bishop Germanos, Metropolitan of Thyatira as your apokrisarios.

Asking your All Holiness’ prayers alike for myself and for the
well-being and peace of the Anglican Church to the Metropolitical
Throne of which God has been pleased to call me, and assuring
of my Prayers as for yourself and for the well-being and peace of
the Great Church of Constantinople so also for the whole Orthodox

Church.

g

l(;,;tntt?:b;ry, escox:ted by His Beatitude the Archbishop of Athens
o bo?m ;ll:;;e thmtti( t};e sialrlne honours, expressing yet once again ]
G i £ 4

iy sigy s for the deeply moving reception which had

ac;ﬁprﬁz (;lagr, aIl:rm;t ?’; o'clock, His Beatitude the Archbishop

y Prof. Alivisatos, went to the English Legation

. . tl

:g;:t:nn:i tl&i aJVislt. He femamed conversing with thm forg:orzz

B i m bzrs Zlal?jel_lelg:d farewell. . The Right Reverend Metro-
n | ¢ eia came to the Legation at th

:f sxt:sl interview and presented the Archbishop Ef Cant;bur; v;rtlg

o a‘;:lt]lj c\lr]e:i\;: aX:;;?)t Book of the Gospels in a very costly

3 e ishop received with emotion and

111; ;vg:lﬁi place‘ amongst the treasures of Lambeth ;:lac(iec}all:iz
chbishop having visited the monuments of Athens left ’

on his return to London. impyiod

" xsﬁw;ltlio be fremem!)ered th.'ftt during the Constantinople
e 51 bynth(; OA:;Ig:éi)an Ordinations, great importance was
) T x theologians to the recogniti
. . b Lk 'y o Of t
Cex;g“l::i?: I?plsc:pate implicit in the custom of tﬁe P.attriatrchhse
b, g in t e 17th century, to write to an ‘Archbisho %
nterbury as ‘“ Beloved Brother.” N
th:n 1»;9:22, thg Patriarch Meletios II. set the precedent of givin
o kries;qpohta_n of Thyatira letters to our Archbishop as hi%
Pft.;iar hrlos,_z.e:, a permanent legate such as the Eastern
other’si;o su rx:l:.mlttal;e at, amili hitherto have only maintained at each
1 ing understood that the (Ecu i i
would be ready and wishful accordi o
: rding to the practice of
Patriarchs among themselv - e
: : es, to receive a formal i i
his canonical election and’ i ..
! enthronization f;
Archbishop, such an Enthronisti e e
> ronistic and Eirenic Ilett
addressed to him, and with his reply is appended heie o g

1 am, Your All Holiness’ Beloved Brother in Christ,
(Sgd.) Cosmo CANTUAR.

Reply of the GEcumenical Patriarch.
(Translated from Orthodoxia, 30th April, 1929).

MosT REVEREND ARCHBISHOP OF CANTERBURY AND PRIMATE OF
ArL ENGLAND, BELOVED AND CHERISHED BROTHER IN CHRIST,
LorDp CosMo LANG, GRACE BE WITH YOU AND PEACE FROM GOD
Our FATHER AND THE LORD JESUS CHRIST.

ur Holy Synod, we have received and have

th which your Grace sent

informing us of

In company with o
read with delight the letter dated last mon
us after your happy recovery from your sickness,



your canonical election and accessi “
ion to the primatia ]
Arsvhbllhpp of Canterbury and of All Engf:md. gt thq,
your:clt'gzigu;op:?:m t?fh tl:ie restoration of your health and o
r n of the duties of that primati i
the judgment and the electi e e
tion of your revered Church ha laced
z‘c,); bﬁg}ﬁ eﬁn:vyuﬁlai; 1youx' honoured Grace’s labour the‘ly'zig
essing and Grace from the Lord
Your great gifts of Christian eruditi i fiepimi
i bl 3 Bt udition and wisdom may bring forth
th i I
ol Ak l-evere‘e primatial see of the Anglican Church
ass\ﬁ:':nizltw;:_lsg profound thankfulness when we received the
b S ic gou gave us of your heartfelt hope that the rela-
i Onzv(ej eveloped in general between the Anglican Church
s syl focox Church, and more particularly between the
i nOtp ol ante.rbury and the Archbishop of Constantinople
i only remain unlessened but would be developed in e\i
fonﬁr ;:1 :;‘.lr:tngth dur:ing your Primacy. May the Lord bless ang ]
ope a. . . .
g pe and prayer which in its wholeness we reciprocate
(0] i |
eage':; ;\:naccllxuc;'ch vynll always have at heart and will pursue with
pos gl nd devotion the maintenance and emphasis of those
i ofr;an zlilttll(:;sagglc: haj/e had their origin in the disinterested
rehension and of love, as al i ‘
the furtherance of the comi Jrkil b
ing together and of th i
mutual understanding of the Christi i
ual . hristian Chu:
C};}snan (];eoples in service and in progress i g
e read with most particular a ich i
pleasure that which in i
K/Ies:tymﬁr Honoured Grace wrote of your high appreciaZiz‘rllrol?::;
prsoliity e.ver(zixd Metropolitan of Thyatira, our well-loved
thg o knos dzerdman(.as. The expression of high appreciation of
At ;1: thee;::;onf of th(e;r Most Reverend Metropolitan
X ¢ of your Grace, leads us to ren
2;me:y this present fraternal letter of ours with evz: ;;t::
s ogn . t;ztﬁllgplr‘x;atr;da;;e to act ;s representative of our Church of
e venerable Church of England
your Grace, therefore, to bestow i T
* as did your revered
)};oet‘l’z; rzlfliil tlove ]?.nd goodwill upon Mgr. Germanos riiicelf;;);;
etropolitan of Thyatira, our Apokrisari y
beloved representative wh fore e
d 0 enjoys altogeth
ap&rec{atxon ?f ourselves and (J)f{)ur C!;gtfrcgr o v
WiSh?rllﬂgng)‘,ot:;s é‘::ply 'in l;)lve Ifo your Honoured Grace and again
ace in the Lord e i i
soul, we remain with deep respect. e g
Your Honoured Grace's Beloved Brother in Christ.
¥
BAsIL oF CONSTANTINOPLE.

IMPRESSIONS OF MY FIRST OFFICIAL VISIT
TO THE NEAR EAST.
Iy 1HE RiGHT REV. NUGENT Hicks, LorRD BISHOP OF GIBRALTAR.

HE Editor has asked me to write something for The Christian
East about my first visit, last autumn, to the countries in the
Jinstern part of the Diocese of Gibraltar. 1 do so gladly, yet not
without misgivings. It is the misfortune of the Bishop of Gibraltar
{hat there are at most only seven or eight months in the year during
which he can effectively visit the British Chaplaincies and
communities which are his primary responsibility. During the

summer months some Chaplaincies are closed, and others are

running at half strength with a considerable proportion of their
residents away on leave: and the Bishop, on his side, needs a
period each year for administrative and money-raising work
in England. It follows that it is physically impossible for him to
visit every part of the Diocese every year; and on the other hand
(here are certain important districts and centres, where the numbers
of English-speaking people are large, for which an annual visit
is necessary. The other parts of the Diocese, therefore—roughly
speaking the Eastern and Western ends—can only be touched every
other year. And even so there are fixed points, as regards time,
which must be observed. Malta, Sicily, Italy and the French
Riviera must be taken, as a rule, in the months from Christmas to
Easter. And other parts must be fitted in according to the special
emergencies of each year. )

My last season’s travelling could not begin until October, for
until the latter part of that month there were many of my own
people in Belgrade still away. We started from England on
October 15th and returned on May 7th. Between those dates we
(ravelled through every country on the North of the Mediterranean :
North Italy, Yugo-Slavia, Bulgaria, Roumania, Turkey and
Greece, Sicily, Malta, the French Riviera, Rome, Florence,
Milan, Naples, and other Italian Chaplaincies : and, after Easter.
Spain, Gibraltar and Portugal.

It was a never-to-be-forgotten experience. But it meant that there
were only seven weeks® for the ‘“Eastern ” trip proper. That is
my reason for writing with misgivings. Except for a private visit
to Jerusalem long ago, and delightful links, and I hope I may
say friendships, with Orthodox Bishops and clergy in England,
at Nice early in 1928, and elsewhere, it was my first contact with
Orthodoxy, and my first official visit as Bishop of Gibraltar to
Orthodox countries. Long standing interest in, and growing
affection for, the Orthodox Church, such as I hope I may claim

1 T am, for this reason and others, especially glad that my friend and predecessor,
the present Bishop of Guildford, has been able in the last few weeks by his visit
to Yugo-Slavia to help me in the work of friendship and rapprochement which

both he and I have so much at heart.

27th April, .1929,






hat true knowledge can come:
| I::\ g::lepv:e have real knowledge of each other, much can lel:hwi;
e aan
nowledge, though for long before that t Mr. Athelstan
t to such pioneers on our side as i
Rfllel;u}:fz’:llet}?:blate Mr. Vg JiBirideck, » B tthe 1553:{20::1 ?:
(enturies, which kept East and West apart, cannot b‘; l;ngeither
» moment, or by the holding out of‘ a few hands Oﬂhy Sataind
slde. I long for the day;an’;l rx;ay 1t‘s‘ootrln1 ecog‘i;:soin by
constant intercourse in England as in normal
en clergy and laity on both sides may become a
a :’;::r‘:::nt in o%l}r’ Christian experienc?.. Such mtercou:"szoﬁ‘;tsltﬁ:;
kind that had been made for my visit. But besides a formal, but oxtended beyond those who are specialists. . ;a::a]s:eamong what
most friendly visit to the Holy Synod, I had, happily, several of this extended intercourse, indeed, on a SmaChurch’es M
opportunities of meeting Archbishop Chrysostom, whose great work may be called the rank an.d file of our tvy:;t e c.;f ilitiiog
for the Church in Greece ought to be better known in Englan | have seen, where there is the right s;;l th’e e Praien
Iam thankful that it was possible for the Archbishop of Canterbury Ifor, in truth, the more we penetrate s diiwe f;nd of a real
to pay a visit to Athens, and that he has therefore had the the obvious and outward differences, the.moref 318 West, our own
opportunity of seeing for himself the warm friendliness with which - community of spirit. A.mong e cial fac’iljties for
representatives of the Anglican Church are received by Archbishop has, in exper ien}(l:e E“dt i temnlfra¥§::é er;\ﬁtst];ebe a deep inward
Chrysostom. understanding the Eastern mind. ; - 5 de
Of my visit to the Rizareion I have already spoken : and from | link between two Churches which have in tge}: D aito?lfs‘:f rgo::l?ng
Athens I went out of the Orthodox countries into the Western such efforts and sacrifices .for fr_eedom. Bh tl ‘:nd of the liberty
part of my Diocese. I have given little more than a record. But 9 that the first great champion alike of the 1;“113: yhbisho Theodore.
I think such records have their value. Mine has at least given me of the English Church was the great Grge hr;uld apgroach each
the opportunity of showing how deeply I value and appreciate Nor can it be in vain tha}t two Churc eslsi‘m 7 A
the personal kindness which was shown to me, and the beginnings other of which one, a.hk.e st giene conv; = easserted her appeal
of friendships which I hope I have formed. Later in the season currents of her own dl.StI-nCFlVe theology,l az }l'l L8 i st
there was a happy, and wholly unexpected, renewal of two of these to the doctrine and discipline o.f i eardy" . Fne ,with the least
at our own Sunday Evensong at Nice, in March. I was due to has preserved that same dOCtr-l e s lsmp:esém day. 1 write
preach, and found, to my delight, that Bishop Ireney of Novi Sad, possible changes, from the beginning to t edp and the more we
who was also at Nice, was coming to the Service; and, over and with a great hope t}}at e closel: wle ftui ge the ecclesiastical
above that, the Russian Metropolitan Evlogie of Paris came to experience the worship, the doc‘trmah ahl umo;-e we shall find in
call on me before the service began. He had stayed with us in position of the Holy Orthodox Churcd’ tthe earer we can draw to
my country parish in Bedfordshire a few years before and was, it to enter into and to learn from: ‘and'the n £ issues, the more
therefore, an old friend: and the service became a memorable each other, without any P"emature- forclr:‘% (:he mor;: mutually
one for our English congregation, because the Metropolitan, who wholehearted, and the more effective, a
could only be present at the beginning, opened it with a Blessing helpful, may be our partnership.
in Russian, and Bishop Ireney closed it with the Blessing in
admirable English. I was thankful that the Western part of our
Diocese was thus brought into contact with the wonderful move
ment of friendship which is progressing so happily in the East.
I speak of it as a movement of friendship, because of that at
least we are certain. If I dared, with my present limited
knowledge, to say more, I should write in stronger and more
definite language. But it is with personal friendship that all sound
movements towards unity must begin. For it is only through

and I am convinced

ever warmly and gratefully appreciate, He spoke much of
movement towards understanding and unity that lies so near his
heart, and it was a great privilege to me, when I was conductec
afterwards by members of the Holy Synod to the Cathedral of St.
George of the Phanar, to be invited to pray at the Altar for wh
His Holiness and I had spoken of. On the Sunday of my
three Metropolitans and the Vicar-General were welcome visito
at our own service at the Crimean Memorial Church, and one o
the Metropolitans, at my request, gave us the Blessing.

We were delayed by bad weather at Smyrna, and arrived
Athens a week late. This delay, and the critical condition of His
Majesty our King, broke up all the arrangements of a more for

THE FIFTH ANGLO-CATHOLIC PILGRIMAGE.
By CavoN J. A. DouGLas, PH.D. - )
indness of my friend, Mr. Sidney Dark, its 1to}', t e
B%lt:;cim;i;es has eready published my gef\erafi descnptcllorll
and impressions® of the Fifth Anglo-Catholic Pl]gnmage an
do not purpose in this article to cover that ground again.
1 Tn its issues of April 12, 19, 26 and May 3.

—



In fact, however, the history of Anglo-Catholic Pilgrimage !
the Holy Land has been detailed year by year in the Christia
East since its inception, and before proceeding to my specia
function of writing about the contacts which it gave us with t
Orthodox and with the Copts and other historic Christians of th
Near East, I will put a short account of it on record.

THE PILGRIMAGE IN ITSELF.

Our Dimissory was given on Easter Monday at St. Barnabas
Pimlico, by that staunch and veteran patron of the A.C. Pilgrimag
Association, Dr. Perrin, Bishop of Willesden, in consort witl
Archbishop Germanos, of Thyatira. 5

On Easter Tuesday, April 2nd, we left Victoria by the mid-da;
train and reaching Marseilles the next morning at 7.30 a.m.,,
proceeded to the Messageries Maritimes steamer, Mariette Pacha,
which put off at mid-day.

The arrangements made for our comfort by the kind care of out
good friend, Sir Henry Lunn, were admirable and I should record
that we are all enthusiastic in our gratitude to him. His
organization moved us about like a well-oiled machine, and first
to last never permitted us a hitch.

Of the peace and delight of our voyage I have written at leng
in the Church Times. For my own part, I have never enjoy
a happier week in my life. From the first we were all at home
with one another. As the days went on we became a family an
the spirit which knit us together was the true pilgrim spirit. ]

For all that, undoubtedly we owed a great deal to our leaders.
Our great regret was the absence of Father Whittingham, the
father of modern Anglican Pilgrimage who owing to serious illness
last January had been compelled to stay back from an A.C.P. for

the first time since he initiated the A.C.P.A. in 1924. 1

In our President, Dr. Kenneth Mackenzie, Bishop of Argyll, and
in our Chaplain, Father Seyzinger, we were peculiarly happy and
we owe them much, both for the way they ministered to our
devotion and made us at home with one another. Both have the
art of conversation and were tireless in exercising it for our benefit,

Major General Carleton Jones was a perfect secretary. Myself,
I was privileged to act as a liaison officer to arrange contacts with
the clergy of the Orthodox and other Eastern Churches. ]

In acknowledging also our great debt to M. le Mens, the Captain
of the Mariette Pacha, for his inimitable and gracious hospitality,
I should take the opportunity of commenting on the most
unwarranted criticism which appeared in the Tablet, on April 26th
and May grd. I had recorded in the Church Times that the Captain
had placed the fixed altars on his upper deck and their equipment

at our disposal. Assuming that those altars, etc., had been
consecrated by a Roman Catholic bishop, the Editor of that paper

wlabs and vestments.

{he Tuesday,

uggest in some acrid paragraphs that M. le Mer.x had
wnﬁ: :::gsliggnt custodian of them and that by masqueradmfg a;s
oman Catholics we had tricked him into lending them. In :«:;:é
o altars, etc., had not been so consecrated and M le Mens di
5t offer to lend us the consecrated altar slabs on which, when using
om, Roman Catholics celebrate. Moreover, we used our own altar

i i ed there till

¢ reached Alexandria on Sunday, April 7th, stay: ;
* and finally arrived at Jaffa on Wed_nesday,‘Aprxl 1o0th.
A great deal can happen in seven days, and in my life I do not

i t in the Holy City.
femember a fuller week than that which we spen
Of course, we paid visits to the Holy Sepulchre, to th(? Temple, -
and to Bethlehem and soon rendered such acts of devotion as the

{ollowing the Via Dolorosa, and the making the Il.’lyStiC night mar;h
from the Ccenaculum down the Temple Declivity and across the
Kedron to Gennesaret. But over and abov_e all that, we found time
{0 drive to the Dead Sea, Jordan and ]en.ch(‘)‘, to s})end a day a’s
St. John Baptist’s birthplace, Ain Karim, in the hills of JUd‘?"h
{0 ride to Bethany and so on. Also we had a free day on whic
a few of us took the long trip to Hebron, under the famous mosque
of which in the cave of Macphalah, the Moslgms say that Abraham,
Isaac, Jacob and Joseph wait with their wives for the Judgment
Dg;x Tuesday, April 16th, we left ]erus?].em for Galilee in a fleet
of taxis, passed between Ebal and Gerizim, and drove through
Samaria and over the plain of Esdralon to Nazareth. En route,y
we stopped at Sychar and drank of ]acob’s_ Well. The same dazi
we went on to the Sea of Galilee and visited the famous an
magnificent excavated Synagogue at Capernaum. o
We had Wednesday, April 17th, to ourselves at Nazareth unti
the evening, when we drove to Haifa at the foot of the long Carmel
range and embarked on the Messageries S.S. Lotus. 3
Our return voyage was as delightful and devotxonal. as our
outward voyage. We stopped at Jaffa and for' two mgh'ts at
Alexandria. We had our daily Eucharists and services and enjoyed
ther’s society. g
eaglno our arrival yat Marseilles on Thursday, April 25th, we
rendered our Thanksgiving Eucharist and the Te Deum, and our
President dissolved the Pilgrimage. : Wi :
Most of us came straight home, reaching Victoria on Friday,
April 27th.
In regard to our contacts with the Orthodox and other Easterns,
the following paragraphs may interest the reader.

THE PATRIARCH MELETIOS.
The Orthodox Patriarch of Alexandria, Meletios II., 'whom we
knew as Meletios III., when he was (Ecumenical Patriarch, had



decided to give us a striking reception and to that end had arran,
that several bishops of his Synod should be there. Unfortunatel
he had not been told that the greater number of us would be goir
to Cairo in the evening and had fixed that event for Mond:
April 8th. Accordingly, on our arrival at mid-day, it became m
business to get the ceremony transferred to the afternoon. All t
world in Alexandria—even I suspect the Patriarch himself—tak
a siesta after lunch. It speaks volumes, therefore, alike for tk
goodness of the Patriarch and for the efficiency of his officials
we were bidden to be at the Cathedral of St. Saba at 4 o’clock
that though the members of the Holy Synod could not be
together at that short notice and much that had been planned he
to go by the board, the Orthodox rite for a Pilgrimage Itinera
was celebrated by his Beatitude with extraordinary dignity. .
St. Saba is the one symbolic church possessed by the Orthodo:

in Egypt and much of its edifice is late, it dates from the eightl
century. L
That the Patriarch Meletios has played no small part in the
history both of the Orthodox Church and of the Greek nation duri
the past thirty years can need no saying to the readers of Th,
Christian East. As secretary of the Synod of Jerusalem, he had
a great share in preventing the exploitation of the Arabophone
question in the interests of Panslavism before he accepted the
Bishopric of Kition in Cyprus in 1909. In 1917 on the deposition
of the Germanophil Metropolitan Theokletos of Athens, he wa
called to the primatial Throne of the Church of Hellas. In 1920,
after the restoration of King Constantine, he was driven into exil
from Greece. But in December, 1921, he was elected to b
(Ecumenical Patriarch. His occupancy of the Chair of St
Chrysostom was less than two years in duration and during those
two years he was incessantly in danger of his life. Once, indeed,
the agents of Mustapha Kemal were within an ace of kidnapping
him and of hurrying him off to be hanged at Nicomedia. Non
the less, he refused to abandon his charge until, when nearly a full
twelvemonth after the Smyrna Holocaust of 1922, the Kemalists
were on the eve of entering Constantinople and his continued
presence would have risked the massacre of his flock. But stormy
though it was, his short Patriarchate was full of salient
achievements. Thus he initiated that Reform of the Calendar which 3
with the exception of Jerusalem, Yugo-Slavia and the Patriarchal
Russian Church, has now been adopted by all the autokephalous
Orthodox Churches. By his acceptance of the validity of our
Ordinations in 1922, he not only removed the most thorny of 1
obstacles to the approach of Anglicans and Orthodox to re-union,
but both brought them into close economic relations and created
an atmosphere congenial to the development of spiritual intimacies
and practical co-operation between them. And so on. .

fter his abdication in November, 1923, he lived at Keph;ss?a Tali
(hens in retirement until his election in 1926 to tlfe Pat:r}x‘arcl =
Wrone of Alexandria in succession to our good frmend? the ad
(riarch Photios. Of course, as every man of marked vigour ta;l .
jon must have, he has many critics, but. no one can dispute s a

lins a way of getting things done. In his 2} years at Alexfan 1;::
has already accomplished a great deal of ?tfat kind o q;:' .
unstructive work for which he has great capability and for whicl

{he times gave him no opportunity at .Athen§ or (".onstantmclrplt;.:
I'hus he has shown high administrative ability in the at Aeab
{emporary satisfaction of the demands of t.he Egyptlan . ;:5
speaking Orthodox by the giving tl'.xem.a Syrian blShOP ar.xth o
(hus gone far to settle a problem which is of pari matenla wi e
{amiliar Palestinian Arabophone problem and though ess.acgn,
|8 almost as difficult. He has taken the first step towards equipping

(he Patriarchate with an efficient system of clergy training by

Instituting a Theological School in Alexandria. He has created

new dioceses and has begun the overhauling of the admim§trat1;e
machinery of the Patriarchate. And so on. At the §ame; tgethz
has shown great pastoral activity and has vastly stimulat

i le in every way.
“f;;)‘fra};ss apz(i)gniﬁed ﬁguze——h};s beard, whi'ch in 1922 when h}% v;rlas
last in London, was black, is now driven-white—he was every inch a
Patriarch as robed in his mitre and mandyas and wntt'x his putgns;a:,
topped with St. Mark’s Lion in his hanq, he received us in St.
Saba, and the students of his new Theological School havmfg sung
the office, welcomed us. In what he had to say, he made ref e_re}:]lce
to the kinship which by its origin gnd through Arch.blxls c})lp
Theodosius in century VII, the English Church h'as with t g
Orthodox, to his own 17th century predecess?rs, Cyrll Lukar ;n
Critopoulos Metrophanes—to  the fon:mer s gift of Codex
Alexandrinus and to the latter’s sojourn in London—and to.ma;ly
others who have worked to bring the Churche§ together. Final yc,1
he paid a very eloquent tribute both to Archblshqp Davxdsonhan
to our present Archbishop, and gave utterance to his conﬁdentd ot;;e
(hat the Lambeth Conference next year would be marked by
evidence of the close approximation of the two Ch.urch'es. If‘ rep}I‘y
the Bishop of Argyll expressed the warm affection in whu.:h the
Patriarch is held in all the Anglican Churches and ‘the admiration
felt for the courageous part he playc?d at Constantinople and his
splendid services to Christian Re-union.

THE COPTS. i :
After the Patriarch had received each-member of our Pilgrimage
and had given us coffee in his Reception Room, we went on to the

Coptic Cathedral. ik
olp xlwceed not remind the reader of The Christian East that the



themselves to serve the Copts. Moreover, the whole problem |
rendered immeasurably more difficult for them by that “inferiorit;
complex ” which is the root of the Egyptian national quest‘
There is plainly a danger that if the representatives of Wesi
Christianity in Egypt become involved in domestic Co
controversies and even in appearance afford a base for the advanc
Coptic reformer, the conservative Copts will tar them with the b; 1S
with which the Wafdist has tarred the British Egypti
Administration.  Mutatis mutandis the cry of No Bri
interference in our Church, might be as effective among Copts as
No British Government of our country, has been inflammator)
among the Egyptians in general. Of course, the responsible
representatives of the Anglican Church in Egypt and of th
Y.M.C.A. are well aware of the injury which unwisdom might d
to their power of service to the Copts.
Their ability to walk warily but withal courageously is now being
instanced and tested. On the death of the centenarian Patriarch
Cyril, in 1927, a more modern method than that by which he had
been elected over half a century before had plainly to be devised
for the election of his successor and the matter gave rise to a sharp
controversy between the bulk of the laity and the more progressi |
clergy on the one hand and the hierarchy and more conservati
clergy and laity on the other. The Coptic Patriarch is, of course,
a major official of the Egyptian state and nothing could be done
without the consent of the Egyptian Government. The story of ‘
what happened is not very clear, but widespread agreement exists
that resort was had to medizval methods such as bribery. For the
representatives of the Anglican Church to show indifference in such -
a case was impossible, but apparently the Copts’ confidence in
their general impartiality and determination to abstain from
interference in the domestic affairs is such that the attitude of Bishop
Gwynne and his clergy has not been misconstrued. i
I made the acquaintance of the new Patriarch, the Amba |
Yohanna, twenty-five years ago when I was doing duty at |
Alexandria, of which city he was then—and though the Coptic
canons do not permit it, still remains bishop. Since then I have
seen him from time to time and have kept up some correspondence
with him. So that we are old friends. 1
Under other circumstances, he would have come to Alexandria
to receive us, and his Vicar, the Amba Yosef, welcomed us warmly b
in the Coptic Convent of St. Mark. Its church is a modern
structure of the usual Coptic type. In a chamber off its haikal or
sanctugry, which is separated from the nave by a low screen, the
Amba &ave us opportunity to venerate the arm of St. Mark. N.B.
The Guide Books are sarcastic and say that the Copts claim that
they have the body of the Saint which as everybody knows, the
Venetian Knights, Tribunus and Rusticus stole in the gth century

he doge ought to have bidden his scullion hack oft the ruinans

wpurs for their mean sacrilege—and which is .still the pride of
Venice. What the Copts do claim is that in their c?wardly haste,
he two ruffians broke off the right arm of the Saint and left it

behind.

If Alexandria has no remarkable Coptic church, Cairo has a

dozen of great antiquity and symbolic value. They are all in old

Romans called it—its Arab name is Fostat

(uiro or Babylon as the
¢ ile or so up the Nile above modern

~the ancient walled city a m!
Cairo.

Our pilgrims who visited half-a-dozen of thm came back fu.ll
of delight. Indeed, they accounted their visit to them as their
happiest experience in Cairo. The two most striking are Abu
Sirga and Sitt Miriam. Under Abu Sirga is the extremely old—
it is certainly earlier than the 6th century—three-aisled crypt Whu;h
is the reputed Cave of the Sojourn of the Holy Family. Sitt
Miriam, i.e., Our Lady Mary, is in one of the towers of a Roman
Gateway. Nearly all the old Coptic churches are remarkable for
{heir screens and panellings of cedar, ivory and mother 'of pearl.
Two leaves of eight panels of that exquisite work Whlch' were
abstracted from this Church only 4o years ago, are now in the
British Museum and ought to be sent back. The way they were
acquired was as dishonourable as the Venetian method of acquiring
St. Mark’s body. Sitt Miriam, which is in a way the popts
Westminster Abbey—their Patriarchs used to be crowned in it—
is also very old. There was a church on its site long before the

Arab conquest.

THE ARCHBISHOP OF CANTERBURY AND THE PATRIARCH MELETIOS.

On Monday, April 8th, while our fellow pilgrims were in Qairo,
1 had the privilege of presenting the Patriarch Meletios with a
letter entrusted to me by our Archbishop and announcing his
accession to the Chair of St. Augustine. Such letters which are
addressed to each other by the heads of autokephalous Orthodox
Churches on their accession, are called enthronistic or eirenic. The
interchanging of such letters on the occasion of our Archbishop’s
enthronement had been invited by the (Ecumenical Patriarch and
no such interchange having previously taken place on the part of
the Orthodox except with the Orthodox, constitutes an important
precedent. ! i

In the morning the Patriarch had a long conversation w:hth the
Bishop of Argyll, Mr. Richmond and myself, during which he
showed us the plan for the enlargement of his Church of St. Saba,
for which he has now £20,000 in hand, and by which the old
building will be preserved and expanded into a large Cathedl:al.

In the afternoon I was privileged to have a personal audience
with his Beatitude and also conversations with my old friends,
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Mgr. Theophanes, Metropolitan of Tripoli, who was topoteretes

during the vacancy of the Patriarchate, and Archbishop Nikolao
formerly Metropolitan of Nubia and now of Ermopoulis, i.
Tanta in the Delta, who came to London in 1925 with the Patriarch
Photios and was at Stockholm, Lausanne, etc.

Dr. Mclnnes is a very worthy inheritor of the tradition which
Bishop Blyth set thirty years ago. He has long experience of
and understands the Orthodox, discourages proselytization, has
(heir confidence and is rendering them service which they can and
do accept gladly. His lead is taken up by Arch.d.eacon Stewart
and the Rev. C. T. Bridgeman, who act as his liaison men, the
{ormer with the Orthodox and the latter with the National Churches.
Mr. Bridgeman is at St. George’s under an agreement reachec'l by
Archbishop Davidson and Dr. McInnes in 1926 with the {\mencan
Church whereby the latter provides a member of the {\ngllca}n staff
at Jerusalem. His special function is to act in liaison Wl.th the
Armenians and other National Churches. He teaches in th'e
Armenian Patriarchal College and is a persona gratissima in his
particular sphere. :

The official reception given by the Patriarch Damianos to our
Pilgrimage in the Monastery of the Holy Cross on the morrow of
our arrival in Jerusalem was as usual most gracious and affectionate.
His Beatitude seems not a whit older—he is now in his 83rd year—
than when I last saw him in 1925. Indeed, he struck me as more
vigorous. This year he presented us each with a beautiful little
nacre cross which he had himself blessed in the Holy Sepulchre—
a gift which set me wondering as to whether an Anglic'an-Orthodox
Old Pilgrims’ League could not be brought into being.

During our stay in Jerusalem, his Beatitude conferred the
Orthodox Order of the Holy Sepulchre upon the Bishop of Argy.ll
and Major General Carleton Jones, and it was my pr.ivilege‘ at his
bidding to present them at our hotel with its decoration—viz. : a
collar and a cross containing a fragment of the True Cross of whlc}l
he also gave a fragment in a reliquary to Father Seyzinger for his
community.

During our stay in the Holy City, I had several lor}g and
interesting conversations with the Patriarch, as also with the
Metropolitans of Madeba, the Jordan, and other members of the
Holy Synod. ¢

I was delighted to find that the Arabophone question was far
less acute, that the friction between the Patriarchate and the
Commission of Financial Control which when I had last been in
Jerusalem was acute, had largely disappeared and .e}lso that the
1926 Report of the Bertram Commission, the intervention prop(.)sed
by which in the affairs of the Patriarchate aroused very bitter
indignation in all Orthodox countries, is universally regarded as
dead and forgotten.

When we visited Bethlehem the Metropolitan of the Jordan, who
is the Custodian of the Church of the Nativity, followed the
precedent which he set last year and celebrated the Liturgy for us
in English, during which he preached us a striking sermon. So
far as I know, such an act of economy, i.e., the celebration of the

ORTHODOX HOSPITALITY IN PALESTINE.

From the time that we landed at Jaffa where the Archimandrite
Philotheos, the priest of the town, welcomed us in the name of
Patriarch until we left Nazareth, the Orthodox clergy treated
with hospitality which illustrates the close, brotherly relations that.
now subsist between the Anglican and Orthodox Churches. So far

-as I am aware, there was nothing new in the way in which they
manifested that hospitality, but that was because short of inter-
communion there is hardly a possible precedent which has not
been set during the four previous Anglo-Catholic pilgrimages.

In the afternoon of the day of our arrival in the Holy City,
Archbishop Timotheos, of the Jordan, with whom my own
friendship goes back to 1905, when he was an undergraduate at
Oxford, met us on our way to the Church of the Anastasis where
the Archimandrite Kyriakos who is the Guardian of the Church
and keeps its keys was waiting for us. As on our former
pilgrimages the Archimandrite who speaks English admirably, first
delivered us an address of welcome and then having admitted us
to the Holy Sepulchre two by two, took us to Calvary and the other
holy places in the great Church. If he had had his way, he would
have invited our leader and chaplain to lead us in our devotions,
but the Latin insistence on the status quo forbade him.

After we had rendered our vows in the Holy Sepulchre, we went
on to St. George’s Cathedral, in his garden hard by which Dr.
Mclnnes, our Bishop in Jerusalem was waiting to give us tea and
had invited the chief representatives in Jerusalem of the different
Eastern Churches to meet us. I imagine that most of our pilgrims
were perplexed to place the members of that gathering. Besides
the Orthodox, it included Mgr. Tourian, the Armenian
Patriarch, the Jacobite and Abyssinian bishops and the Coptic
Abbot in Jerusalem. In fact except the ‘Assyrian and, of course,
the Maronites and other pathetic Uniates, every Eastern Church
was represented in it.

Here, I may take opportunity to say how profoundly thankful
every Anglican who takes a wide view of the general Christian
complex of our time, ought to be and must be, for the work that
is being done by Dr. McInnes and his staff in the Holy Land. I
do not write this because during our pilgrimage, Archdeacon
Stewart was father and mother to us or because Mr. Bridgeman
was unsparing in his service to us; nor am I led to do so by the
great kindness which Dr. McInnes showed us all. The fact is that
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communion with each other and are to be regarded as a single
supra-national Church made up of national churches among which

revails the widest diversity in every detail of the expression of
(heir faith and life. As they are to-day, they have not much contact
with each other, but I venture to estimate that there is no small
probability that in the comparatively near future they will become
a solidarity which will have to be reckoned as an important factor
in the general Christian complex.

Of course, they all went into schism from the Latin and Greek

Churches as ** monophysites.” Possibly they never were deeply
infected by that heresy. Certainly the Jacobites and probably the
Armenians are quite free from it now.r But in any case to style
them Monophysites would be offensive. Moreover, the Copts and
Jacobites—the Armenians are in communion with both but fell out
of Communion with the Greek Church in Century VII, and have
never entered into formal union with them—hold themselves to be
the Orthodox Church and style themselves Coptic Orthodox and
Syrian Orthodox respectively. So that the only thing to do is to
describe them by a collective periphrasis such as Separated Eastern
Churches or the like.
At the time of the schism there was a third * monophysite ”’
Patriarch, sc. of Jerusalem. But it lapsed soon afterwards. The
Coptic Patriarch of Alexandria and the Jacobite Patriarch of
Antioch who is always styled Mar Ignatios, exchange Paschal
letters yearly and look on themselves as brother Patriarchs in the
same way as do the Orthodox Patriarchs of those jurisdictions.
Armenians, Jacobites and Copts, when isolated from their own
priests, attend each other’s services and mutually receive the
Sacraments from their priests.

The Copts, Jacobites and Armenians maintain convents in the
Holy City and have chapels in the Church of the Holy Sepulchre
where they enjoy immemorial rights.

The Armenians have always had a large colony in Palestine and
since the Turkish conquest have had a Patriarch in Jerusalem.?
Their convent with its superb Cathedral is one of the finest buildings
in Jerusalem. Its decoration of tiles and other work is superb and
incomparable. It stands on the reputed site of the martyrdom of
St. James the Great, whose body is its chief possession. The present
Patriarch Tourian is a famous Armenian poet and scholar and a
man of the finest scholarship. He received us very warmly and
we had a most pleasant and profitable conversation with him.

On the Friday afternoon we visited the Coptic Abbot Gabriel
and the Syrian Orthodox, i.e., Jacobite, Metropolitan of Jerusalem,

Liturgy for an Anglican congregation—there were no Orth
present except the ministers and a few monks, etc.—has
precedent. It certainly is signal and noteworthy.

The Russian Archbishop Anastasy and the Russian Nuns at A ‘
Ka.nm,. showed us that subtly delicate and delicious hospitali
which is typically and peculiarly Russian, and the Archbisho,
rendered a service for us in the Church of his convent there, and
‘leentt tU§ l:iis Chlurch at Gennesaret on our night march., He

ntertained us also at the Russi i
B o b :15 an Church outside Hebron whe: :

The Metropolitan Cleopas of Nazareth reminds me always of i
warm-lfeartgd, jolly Yorkshireman. He leaves his guests no dou
as to his being glad to see them. As it happens, however, he w:
a pronounced friend of our Church forty years ago in th(’>se day.
w.hel_u Anglican and Orthodox friendship was at its beginnings an |
his joy at welcoming us and in devoting himself to be our host
was writ all over him throughout our stay at Nazareth. ‘ :

He not only gave us the use of his Cathedral for our four
Celebrations, but himself prepared its Holy Table for them and
was present at them. Also in case we had required them, he had ]
h1§ vestments and holy vessels ready for us and by his (;rder the
priest at Cana vested our Bishop with his epitrachelion at the ser-
vice we had in its Church. Later in the day, he took us to the 4
ancient church of St. Gabriel which stands on the spot identified ]
F)y St. .Helena as the site of the Annunciation and which—the water 1
is carngd underground and comes up in the open at our Lady’s
Fol‘mtam,,a couple of hundred yards away—enshrines the sacx?;d i
spring f_rorr} which the Christ Child must have drawn water. There ‘
at his bidding, we drank of the ayasma, sang Magnificat, said the
Angelus and rendered our devotions. That done he p;ayed for
our Cl.lurch and Nation and King, and for the hastening of the i
Re-union of our churches. Finally nothing would content him l:
bu[txthate\:;e should sing our National Anthem. 1

ssuredly it is enthusiastic love such as his which is forgi he
links of the chain that som i i ok il
v ot o e day will bring about Orthodox and
We all loved him and can never forget him.

THE SEPARATED CHURCHES.

However much they honour them for their martyrdom, most -
Westerngrs are apt to look on the ancient national Churches, of the
East which are in separation from the Orthodox, as pathetic
remnants and the survivals of a past greatness rath,er than as of
practfcal present and future importance. In that they are, I venture
to thm}(, quite wrong. It is true that the Copts, ]act’)bites and
Afmer‘n.ans.present themselves to the first glar;ce as isolated
minorities in Moslem countries. In fact, however, they are in

:+ In 1922 the Jacobite Patriarch forwarded our Archbi: ’s Hastern C
Oommittee a statement which it found to be free from heresy. .

2 Among the Armenians a Catholi cor ds to a Patriarch among the
Orthodox. Their Patriarchs do not consecrate bishops or the chrism. The office,
which is anomalous, was instituted under the Turks to provide political heads
of the A ian millets in C inople and Jerusalem.




in world history and have made no contribution to world
clvilization. But though only relative and applicable to their
lsolated region of the earth, the parallel is there.

~ The rapid process which is incessantly transforming the old order
overywhere out of existence and is bringing every type of its
civilization into a bloc of modern common life, will necessarily
change Abyssinia, but at present, it is only beginning to lay hold
of it. No doubt the Habash is now aware of Europe with its
railways and aeroplanes and trade and wars. But he is still very
far away from it, and is as disdainful of it as was Chinese mandarin
of pre-Boxer days. i

Abyssinia is the last corner of the world where life is lived under

categories which make things spiritual and things secular a real
bilateral unity.
The problem of controlling the new wine so that it will not burst
the ancient bottles is the problem on the solution of which all of us
must wish Ras Taffari, its present Negus, success. That he is wise
and far-sighted as well as courageous, all of us who have come into
contact with him must agree, but his task is not easy.

Meanwhile, in Abyssinia, Church and State function as they
functioned in the so-called casaropapism of the late Byzantine
Empire and the old outlook, the old customs—and superstitions—
dominate everything.

That is what made our visit to the Abyssinian Monastery at
Jerusalem so interesting

The Habash is a great pilgrim and you will find him represented
in Jerusalem all the year round.

Long ago, he had a chapel in the rotunda of the Holy Sepulchre,
but it passed into the hands of the Copts, and the Copts being
adamant in refusing the Habash more than internal autonomy,
hold that outside Abyssinia they should be Copts and have
hitherto resisted all demands for its restoration successfully. The
Habash being thus reduced to a little chapel on the roof of the Holy
Sepulchre, Ras Taffari has built them this fine monastery.

Its church is of the usual Abyssinian round form, with a circular
inner shrine for its sanctuary* under its dome, is surrounded by a
circular terrace and stands in a fine garden.

Its Memher or Abbot, Weld Mikhail Tesfa, is a refined and
scholarly man—the typical educated Abyssinian monk is tall, svelt,
reserved, polished and very dignified—and received us in the most
charming fashion, first showing us the church and explaining the
arrangement of the church, and then putting on his vestments and
going with his clergy, acolytes and umbrella bearers—his drums
and horns and other musical instruments were at the Holy
Sepulchre—in a procession on the circular terrace so that one of

1 In the Holy Table which stands under the centre of the Dome is a cavity in
which is kept the Ark or Tabot that ins the Holy Seri the altar cloth
and sacred relics. \

- e e e e

f:ﬁgo:nlzﬂphael J}inton, ;;ndhagain we found these visits well wor ‘
instructive. Both prelates were highly i i n
gave us much information. G ki

THE HABASH.

On the same day we visited the fine n ini €

r ew Ab
outside the walls of the City. il Monasﬁ
4 The ‘Hal.)ash or Abyssinians are an Arab race which crossed o
to Africa in the early centuries of our era and established its
th.ere by conquest over the local African races, but has never merg
Yv’lth them. The population of Abyssinia is therefore mixed
mc.lu.des heathen peoples as well as those of the Islamic and Jewis
religions. :
The story of the conversion of Abyssini y
tory yssinia by the Egyptia
Fn{menpus m'th'e f.ourth century goes to show t};lat the Ig-l);% s
derived its (._‘,hnstlamty from Egypt and the relation of their Chur ch
to the Cop_tl(.: goes far to establish that deduction. None the less
the Abyssinian Church possesses its own Liturgy and in their
custon::, dqutlookfand general categories the Habash are in many
respects diverse from the Copts. In particular they h: 4
strong Judaic characteristics. . Pudn i
In its tt.leory Abyssinia is an Empire of the Byzantine theocratic
tl)—:pe and its Negus, or Emperor, claims descent from Solomon and
the Queen of Sheba. While on its secular side, its theory is
;:ompa.rab!e to thz'lt o.f the sacred and exclusive Tsardom of Russia
I ct.:les.la.§tncally it is simply a province under the supreme
[;lurlsdlctlon of the Coptic Patriarch. Its Metropolitan or Abuna |
as always been chosen from the Coptic clergy and nominated and
cox]lsecrated by the Coptic Patriarch.
n its life, h i i
naﬁonasl. ife, however, it has also always been independent and
RAc(.;ordin‘gly, it beal:s an extraordinary comparison to that Holy 4
gssxa which before it became an autokephalous Patriarchate in 4
;)5 7, Was on the one hand simply a province of the (Ecumenical
batna.rc.hate of QOnstantinople, but on the other hand claimed to ]
e a dlvnr}ely destined universal Tsardom and the heir of the Sacred
(E{:Ium(ler;;?al Empire of Constantinople. ]
ntil fifty years ago Western Christianit i
y was in another

from the Copts and from the Habash, who formed a world ofvi(t)lgli?
an.‘ In that Yvorld the Negus at Axum was something like the
fxislan Tsar in Moscow—at times when the Copts were over-
mis| :j\ndled by the Moslems he relieved them by the threat of
c;;ossmg.over to Mecca and smashing the Kaaba to powder—and
2) gv(i:(t))lll)st]lc Ptz;ltne;;c}ll) w:;s something like the (Ecumenical Patriarch
y, the Habash Empire can bear no compari i ;

K ¢ parison with th
:I}l,lght}}l’ Ru§stan Ts'ardom. The Habash remain an exclusivee
ough dominant racial minority in it. They have played no paré
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our party who had a cinema Kodak might film it, and finally havin
a long talk with us while he gave us coffee in the garden.
THE RE-UNION MOVEMENT. b

I have jotted down these paragraphs because it seemed to n
that they might give the ordinary reader of The Christian East som
idea of the glimpses into Near Eastern Christianity which are ope
‘o the Anglican who goes on pilgrimage to Re-union.

In regard to our Movement towards Re-union with the Ortho
and with other Eastern Churches, the times are less propitious ne
than, say, five years ago, but unquestionably steady progress i
being made. In particular, the permissibility of the mutua
admission economy of Anglicans and Orthodox to each other’
sacramental ministrations when in real isolation or emergency, i
becoming increasingly envisaged and is now very widely acceptex
by the Orthodox everywhere. In general, I have no hesitation i
saying that, if it were not for our own domestic controversies, the
Orthodox would be ready for a great advance towards the desire
goal and are eager for it. The required atmosphere and imponder
abilia are there. But nothing is to be gained by blinking facts. For
the most part, the Orthodox understand the rejection of the Revised
Prayer Book by the House of Commons to have been an arbitrary
and erastian vagary. That which troubles them, is the tendency
of the Church of England to speak with two voices. They do n
expect us to repudiate our past and they make no extravagant
demands of us but they cannot understand either why the Anglican!
Episcopate does not declare itself synodically to be in continuit i
of Apostolic Faith and Order with the English Church of the sixth
century, nor why it should not be in unity with itself. They make
no extravagant demands, but simply ask that we should presen
them with a position on which they can negotiate, and are
disappointed that we do not Piu si muove! :

THE WILDERNESS OF JERUSALEM.

By D. J. Cuirry. 1

(The Reverend D. . Chitty has been engaged during the last two
or three years in excavation and research work among the ancient

monasteries of Judea, under the auspices of the British School of
Archeology in Jerusalem.)

FROM the mountain-ridge of the cities (Jerusalem, Bethlehem,
and Hebron) there is an average drop eastwards of some
4,000 feet in a distance of fourteen miles to the shores of the Dead

1 In particular he has uncovered the Church and Tomb-Chapel of St. Euthymius,
The Service of which we give a photograph must have been the first held in the
Church since the destruction of the Monastery in the 13th century. The ruin, in-
cluding the Saint’s tomb in which his body may still be lying, is at present in
the possession of the Moslem village of Silwan, and it is an urgent need that funds
should be forthcoming to restore so notable a shrine to the Orthodox Church.
The roof of the Tomb-Chapel remains whole and it would not be difficult to
make it once more fit for Christian worship. b
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Sea.
sture, c

|P[:e gen;ral effect of the bare beyond. Practically wate_rl.ess, e

yeattered cisterns, it looks up to the east of the cities Wi

(lreat of a jealous God. And year by year,

L TR VY Rt s e Ay

The same is desert. For a few miles there is some scant

ivation. i not greatly mitigate
and even cultivation. But this can g y i

when harvest is over,
ities themselves with a taste of itself,
creeps up to envelop the cities them ¥ ‘
?lhen tI;leirPheavens become indeed as iron and. their egrth as ?ras:
Such is the strange monotony of desolatloyl which con dron S
the passing stranger coming from green cougn;;es ;s he sirrlldst(})lr;
i beyond Bethany.
(he Mount of Olives and looks away b Nt
i hrough fantastic hills
t is not lessened by the hasty finve t hi
:g(eicvalleys down to Jordan : it is as if he had wandered unwitting
to the scarred surface of the moon. i )
onFlchrther experience does not belie thls' 1.m.presslon. But
radually each hill and valley takes on an m(}hvxdual character.
(z}radually in the scenes of most barren destruc;;on we sltgck;nt?:}r,
i notice
to watch among the rocks innumerable un t
ﬂzifersoof every colour. And was it not this Wilderness of ]udeeé:
in which David lived as shepherd-boy or outlaw ? On these sweef
ridges he stood singing :—
“ Who is a Rock beside our God?
The God that girdeth me with strength,
And maketh my way perfec;t. '
He maketh my feet like huzds feet e
And setteth me upon my high places.

it not gazing down across the Wilderness from tht? villages,

T:lZ;Sc;: Anagthothg, that border it, that Amos or ]erzml:h ]eeg::'
their prophetic message? Here John preached, an tire.t %
Lord was tempted. And here ever, would we but acsc.ep 1f .
turn away from gazing westward upon the merchandise o
Sea, is the strength of God’s People. ‘ /

Flee from our Rock, and He is a jealous God . Accept Him,

is the Friend. ¥
anﬂ AI—fxed iswill lay waste her vines and her fig-trees, whereof. she
hath said, These are my rewards that my lovers have g;ivel:;
me: and I will make them a forest, and the beasts of the fie
hem. ¥ :

Shé\Al:'u(ieaIt vsill visit upon her the days of the Baa'hm unto w%uch.
she burned incense, when she decked herself with her earrm.gs
and her jewels and went after her lovers, and forgat Me, sa‘lt
the LORD. Therefore, behold T will allure her, and bring
her into the Wilderness, and speak to her heart. gond

And T will give her her vineyards from thence, and the
valley of Achor for a door of hope : and she shall make answ}(:r
there as in the days of her youth, and as in the day when she
came up out of the land of Egypt. And it shall be ft that day,
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saith the LORD, that thou shalt call Me Ishi, and shalt ¢
Me no more Baali.”

The monk and his Wilderness seem almost indistinguis!
The Western, paying a hurried visit to the scarecrows in t
monastic eyries—MarSaba, Choziba, or the Mountain of
Temptation—regards them with an antiquarian interest or an
for the spectacular, and forgets their manhood. If he sh
chance to find that this priest was once a grocer in New York
that monk a stoker for some twelve years on English ships
serves but to heighten the grotesqueness of his picture of this *
of a faded past.” But the monk, at home in his Wilderness,
forgotten to be conscious of the spectacular in his way of life,
indeed he ever realized it. Rather, he is on a rock from which ] ’ e g
fleeting world outside has seen itself to be strange and grotesque
He has outlived many cultures, and he will outlive anot
Reality for him is learnt in the Liturgy, and the slow moveme
of the nightly office from midnight to the dawn. In his soul an
body he is on bed-rock. Lean your hand on his, and its bone
will crack. Like his desert, he has nought but the bare necessit
of skin and bone. But over his lips and over his life the sunligh
can play with strange, gentle beauty. If the birds of St. Sab
will perch on his hand, and wild beasts gather to receive food at
his monastery, these are not the only flowers of full humanity thai
blossom in the crannies of his rockiness. It was not inappropriate
that, thirteen centuries ago, the anthologist of this desert, Joh:
Moschus, named his book “A Spiritual Meadow.” i

One mountain, Jebal Muntar, dominates the Wilderness betw
Olivet and the Dead Sea. The latter is seen from here unbroke
in its full length. And on a clear spring day the snows of Hermon
in the far north block the head of the Ghor. Eastward the jungle
of the Jordan marks the place of the Baptism. Westward frof
here as from so many of our desert hill-tops, the cities of th
Nativity and of the Passion, the mountain of the Ascension, ar

Realism of the Eternal meet together.

The great places of our monastic history are all about us. T
this mountain itself an empress came to be restored to Orthodoxy
by Euthymius the Great. And it was from here that a few years
later (478 A.D.) an angel pointed out to Saba that gorge of Cedro
which was to be his home—there, where two miles away below
us, a pair of towers mark the one monastery which has kept thi
thread of its life unbroken, though at times worn very thin, from
that day to this.

It is this double Realism which constitutes the uniqueness an
centrality of the Judzan Wilderness. The Call of the Holy Places

1. The Mount of Tempta-
tion, with Monastery
Farm in foreground.

2. The Monastery of
Choziba.

3. Archbishop Anastassy
conducting a service in
the Sanctuary of the
Church of St. Euthy-
mius at the conclusion
of the excavation, July
29th, 1928.



I other. Egypt and Syria may startle the world for a moment,
n wander off into their own heretical theories. But that
scapable mountain horizon keeps the eyes of the Judaan monk
wd above theories upon the stark historical fact. And if such
Realism, wherein Doctrine and Worship are one in an all-
rvading Reality (“We worship what we know ”), is the
stinguishing mark of Orthodoxy, our Wilderness has had its
i1, under God, in revealing and preserving this.
Watching from Muntar we see again the monastic history
owly framing itself out of the silence of the early
snturies.  Even before Egyptian monasticism became the
onder of the world, the Church of the Holy City was preparing,
uietly drinking in the lesson of her own desert. And here and
ere someone, like the great Bishop Narcissus, would
nobtrusively disappear into it. Late in the third century, men
seing from persecution found in the jungle of palms and bamboo-
ed west of Jordan a refuge and a training ground (igrxnmipiov),
nd there would be those among them who, having tasted of this
ife, would never leave it, knowing that the Church at peace might
ave even greater need than the Church persecuted of such a
raining-ground. Here in the Plain will be scattered hermits whose
relation to each other is accidental. In the mountains another type
of hermit life begins, as disciples are attracted about the beginning
the fourth century to the fame of the confessor-pilgrim from
Iconium, Chariton, and pursue him from haunt to haunt, leaving
three rough hermit-assemblages (lauras) at ’Ain Fara, on the
Mountain of the Temptation, and at Souka (the Old Laura) east
Tekoa. All these are cliff lauras, and do not venture too far
out from civilization.
A new stage begins when Euthymius, in 411 A.D., setting out
from Fara for the Utter Desert, founds his first monastery in the
‘Wady Mukelik, the deep ravine that breaks through the mountain
belt into the Utter Desert, some four miles to our north-east. This
is the stage when our monasticism begins to take independent
shape under two great leaders, Euthymius (died 473 A.p.) in the
mountains, and Gerasimus (died 475 A.D.) in the Jordan Plain.
Euthymius is one of those mighty personalities who wields control
over the affairs of men just because his desire for solitude makes
him independent of them. In his own person he sums up and
sets the type for all that Judaean Monasticism is to be. Converting
1 bedouin tribe, sending out and controlling bishops (he killed with
he power of his displeasure one who had taken the wrong side at
the Robber Council), leaving his monastery to make the Utter
Desert a fortress of the Faith in the troubled times after Chalcedon,

he had defended.

en returning to give substance to the restoration of the Orthodoxy




On a little plain four miles to our north are the ruins of Kha ]
Ahmar, the remains of the Coenobium which after his death
placed his Laura. With the establishment of the latter |
framework of his system was complete—the Coenobium in Mukel
as a novitiate, the Laura for the tried hermit. The latter was
real centre. And its hermits were no haphazard assemblage. Th
were bound to their abbot by a bond of obedience sternly enfo
Untimely individual eccentricities of ascetic rigour were represse
The great strengthening practice of spending Lent (from the Octa
of Epiphany to Palm Sunday) in the Utter Desert was introduce
for the stronger hermits, by Euthymius from his home-countr;
1t helped to independence of the cities, and even in necessit
the monasteries themselves. Meanwhile it kept alive before all t
hermit ideal, and was (especially under Saba) a great incentive
expansion, as one Lenten hiding-place after another would sees
to invite a monastery. We must notice here that it is to Asia Ming
more than to Egypt that Judaean Monasticism looks for its origin:
St. Gregory, the Theologian, and St. Basil are the most constan ;
quoted fathers, St. Chariton had come from Iconium and St. Euthy
mius and the three other key-figures were all natives of Asia M
(himself from Melitene, Gerasimus from Lycia, Saba and The
sius from Cappadocia).

Gerasimus comes into the field somewhat later than Euthymiu
about the time of Chalcedon. He is of a simpler type, and himsel;
needed to be restored to Orthodoxy after Chalcedon by Euthymi:
in his desert retreat. His system was better suited to the more
individualistic character of the Jordan hermits. A group of som
seventy of these were knit together in a Laura with
Coenobium for novitiate. But the Coenobium itself was
the only centre of the Laura, and to it the hermits cams
for the Liturgy and something more like a meal than they had
during the week, on Saturdays and Sundays. But it was the
character of Gerasimus for which he was most remembered. It
is seen in the strictness and simplicity of his rule for hermits, with
its complete abandonment of the very idea of individual ownership,
or anything which might separate the hermit from the natura
world about him. His lion (which St. Jerome filched from him
in the West in the later Middle Ages) is another example of tha '
concord with Nature which Saba and Cyriac (both of whom also
had lion friends) learnt no doubt chiefly from him. q

When Timothy the Cat usurped the throne of St. Mark i i
457 A.D., Orthodox monks from the Egyptian deserts took refuge
in Palestine. Two of them, Martyrius (478-86 A.p.) and Elias
(494-518 A.p.), were to become Patriarchs of Jerusalem. In the
same year the boy Saba came from Cappadocia. So the next stage
comes to its apprenticeship, and learns for nearly two decades from
the old masters. In it Saba with his almost shy humility was to

npread the ideal of the stern Euthymius in a vast army of monks
up and down the Wilderness,
(hrust forward into regions of Utter Desert beyond the reach of
ordinary monastic life. Several of his lesser foundations are within

with their spear-point the hermit

sight, on Muntar itself and around its feet. The towers of his Great
Laura are beside the Cedron gorge below us. On a hill-top three
miles west of it, now once again inhabited by Greek monks after
long desolation, the other great figure of this stage, Theodosius,
founded a very different type of monastery. Desiring solitude
and still sought out by men in his Cave of the Magi there,
he went out swinging an unlighted censer down through the
Utter Desert, praying that God would show him a place for a
monastery. Only when he returned to his hill-top cave did the
incense light up, and he knew what was decreed for him. Himself
continuing an extreme ascetic, he founded a coenobium full of
good works, with workshops more of the Pachomian type,
hospitals, a home for worn-out monks, and an asylum for those who
in unguarded asceticism had become possessed. On these last
his gentleness bestowed special care and love.

Such a coenobium was a necessary counterpart to the hermits,
completing the organism of the Judzean Wilderness. ‘With Saba
and Theodosius the general oversight of the monasteries is handed
down from the City to the Wilderness itself, St. Saba being placed
at the head of the lauras, and St. Theodosius at the head of the
coenobia. With their hostels in Jerusalem, the hostels and
gardens at Jericho, the organization of the monasteries is now
perfected. They are ready for the great role which is falling upon
them—it is now that our Wilderness replaces heretical Egypt at
the head of Orthodox Monasticism.

The manner in which this was brought about is very significant
for the whole subsequent history of Orthodoxy. The first disciples
joined St. Saba (in 483 A.p.) just when the Henotikon of Zeno
was being proclaimed by Martyrius. That body of Orthodox
Monasticism which in the last years of the Henotikon was
successfully to defy the might of the Emperor Anastasius for the
sake of Chalcedon, was built up in the very years when Chalcedon
received no imperial support, and a heavy slur was cast upon it in
a document tolerated by the church. One great monk at least,
Marcian of Bethlehem, who became bound in a clear bond of unity
with our monks, and in fact for a short time before his death in
494 A.D. was their official head, was only brought into the
Communion of the Church by the Henotikon. Yet, at least in
Palestine, he was honoured as a saint by Orthodox monks long
after the Henotikon had been finally rejected. So the Orthodoxy
of our monks was no narrow one. The strength of their defence
of Chalcedon lay partly in the fact that many of them had been
at first in no hurry at all to accept it. It was a balanced Orthodoxy,




entirely on a spiritual basis. Had he escaped to the army, at
there raised the standard of the cross, he might have turned
scale against the forces of the Communists. He might ha
repeated what the Patriarch Hermogen did in the sevente
century in saving Moscow from the Poles, but had he succee
what then ? Would he have been allowed, if victorious in 1918
set up a new dynasty or restore the old? The Western v
would have forced on a disordered country something simi
the Provisional Government which had already finished its
and possible course. It would have given Russia democrac
it understood it. Had he failed, the Church would have bee!
entangled with counter-revolution and would have been ri
so discredited, that Christianity in Russia would have
impossible. |

We must remember also that Russian culture was based not
Rome but on Constantinople. It is impossible in a phrase to
up the difference in culture, but the following may be hazard
With the fall of Rome the way was open for the Bishop of Ro
and the Patriarch of the West to take over the political and cultur
functions of the government. There was no force which coull
educate and teach save the Church. In the East the imperia
authority still continued and was itself responsible for the
maintenance of order and of community life. The Church in the
East never was able to escape from under the wing of the Empero:
who for his part tended to secure certain religious functions fo ;
himself. ! :

As a result of this Eastern thought never passed through the
struggle between king and Pope as in the West, and there was no
strict parallel to the Protestant Reformation and the Western
development of nationalism. In the East there was consistentl
a different intellectual and spiritual content in the struggles, ant
the difference appears most sharply when we attempt now to brin,
together and compare the two systems. It was only after the reig
of Peter the Great that we find a definite attempt to fasten o
Russian life the theories of the West and the result was the
breakdown of the composite mass of the State. i

One direct result of all this was the fact that there was n
international body able to support Tikhon from the first days of
the struggle, for Western Christianity was too indifferent or
indolent to demand the respecting of the Church from th
beginning. The Archbishop of Canterbury issued an appeal for |
the protection of Tikhon and other members of the Church, but the
was no material force available to be used for the Church. Mor
than that, many of the Western leaders as Bishop Blake of th
Methodist Church in the United States and some of the Bapti
groups, saw in the collapse of the Orthodox Church an opportunity
that might never come again. In certain quarters the Roman

atholic Church was not sorry to see Russia’s failure to liberate

(‘unstantinople and bring back the glory of the past. As a matter

fact, therefore, the Church of Russia was left alone to face a
orm, the scope of which no one could foresee. The Patriarch,

1ewly elected to office, with the new Synod and new conditions,
Wwas left alone to battle with the movement which was entirely new
und hostile.

The Russian bishops who were in favour of uniting the cause

ol the Church to the old order or the cause of democracy joined
with the White Armies and later gathered under the Metropolitan

Antony at Karlovei in Yugo-Slavia. We are not here concerned
with the actions of this group. It is possible that they were right.
Perhaps the Metropolitan Platon in New York and Bishop Evlogie
in Paris were right in desiring a more liberal Russia. They did
not and could not affect the situation in Moscow, unless to add

~ further complications and give the impression that the Church was

counter-revolutionary. In the last decade we must draw a sharp
line between the two groups. Russian literature has developed in
the emigration and at home. Russian religion has developed
in the emigration and at home. Russian social problems have
developed in the emigration and at home. The differences between
the two groups are growing more and more and as yet no effective
reconciliation is in sight.

Furthermore the Church at home was surrounded by hosts of
enemies. There were the Old Believers of various groups and
classes which believed that the official Church had gone too far in
the seventeenth century in supporting Western ways. They had
fought the subjugation of Church to State in the name of Russian
medizevalism and they had their own supporters among the
peasantry and in intellectual circles, and especially among some
of the older merchant families. There were also the groups of
fanatics and mystics, of whom Rasputin was a striking example,
which represented an attempt to find an incarnate Christ at the
present day. There was a large Baptist movement in some sections
and a considerable number of free Christians who tried to organize
their life on the Gospel principles without regard to State or Church.

Thus the Orthodox Church was faced with the necessity of
reforming itself, of rousing an unwieldy organization after two
centuries of inertia, and at the same time of defending itself both
against religious bodies of a different character and also against
an aggressive atheistic communism which in its intensity and its
vigour had all the earmarks of a religion. Since the death of Lenin
it has even become possible to speak of a cult or religion of
Lenin, strange as such a conception seems to us, but we must never
forget the r6le of Mohammed in the Arab world and we must avoid
the idea that we have solved anything by the use of invective or
epithets.
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The new government lost no time in declaring religion o
bounds. There is little profit or edification in describing
horrors of the persecution which ensued, of the methods of tor
and of punishment that were invoked. Suffice it to say, t
Russian hierarchy died in large numbers as martyrs and no.
of equal importance or prominence appeared as did the R
Catholic Archbishop of Paris in the French Revolution to lay
the symbols of his office and declare that the power which he
been exercising was falsely taken from the people. Neither «
Christianity in Russia try to maintain ifself by denying its o
past and there is not the gulf to-day that separated the Frer
pre-Revolutionary and Post-Revolutionary hierarchy. That
thing of which the Russian Church can be proud. j
In theory it is very simple to separate religion and governmer
In practice the problem is more complex, as a few writers have hint
in connection with disestablishment in England. Here in Ameri
we have what we call the separation of Church and State, but v
accept as the basis of life what passes in the popular mind fi
Christian ethics. It involves monogamy with some theory «
unlimited divorce, and a conventional regard for an unlites
interpretation of the Sermon on the Mount with other contradicti
but it does acknowledge with indifferent agnosticism the value 0
the spiritual. We are still living on the residue of a Christiar
philosophy and yet there are many complicated questions whicl
we avoid settling. #
The Soviet Government in theory merely denied religion and al
of its by-products. It denied practically all rights to the cle
and treated them as pariahs. The teaching of Christianity
sexual morals meant no more than the opinion of St. Paul on the
return of Christ. On the basis of the hypothesis that Karl Marx
and Lenin had compiled a new and better system they th
ruthlessly into the melting pot all the theories of life and the spiri
nature of man, and attacked logically and coldly the task of building
up a new system of life.
This in itself forced the Church to answer one very unpleasant
question—how much of what passes for Christian ethics is
Christian? How much is based on primitive paganism? How
far can the Church go in adapting itself to a new system of life
In so far as the new system declared that religion was the opium
of the people and disregarded spiritual values, there could be
compromise and the Orthodox Church never wavered in
position. There are many points, however, that were not so clear interest.
and confusion had to reign. . They turned next to the process of internal disintegration. Every
We can then discover three points of view : the atheistic vi one agrees that the Orthodox Church needs an internal reformation.
of the government, the attitude of the peasantry who were attachi Hardly one of the national Orthodox Churches has failed to express
to the ritual forms of the old order, even if they denounced its appreciation of this fact. If the Church of England is interested

abuses of the clergy, and the attitude of those persons who sought
0 combine the new order and the old. Some of these were actuated
with the idea that the new system was permanent, though it might
e modified. Others felt that it was their duty merely to bend
(heir head until the storm passed and the old civilization appeared
once more with the downfall of the Soviets.

We must also add that the Orthodox Church, unlike the Churches
of the West, knows the meaning of subjugation to a non-Christian
ruler. It was only a few years ago that'the bishops of the Balkans
were chosen by the Moslem overlords, and there is not yet possible
a free election of the Patriarch of Constantinople. Russia, too,
remembers the days of the Mongol Empire, when many of the
leaders of the nation, secular and ecclesiastical, saw themselves
forced to bow to the non-Christian khans. Some, as St. Alexander
Nevsky, submitted to save their people; others as Michael of
Chernigov refused to submit and paid the penalty for their refusal.
Thus there was good precedent for the two attitudes which the
Church could assume and it can be shown that both active and
passive resistance was clearly within the bounds of the Orthodox
psychology.

In the beginning the Soviet leaders did not realize the hold which
the Church had upon the people and did not see the extent of
change which would be necessary to root out the code and the
philosophy against which they were fighting. They supposed
that the mere closing of the churches and the execution of some
of the clergy would be enough to prevent any further manifestations
of the religious spirit, and they endeavoured by a campaign of
open disrespect for religion to rouse the peasantry to join them.
They did rouse them, but not as they expected, and a steady revival
of interest in the Church followed, especially among many of the
intellectuals who had previously scorned it. The persecution
definitely failed in its first stages.

Taught by experience that the cruder methods of persecution
were not effective, the Soviet leaders sought elsewhere. They had
endeavoured to publish crude and blasphemous periodicals in
support of atheism. They had tried to discredit the Church in the
minds of the ignorant by opening the coffins of the saints and
showing that in many cases the bodies had decayed. (Russian
popular religion believed that the bodies of the saints were
preserved intact, and in the seventeenth century the bishops of the
Church had used this belief in their struggles with the O1d
Believers). Nothing helped and there was still an active religious




la'; tliu:‘:lp;{v.wlng a prayer book which has only been in use two hu. di
vy togky:!:;;,ew? ctan se: h:)iw the ritual of the Eastern Churcl
e sixteen hun red years ago, need iders
ta:;o;:tb?f rev;snorl\ to fit it for effective vi)r’k to-d.a\sya c;);flﬁ:
oblem clearly. It is not a case of d i61 ‘
questions involve the shortening of th e oo
modern customs, the method: : e bk iy
¢ 1 s of choosing bishops, etc. Not o
serious point of the Faith is in dispute. Th eciiis Shecll
method of handling this s ?Pmblem s
f : without falling into Latinism
1f:lroltés;ltantlsm. It is a serious but not an insoluble prob]ixl: lSif 0!
e Church could consider it coolly and calmly. i
(To be concluded.)
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Neither can Protestantism claim the title of Mother of all
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rather strong resemblance to a painted-to-order ancestor !
rthodox doctrinal position, its

After some description of the O
Churches and its worship, we are given a useful summary of the
historical contact of Orthodoxy with the American Church.

In 1828 the Episcopal Church appointed its first foreign mission-
aries for the help and encouragement of the Churches of the Near
East and founded the Hill School for Girls at Athens. In 1836 the
congregation at Old St. Andrew’s Church, Philadelphia, guaranteed
the expenses of a three-year mission under the Board of Missions,
not to win converts but to study the life and history of the people
and to express their sympathy by co-operation. At the same
time agents came from the Church of England to express the same
message.

In 1842 the Episcopal Church established its first foreign Epis-
copate and sent one bishop to China and another to Constantinople.

The Eastern Churches in America are then considered in detail.

The facts and statistics here given form a valuable part of this
book. There are two million members of these of various nation-
alities, Russians, Greeks, Syrians, Roumanians, Serbians, Albanians
and Bulgarians. There are also other Eastern Christians, the
Uniats under Rome, mostly Ruthenians ; and Armenians and
Members of the Nestorian and Jacobite Churches. The Russian
Orthodox Church has a million communicants and three hundred
parishes scattered throughout the United States, Alaska, Canada,
and the Aleutian Islands.

The Greek Church has from three
million members.

The Assyrians are few in number,

estimate.

hundred thousand to half a

ten thousand would be a large

e e—




The Uniats, mostly Ruthenians, form a most difficult prob 1
They came to a country where the Roman Catholics know only
Latin rite and the celibate priesthood. ~After being repulsed by
Roman Catholic Archbishop of America, their priests for
years continued their work, but their people gradually placed
selves under the jurisdiction of the Orthodox Church thinking
their natural allegiance lay in that direction. To meet them
time the Papacy overruled the decision of the American Bishops
sent a bishop to them. The climax in the affairs of the Ri
Church made it undesirable for them to try and approach the
sian Archbishop. Finally, they approached the Episcopal Chi
but its policy has always been not to offer inducements for peopl
to leave another Communion and join their own. Eventually th
Roman Catholic Church appointed two other Bishops for thes
Uniats. But these people are leaving in groups and establishin
their own congregations, some of which are under Bishops whose
orders are questionable or at least irregular.

The ecclesiastical approach to the Eastern Churches in Ameri
has gone through the following well-defined stages. First of a
joint services which awakened interest; secondly, conferenc
which resulted in a more perfect understanding; and, lastly
co-operation. .

As regards co-operation, Episcopal Churches are lent to visiting
priests of the Eastern Churches in all parts of the country. Often
Eastern Clergy put their people in the care of priests of the
Episcopal Church until they return, as there are not enough pries;
of their own to minister to all their people. The policy of the
Episcopal Church is to keep them loyal to their own faith and not
to make Episcopalians out of them. At Ellis Island, at the request
of the Bishops of the Eastern Church, the representatives of the
Episcopal Church have made themselves responsible for the care of
immigrants of the Eastern Church.

Another way by which Americans have been drawn nearer to the
Eastern Churches is through the visits of distinguished foreign
Prelates. In 1919 Platon, the first Russian Archbishop of America,
then Metropolitan of Odessa and Kherson; Archbishop Nikolai
from Serbia ; and Meletios, Metropolitan of Athens, later Patriarch :
of Constantinople, and now Patriarch of Alexandria.

The efiect of the revolution on the Russian Orthodox Church in
America is then considered. During the war it had been cut off
from its annual subsidy from Russia, and after the imprisonment of
the Patriarch Tikhon, the well-known Sobor, which was convened
without his canonical consent consecrated John Kedrovsky as
Archbishop for America. His career did not seem to have marked
him out for spiritual leadership. In addition, he is a married man,
and, therefore, in accordance with the practice of the Orthodox
Church, cannot become a bishop. The matter was taken to the

Courts.
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the Near East.

They thought that the old churches ;lsgt\;lgazi
uided and re-directed on lines that belong to tt}ll‘l;r i e
%radition. In time these churches,ul\ghﬂe tﬂzﬁz:gwhere s
i their aid, said they could not ]
::;?:ég :3 le:d. Then came the establishment of the so-call
t Missions in the Near-East. ;
Pr.zt:ig:;e w;re unable to make converts frocrg the Ilj&;sl:n;sl;n t:xeg;
tried to win converts from the Eastern (",hur es. b thegre g
ney were spent, and after eighty or ninety yeal g
g ry ations. These Eastern Protestants numberugn d}i,vidually
:gzgus:ids and feel that they area class by themilves, nnlltxl\%s e |
ught out by the Providence of God or by the ca PR
j:mirican nation,” and, therefore, are inclined to be o
ty%ei;me the Great War, Missions have :eenhregarcéﬁ;isind:g ;;;::;:z
igi ve al
i t light. Thegreat religious leaders ha sy
(ti;lfée\i?:lal 1;Eligious force is not to be found in the Protestant Missi
i cient Apostolic Churches. ! .
buirinlgﬂzls ':tlxle Episcopal National Council passed a resolution that
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tt:e ltlerrn Missions denoted not only the preaching of the Gospel :
wi:h cathen, or church extension in their own land, but co-operati
Thweaker sister churches, especially those of the Near East.
e e]i bcéok con.cludes. by comparing the several branches o.f
?j c .hurcp in their endeavour to save souls, with the fish
Elgl': l:s(:nbed in the parable of the miraculous draught of fish
. s Ift'er has begn accgpt.ed as the disciple of Western Christi :
g Zt.h i ;i :s]'::n It’etn‘rilz prkx!nmple that has moulded our Western
and Catholic. Heis prompt, impet:
a:;-it to a degree effective—but not quite. pHe nz£O$é S;lii;:esfs
P marsf of other ter_nperaments. The quieter, calmer, yet mo:
;e;(;‘;cez ul eglorts of his partners, who with equal justice have
as the exemplars of the East, are needed. o
the contemplative life as seen in S ¢ o
1 € t. James and St. John
linked with the fiery zeal of S i b,
t. Peter, if the immedi i
be accomplished. So it is in our ¢ omopip
¢ i efforts to effect the best fi
];lr::d. For some ten centuries we have followed the metho(:it :fmS b
h:s e;,e yet neither the world’s perfection nor mankind’s redempti
come an established fact. Has the ti
should question the efficienc: i
d y of our chosen method and
g:;pix:lence of those (?f other training and bespeak thei:-l l;idl;ee%}f:;,*
ubtless, 'by our united efforts we may draw our net safely to I d
an% l})]a;e it at the Master’s feet.” e
e book has some good illustrations, which i
! i ch includ
(S:zx;ll)::dr; a_log'}tlgozl Clliurch at Libertyville, Illinois utl(ze ﬂllieus]sliz
, Sitka, Alaska, erected in 1850 ; the G: k. i
the new Russian Cathedral in Ni i is be gt
v ew York, this being th
the Egnscppal Church made over by Trinity Parish tf th emef3 Of
in their time of need. i

C.E. L., S7.G:

THE CHURCH OF ABYSSINIA.
By Dr. H. M. Hyarr.
Luzac and Co. 8/6.

dulrxilnou:how‘x; ‘day few travellers visit Abyssinia, yet just before and

i gvayet hitl;):torlarl:'l erz, many missionaries and explorers found
er, who have given us a record of their I i

ve abours in

gﬁi 31 :t;)v;ol]::oks. The bibliography of Abyssinia is very largle

g e, “l,n 0’111‘1;1 own language, which deal with the Abyssiniat;
g | e present work is not a history of Christiani

in Abyssinia, but deals with the li cHitin it il

ys ¥ fe and instituti

Abyssinian Church. It is wi g i
A ell done by one who h; i i

the country, and the writer has gi i o

s given i
account from his wide x'ea\ding.g e

Abyssinia is a vast country with an area of about 350,000 square
miles, situated in the middle of East Africa, with a population of
about ten millions, people of various races. It is ruled by the Negus,
whose full title is “The Lion of the tribe of Judah, King of
Ethiopia.” He claims descent from King Solomon by the Queen
of Sheba; in Ethiopic legend this lady’s name is Makeda.

The name Abyssinia is derived from Arabic habash, mixture,
confusion ; it was Latinized by the Portuguese into Abassia and
hence the present name. The people call themselves “Ityopyavan,”
i.e., Ethiopians. Ethiopia and Abyssinia are practically convert-
ible terms. The inhabitants of this vast country consist of three
races: (1) The aborigenes (Shangala) who are African negroes;
these people are for the most part animists. (2) The Hamitic or
Cushite tribes who entered Abyssinia at a remote period of which
there is no record. They are allied to the ancient Egyptians and
use a language of that family. In religion they are Polytheists.
(3) The Abyssinians proper; these are Semites who invaded the
country before the Christian era, probably from Arabia. They are
the dominant race to-day and make the kingdom and the Church.
Their language is Semitic, and what civilization Abyssinia
possesses is due to this Semitic wave.

There are three principal languages of the country : Ambaric,
which is spoken in the south and centre; Tigrana, the language
in the region of the old Aksumitic kingdom; and Tigre, spoken
by the half-nomadic tribes to the north. Of these languages
Ambaric is the most important, being the speech of the court, the
army and commerce. Tt is closely allied to Arabic, and the old
form of this is Ge’ez, the classical language of their ancient
literature and still used in all the services of the Church. It has
cumbersome syllabic letters and is now (though not formerly)
written from left to right.

Christianity was introduced into Abyssinia by Frumentius and
Edesius. They reached the country by misadventure and were
taken captives. King Ela-Alada being pleased with their
demeanour made Edesius his cup-bearer and Frumentius his
Chancellor. On the death of the king they became regents during
the minority of his two infant sons. Later Frumentius travelled
to Alexandria and discussed with Athanasius the possibility of
converting the country. Athanasius was interested in the project
and consecrated Frumentius first bishop of Abyssinia in A.D. 340.

On his return to Aksum, Frumentius converted large numbers
to the Faith. In this he was assisted by monks from Egypt who
preached the Gospel to many tribes in both Abyssinia and Upper
Egypt. In the 5th and 6th centuries monasticism was introduced
by Coptic monks and many monasteries founded. Then it was
that Christianity became the national religion.




From the beginning of the 7th to the end of the 15th centu
practically nothing is known of the Abyssinian Church.

The writer tells us that “the historical basis of the legend of
Prester John was Abyssinian.” The legend has a long story, but
the majority of accounts which have come down to us place Pres
John in Central Asia. Its first source seems to be clearly
Nestorian Khan of Tenduch. It could, however, easily arise in
Abyssinia, where the tradition prevails that, in the absence of the
bishop, the king performed episcopal functions.

In the 16th century comes an important incident. T
Portuguese came to Africa and made a treaty with the king,
the same time sending zealous missionaries to work the
Eventually a Uniat Church was formed in connection with the Holy
See. This did not last for more than a century. It was not popula
and a reaction came with a new king (Fasiladas, 1632—1667) who
drove out the Jesuits and restored the dependence of his Church
on the Coptic Patriarch. It was to these Portuguese missionaries,
notably Alvarez and Bermudez, that we owe most of our knowledge
of its church customs.

The Abyssinian Church has always been subject to the Coptic
Patriarch. It was not autonomous but a quasi-province of the
Coptic Church of Egypt, a relationship which has existed from the
days of Frumentius with the exception of the period of the
Portuguese influence. The chief ecclesiastic is called Abuna
Salama, ** Father of Peace,”” who is appointed and consecrated by
the Coptic Patriarch in Cairo. The Abuna is never a native of
Abyssinia but always chosen from one of the Coptic monasteries.
He is the Metropolitan and though appointed by the Coptic
Patriarch is not otherwise under his immediate jurisdiction. He
ordains priests and deacons, but is not permitted to consecrate his
suffragans for fear he might appoint his successor.

There is a full account of the Liturgy, called the Keddase; it
may be read in Brightman’s Eastern Liturgies. The service is a
translation of the Coptic rite with local variations. The Pro-
Anaphora is unchanging and is ascribed to Basil of Antioch, but
it appears to be a version of the Alexandrine St. Mark. There
is a number of alternative Anaphoras, but the Anaphora of the
“Twelve Apostles ” is regarded as the standard form; the others
are used on special days. During the Enarxis a long litany is
said, taken from the “Testament of our Lord,” which is an Ethiopic
peculiarity and not found in the Coptic rite. The words of
Institution are followed by the Epiklesis and the Lord’s Prayer.

There is a distinctive feature about the words of Institution. The
words are : “Take eat, this bread is my body, which is broken for
you for forgiveness of sins,” instead of “This is my body.”

The Abyssinian Church is Monophysite. But it has some

s own which have distracted th; Chu;:;l
ht exist who have discussed,

ny years. Three schools of though t ! y

§:r :;:: ga)s:t, the nature of the l}ypo;tat\c union apld the birth o
Christ. The normal Monophysite view now prevai sC e
A remarkable characteristic of the Abyssinian iy Sl
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st1 Ol
is common throughout the East and 1s $ i g
i tribes; they attach to it no religious impo
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inia i t quite Christian.
ed that the Church of Abyssinia is no
tl,f izstslzlr: to say that they are a backward race and have r;n;;na:\l:se
of pagan superstition in their beliefs, but (tlhey havzu:i uen g
ist i i Moslem and pagan
name of Christ in the midst of d : i
i hurch of Abyssinia has long su
for many centuries. The CI ! B s
isolation and lack of education, an when th r
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Chalcedonian doctrine. o

Eyxo\mov Exx)\‘yovaconéuou.
(THE CHURCHGOER'’S MANUAL))

llent
useful little book is a good example of the many exce ‘
r’lr‘ll;;suals which the Orthodox ?glurchfpro‘;:;inefaif:; St;e‘:l :::ilg;izbtlt;
assist them in their worship. e preface i g
instructions on prayer—public and private—on t ed lt:-liniy e
centre of the Church’s worship, a\'nd on Eucharistic otc use. ki
are followed by a form of morning prayer for private i
e of Orthros (Matins) and the Liturgy. A note precedi
t:i ?afft‘;r describes in the following words ho‘\:v the g.evoutbgl;;sn&r;
should behave on entering the church. “Stan mﬁ b
beautiful Gates, in front of the Holy Tat.)le, before t! e ki
the Divine Majesty, he makes thrice the sign of the prlgcolgusa i é
o tilineii. . A‘Sa(i?;:.\ntg]tehsisp ‘ggrist zhich- are
i ord and Sa
gr?rlxoi‘isir? :g:dh;fyo’}‘l;bernacle. Next he venerates the l}oly Ico'n;
ugon the Iconostasion. . . .” The Liturgy is prt:ov;;fll:dl?(:;;tt .
helpful explanatory notes. A calendar of the immoval g
of the year is next given with the proper hymns, pray!
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epistles and gospels. Then come selections from the Triodic
at}d the Pentecostarion. Amongst the former is included the
Liturgy of the Pre-Sanctified. The Great Entrance with
Pn?-sanctiﬁed Holy Gifts is thus described in the rubric :—*“ H.
amidst deep silence, all falling to the ground and saying tc
themselves, ‘ Through the prayers of the Holy Fathers, O Lor¢
have mercy upon us,’ they (i.e., the priest and deacon) come ou
through the North Door, the deacon carrying the candle and cens .
and the priest bearing the Holy Gifts upon his head and en
the sanctuary through the Beautiful Gates. After which we r
and make three prostrations.” Having completed the cycle o
the Church’s year, the last part of the manual is devoted to variol
offices and prayers.
F_ irst we have the shorter form of Compline which the comp
d(?51gnates as the evening prayer for adults—special prayers a
given .for children—and the two Offices of Our Lady, namely the
Acathist Hymn and the two supplicatory Canons to the Mothe §
of God. These are followed by prayers and thanksgivings for
Holy.Communion, prayers for use during the Liturgy, for various
occasions and for the canonical Hours of the day. In addition
some sm.lple advice is given on the subject of Confession, under
the he'admg of “Fifteen directions and counsels to be reme,mbered
on going to confession.” From these we venture to transcribe the
following : —
(1) Seek a confessor in whom you have perfect confidence that
you may open the depths of your soul to him and conceal nothin,
whatsoever. g
(3) Take care not to put off your confession on
another, for you do not know vg,hat may happen to?:lzrl:;:;.em b
(8) Say first of all that sin of which you are most ashamed.
as(adaDo ;'?jt try ]tg) justify yourself by throwing blame on others
m did on Eve
R and Eve on the serpent, but take all the
(12) Receive the penance whi i i
obediently and hum'tl:ly and fulﬁlc?t. s e o kot
(15) Take care to confess frequently and to the same confessor
If you cannot go to confession frequently, at least you should g(;
four times a year during the four fasts appointed by the Church
He who does not confess frequently or four times a year or at leas;
once at Easter cuts himself off from union with the Holy Church
and may God be merciful to him and bring him to repentance
that he be not cut off entirely from the kingdom of Heaven
The book bears the sanction ot the Archbishop and Holy éynod
of 'Athens and is dedicated by the compiler to the Great Archiman.
drite of the Greek Cathedral in London. 5

M.G.D.

JACOB’S LADDER.

Concerning Angels. By FATHER SerGius Burcakov. Paris,
1928. (Russian.) :

All over the world books of a mystical character are being
published in all languages. It is as though a restless desire to
peep beyond the veil were disturbing the modern man’s mind.
Much too many writers and publishers, however, seek to find
comfort or at any rate mental satisfaction in metaphysical, occult,
theosophical mysticism; this was predicted by Vladimir Solovyov
in his Three Conversations as early as the end of the XIX. century.
The last book by Father Sergius Bulgakov, a well-known Russian
theological writer, strikes one as all the more exceptional and
refreshing. It radiates the light of truly Christian mysticism and
of religious joy that springs from it. It is concerned with the
conception of angels as contained in the Bible and in Patristic
writings and reflects the wealth of the author’s own spiritual
experience. The world of angels is as real to him as it was to
St. John Chrysostom who seems, in his sermons, to be listening
to the tremor of angels’ wings—and indeed as it was to most
early Christian teachers. Father Sergius Bulgakov constantly
reminds his readers that the reality of angels is actual but not
material ; there is an impassable gulf between visionaries of the i
type of Swedenborg and the Orthodox understanding of the angelic \
world. The chapter on ““ The nature of angels,” begins as follows : I
«The whole angelic world is in immediate contact with mankind }““
through guardian angels and it is in and through them that its h‘ |
essentially co-human character becomes evident. Even if angels |‘
be divided into different hierarchies, and the higher of them take
no part in serving the human world directly, yet owing to their \‘
spiritual unity and the unity of the common task before them, the
whole choir of angels may be said to participate in preserving our i
world and to be its collective guardian.” f\

Throughout the book particular stress is laid upon the idea, [

worked out with great spiritual ardour, that angels play an \l

important and intimate part in the life of individuals and of man- “\

kind as a whole. Father S. Bulgakov thinks that the Pagan, pre- 'l\\

Christian mind, was intuitively aware of the world being full of |

invisible powers, invisible beings. “Platonic ideas are in truth |

angels of the Word. Plato understood the necessity of basing \
things upon ideas, the earthly world upon the heavenly. By doing

this he translated into the language of philosophy the truth I

revealed to Paganism—that all is full of gods. Through its |

elemental power of spiritual vision Paganism knew the heavenly ‘
basis of the cosmos, but in its blindness it identified angelic hosts |

i
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with gods or rather it identified gods or ‘the sons of
(Job I, 6, 2, 1) with God Himself. The true and Christian m
of Platonism can only be seen in the light of angelology

Readers who are unacquainted with theology but whose mir
been stirred by religious questionings or by great sorrow wil
particularly struck by the chapter about guardian angels. It
with tender and comforting faith in the inexhaustible and lo
help that angels give us. The book begins, indeed, by tellin
of “Our heavenly Friend ”: “God who is Love has created
for love. The human heart wants to love and longs to be
Deprived of love and of loving, it suffers.” Every man ha
stowed upon him at birth the divine gift of love which finds
most complete realization through his heavenly Friend
guardian angel. “Every human being has its roots in the heav
world and discovers in it its counterpart, its friend; it sees i
reflected in that friend, and in loving him, it loves itself witl
any self-love. To ask whether every man has a guardian angi
like asking whether every man is human, has a human soul
contains the idea of human personality.”

Guardian angels are not only the first rung of Jacob’s lad
not only the living bond between the two worlds—the human
the angelic—and unwearying perpetual mediators between
and us: they are also our friends. ““A guardian angel loves
soul entrusted to him and that love is for him a personal love.
only our salvation but his own life is in that love; as is the c
with all love, it is vital and essential for him as well as for us.”

In addition to two chapters on guardian angels there are chapte
entitled “ Angels in the life of the world,” “ The nature of angels,
“Angelic life,” “Theophany and angelophany,” “Incorporeali
of Angels,” “The World of Angels and Incarnation.”

It would be a good thing if this little book—it is not more tha
30,000 words—could be published in English. It is written wi
masterly brevity and is permeated with joyous faith and a ve
real sense of perpetual contact with angels and, through thei
with Him whom they serve and by whom they are sent. “The wor
is overshadowed by angels’ wings. Holy angels constantly ascen
and descend between heaven and earth. . .. Angels standi
before the throne of God have a life in common with us, united
us by bonds of love.”

It is just as though on a dark night, when earthly lights bu
dimly, a window were suddenly opened into a vast sunlit expanse

- of another world, where friends full of wisdom and love await u

AW.




The most recent portrait of the late (Ecumenical Patriarch
His Ari-HoriNess Basm III.

(Reproduced, by the courtes
L y of the Metropolitan of Thyati
from a photograph presented to him by the late Patryi::rl;;a;

Frontispiece.

The Christian Gast

CHRONICLE AND CAUSERIE.

A S we go to press we learn with deep regret of the death of the

(Ecumenical Patriarch, Basil III. His All-Holiness had
been ill for a fortnight, but almost to the last good hopes of
his recovery were entertained. Indeed, Greek newspapers express-
ing such hopeful news were received in London after the telegram
announcing his death.

Basil ITI. was called to the (Ecumenical Throne at a time of great
difficulty and perplexity which called for the exercise of all his great
wisdom, tact and administrative skill.

He was born in Constantinople in 1851. After studying theology
and philosophy at Athens he became a Professor at the historic Theo-
logical School of Halki. A great student, renowned as a Canonist
and liturgical scholar, he was intimately acquainted with the great
libraries of Athos, the Vatican, Florence, Munich and Leipzig, from
which he brought to light a number of hitherto unpublished writings.

For long a valued contributor to Ekklesiastike Aletheia, the official
organ of the Patriarchate of Constantinople he became its editor on
his return from Europe in 1884. Five years later he was elected
Metropolitan of Anchialos, and in 1896 he became a member of the
Holy Synod of Constantinople. As the representative of the latter
body he visited Russia for the Coronation of the Emperor Nicholas
II. He was further entrusted by the Patriarch Joachim ITL. with the
delicate mission to Cyprus to settle the vexed metropolitical question
in that island. Later he was translated to the see of Nicxa, and on
the expulsion of the Patriarch Constantine VI., in 1925, he became

(Ecumenical Patriarch. The four years of Basil IIL.’s occupancy of
the Throne of St. Chrysostom have been marked by his putting into
effect the recognition by Constantinople of the autokephaly of the
Orthodox Church of Poland, and by the difficult negotiations with
the Orthodox of Albania. Although his elevation to the Patriarch-
ate was greeted by the Turkish Press with suspicion and dislike, his
All-Holiness has succeeded in maintaining peaceful relations with the
Turkish Government during his reign. R.LP.
: * * * * * *

We print below aletter which the Metropolitan Germanos addressed
to the Editor of The Church Times. The letter is unanswerable :
and no less dignified than cogent. We print it with a deep sense of




necessary for His Grace to write such a letter. The Metropoli
Germanos has long been an honoured and loved guest in this co
as !:he official representative of the Chief Bishop of that Comm
which was so crudely and ignorantly attacked in Zhe English C.
man. We assure His Grace that the importance of the han
‘pegple who would support that attack is not to be measured by
noise they make in an occasional outburst of this kind. The Mef
politan’s letter is as follows :—

e

On the occasion of the cancellation of His Grace the Archbi
of Canterbury’s visit to Jerusalem both The Church Times and
otl_xer ecclesiastical papers discussed the reasons which necessitaf e
this postponement. But whereas these papers were content
publish the material information without unnecessary comme
The English Churchmen profited by the occasion to make insul
references to the Eastern Orthodox Church. May I hope that y¢
will grant the representative of the Orthodox Church in
country room in your columns to reply to, and refute,
references ?
(@ The English Churchman cannot be unaware that this Fratern
ization which was due to take place in Jerusalem between the
Primate of England and the heads of the ‘corrupted Eastern
phurches ’ was preceded by another Fraternization four years ago
in Westminster Abbey, when the Patriarchs of the East
Alexandria and Jerusalem—accepted an official invitation fro:
the Anglican Church and took part in the celebration of the
sixteenth anniversary of the First (Ecumenical Synod of Nicza.
All know that that Fraternization in no way contributed to the
concealment of the fundamental differences of doctrine between
the two churches. The Declaration of the Orthodox at the
Conference of Lausanne, which the Editor of The English Church-
man must have read, and the declaration of the undersigned at
the Cheltenham Congress are sufficient to show that the Orthodox,
at any rate, are not so far influenced by external courtesies as to
conceal their inner religious convictions. How then would this
new Fraternization have led to such a concealment ? That is
what, to us at least, is not clear. E

(2) If the Orthodox Churches were delighted by the prospect
of the visit of the Primate of the Anglican Church, it was not
because, being in ‘a degraded state,” they thought they would
be elevated from this condition by this visit. Their delight is
explained if we take into account first, the friendly relations
existing, for a considerable number of years, between the leaders
of the two Churches, and secondly, the desire of the Orthodox
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to return the kindnesses which their leaders met with not long ago
on their visit to England. It is only if we take as the measure of
respect due to a Church the unfortunate external conditions in
which it finds itself—or found itself a little while ago—and which
have not allowed of the full development of its vital religious
powers (which, through God’s grace, have never been extinguished),
that the Editor of The English Churchman could be justified in
calling the Orthodox Churches degraded. But it is only an
extremely superficial mind, which, disregarding the inner nature
and power of a Church, would deduce its nature from its external
condition.

(3) The Editor of The English Churchman expresses his delight
at the cancellation of this visit inasmuch ¢ as he looks with indigna-
tion upon all Anglo-Catholic attempts to compromise our reformed
Church by an unholy alliance with erroneous and corrupt systems.’
Tt is to be noted first of all that whenever, in recent years, discus-
sions have taken place between the representatives of the Orthodox
Church and those of the Anglican Church, such discussions were not
carried on with members of the Anglo-Catholic party, but with
committees appointed either by the Archbishop of Canterbury in
the name of the Anglican Church, or by the Lambeth Conference
itself, as for instance, the Committee which discussed questions of
teaching with the delegates of the (Ecumenical Patriarchate in the
course of the last Lambeth Conference. Consequently, if there
was a question of any compromise whatsoever, such compromise
was not on the part of the Anglo-Catholics, but of the whole
Anglican Church. But that the Orthodox are the first to reject
any kind of compromise is clearly shown by the Lausanne Declara-
tion to which we referred above. Certainly, any alliance between
a sound and apostolic teaching and a heretical and corrupt system
is unholy. But we would ask ‘ where is the error and the cor-
ruption ? * Is it in the Church which has preserved intact and
unaltered the apostolic tradition, or in the Church which, at any
rate in that section represented by The English Churchman, has
allowed innovations and has strayed from ‘ the path of truth o1

confess that it would indeed be an unholy alliance if the Orthodox
Church agreed to any alliance with such members of the Anglican
Church who are the enemies of any Catholic Church.

(4) The joy of the Editor in question will, however, turn to
sorrow when he learns that, in spite of the postponement of his
visit to Jerusalem, His Grace the Archbishop of Canterbury visited
Athens, and received an official welcome from the Head of the
Church of Greece and the Holy Synod in the Cathedral Church,
where prayers were said on behalf of the Re-union of the two
churches. To add to the Editor’s grief, the Archbishop of Athens
in his address characterized ‘ the visit as an altogether exceptional




e‘.rent, which, without doubt, will mark an importan i
history of the relations between the two Cg?lrchets,?tfwglfﬂl:
A:n.:hl{lshop oi. Canterbury, in spite of the unofficial nature of
Ymt, in referring to the coming Conference of Lambeth, added
he will be glad if, at that Conference, the questions relating to
‘mpprochemmt of the two Churches are more deeply studied,’
‘ that he confidently looks forward to the rapprochement c;f
two Churches, for the benefit of both.” In view of these declara-
tions of the Archbishop of Canterbury and Primate of all England,
the insulting remarks which the Editor of The English Chur ‘
makes about 1.:he Orthodox Church, far from affecting the Orthod
Church and. influencing the existing relations between the two
Churches, will make all right-thinking members of both Church
more eager to work together to eliminate the points which divide
Ezlnn; ,?.nd to pave the way for a closer understanding between

* * * * *

The opportunity may be taken to emphasize an important poi

upon which the Metropolitan dwells in the foregoing lettic)e(;. Attelx)noll:;:
are frequefltly made to treat the Anglo-Orthodox rapprochement asa
party affair within the Church of England. We are grateful to His
Grace for stressing the fact that this is not true. And we on our

side speaking for the Anglican and Eastern Churches Association,

say aﬁain iin WE have said before, that that Association makes its
appeal to Anglican Churchmen as such, and not merel
particular section of them. Gt

* * * * *

The (Bcumenical Patriarchate has often been accused of self- i

interested reluctance to grant autonomy to the daughter churches
as they r§ached maturity around him. And when difficulties arise
in the adjustment of the terms of such autonomy, as in the recent
case of {\lbania, the world hears all about it. But should a case of
se}f-sacnﬁce for the common good take place quietly and amicably
without any friction, it attracts far less attention. Certain districts
of Macedonia were surrendered by Turkey to Greece at a later date
than others. No corresponding ecclesiastical arrangement was
madg a.t the time, and the bishops in these districts were left under
the jurisdiction of the (Ecumenical Patriarch. ‘The latter has now
transferred them to the jurisdiction of Athens, an action of which
none can doubt the wisdom and practical usefulness, though the

- (Bcumenical Patriarchate is thereby shorn of still more of its former - 4

dignity and splendour so far as numbers are concerned. Thus the
Synod of the Church of Greece, which has recently assembled, was

composed for the first time of all the Bishops in the territory orthe

Greek Republic.
. * * * -

We hear with deep regret of the severe illness of the Patriarch of
Jerusalem. Our readers are well aware of the burden of care and
responsibility which the aged Patriarch has had to shoulder in the
difficult years during the latter part of a long and arduous ministry.
And there are many who often recall with affection and gratitude his
kindly hospitality to those on pilgrimage to the Sacred Sites of which
he is the guardian.

* * * * *

The prayers of many English Churchmen will have been with the
venerable Patriarch Dmitri of Yugoslavia, whose state of health has
caused his friends much anxiety for some time. He has had to
undergo a severe operation, and although he is said to be making a
good recovery, it is necessarily a slow process. The Patriarch is well
over eighty years of age, and has guided the Serbian Church through
all the momentous changes which have befallen Serbia in recent
years. When he became Archbishop of Belgrade, the country was
Still the little kingdom of *“ Old Serbia,” of which most English people
realized hardly more than the existence.

* * * * *

When the Secretary of A. & E.C.A. was visiting Oxford some weeks
ago, he made what was to him at any rate a new and very interesting
discovery. At St. Barnabas Church there is a seventeenth century
Russian Chalice and two Prothesis Dishes which have been in use
at the church since its foundation, the two Dishes serving as Patens,
though not originally intended for such (the Orthodox Paten always
has a foot). We reproduce in this issue a photograph of these very
beautiful silver gilt vessels, but unhappily we have been unable to
trace how they came to St. Barnarbas, Oxford, all the way from
Vologda, which lies some 350 miles east of Leningrad, and hashitherto
entered our experience only as a very tedious railway junction ! The
first Vicar of St. Barnabas, the Rev. M. H. Noel, informs us that the
vessels were presented to the church by its founder, Mr. Thomas
Combe, in 1869, but how they came into the latter’s possession is
not known. Fr. Noel had a replica of the Chalice made, so that there
might be a Chalice for each “ Paten.” We are indebted to Mons.
Tereshchenko for the following translations of the very difficult
inscriptions. Round the foot of the Chalice :—** In the year 7166 ”
(i.e., from the Creation — 1658 A.D.) “ on April 1rth this Chalice was
constructed for the patrimony of the Prilutsky Monastery, for the
Church of the Resurrection of Christ and for Nicholas the ‘Wonder-

e ——




worker at Valukh "’ (the Monastery and Church are in or near Vologda),
On the bowl of the Chalice :—** Receive the Body of Christ, taste the
Immortal Fountain. Alleluia.” =~ On the Chalice there is also a
group of three medallions and anothe medallion standing alone,
With them are the Names of Our Lord, the Theotokos, St. John the
Baptist, symbols of the Passion, etc. i

Both the Dishes bear the same inscription as the foot of the Cha
running round the under side of the rim. On the upper surface
the rim one has: ““ To thy Cross we bow, O Lord, and we glori
thy Holy Resurrection " ; and the other, ““ All my hope I place i
Thee, O Mother of God, preserve me in thy . . . (? protection)
The latter Dish bears an image of Our Lady in the centre, and the
former has the Cross. ;

(See the photograph facing p. 102).

of

(See Chronicle and Causerie, p. 101

* * * * *

Another photograph in this issue illustrates the back and the fron
of an embroidered and jewelled Armenian Mitre which is in private
possession also in this country. The number of people at hand who
can read an Armenian inscription made up of contractions which
run on apparently without any break or stop is as may be supposed
strictly limited. It was Dr. Tourian, the Armenian Bishop of Man
chester, who very courteously supplied us with the following transla-
tion : ““ In Remembrance of Palu, from those settled in Constantin-
ople, this Mitre to the Door of the Most Loving-Kind Holy Virgin.
1199.” Dr. Tourian adds the note, *‘ This is a gift from the Paluans
settled in Constantinople to the Monastery of the Most Loving-Kind
Holy Virgin in Palu. There were three monasteries in Palu, near
Kharput, of which this was the most important. The Paluans were
famous for their skill in masonry, and especially in constructing the
domes that are such a prominent feature of Byzantine architecture.
So famous were they that for many years the Sultans had these
Paluan masons summoned to Constantinople, to work on the building

of their palaces, and so it came about that they settled in Constant-
inople.

The date 1199 is the Armenian date ; we must therefore add 551
years, which brings the date to 1750 of our present era.”

£ AND PROTHESIS DISHES AT St. BARNABAS CHURCH,

* * * * *

RussiaN XVIITH CENTURY CHALIC

The Armenian Archbishop Thorgom of Alexandria, who for the
past seven years, present or absent, has been the most genial of
hosts to the Anglo-Catholic Pilgrimages, paid a short visit to London .
in September. The Archbishop has accepted the Armenian Supreme v : ‘
Catholicos’ mandate of provisional jurisdiction of all Armenian |
Communities in Western Europe. A notable personage by his
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yeholarship and vision, the Archbishop, who will reside in Paris, will
be very welcome on the periodical visits which he anticipates paying

to London.
* * * * *

addressed to his diocese by Beisarion Bishop of

ims the attention of a much wider circle.

gencies of national and political experience

ee expression of the corporate life

of Orthodox. He urges that now the various churches which make
up the Orthodox Communion should grow more accustomed to the
idea of Orthodoxy as one whole, and learn to act as such. The
Bishop suspects the Conferences of Stockholm and Lausanne of Pan
Protestantism, but he is well alive to the need for Re-union, and
thinks that Orthodoxy should welcome advances from both‘‘Catholics
and Anglicans.” The appeal has been warmly taken up by many
Orthodox periodicals, such as Pantainos, Ecclesia and Orthodoxia,

which print it in full, with approving comments.

A pastoral letter
Hotin (in Roumania) clai
He points out that the exi,
have in the past restrained the fr

* * * * %

The 6th Conference of the Russian Student Christian Movement in

France was held at Clermont-en-Argonne, July 15th—21st, and was
attended by about 83 young men and women. Besides these there
N. A. Berdyaev, V. V. Zyenkovsky,

were present several professors,
G. P. Fedotov, B. V. Visheslavtsev, G. Florovsky, three Orthodox
priests, Frs. Gillet, Kalashnikov and Tchetverikov, and three
English representatives of the Fellowship of St. Alban and St. Sergius,
the Rev. L. Patterson, D.D., Rev. L. E. Dashwood, and Mr. G. F;
Graham, a theological student of King’s College, London. The
general programme of the Conference comprised the daily celebration
of the Liturgy at 7.30 a.m. and Evensong at 6.30 p.m., and lectures
in the morning by the above-named professors, as well as shorter
discussions. The Metropolitan Evlogie paid a short visit to the
Conference, and gave an address after Evensong on Tuesday, July
16th, and Fr. N. Behr also came over from London. On July 18th
(St. Sergius’ Day), a meeting of the Fellowship of St. Alban and St.
Sergius was held, and prayers were said in the Chapel, ending with
the recitation of the Lord’s Prayer in Slavonic. The more serious
business of the Conference was enlivened by games, bathing, and other
forms of recreation, and a most friendly and cordial spirit prevailed
throughout the whole week, so that everybody enjoyed themselves

thoroughly.




THE ORTHODOX CHURCH AND HER HISTOR‘:“*

By ProrEssor FEpOTOV.

MY g:sg'lt task is to try to indicate some fundamental facts i
i1 istoric life of Orthodoxy, facts the understanding of
e whjiipicwny‘ dxﬁicui;: for members of other Communitm!..l':g
an give a clue to th ing of il
Pr;_sent hour of our Orthodox Cl:)u:df H?:.rr e
doxro;rsx th: very begmmng it is necessary to point out that O
truey(:h m(:h a nathnal. nor a local form of Christianity, but as
s ;;ry nfzsshnstt 11; is dthe Catholic and universal éh.ristiam
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: 3 the Christian East i
doxy includes also Western Christiani e d
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4 udes Orthodox Japan, and separate, alth,
es. it 7 h no
mr;u:ﬁnzorgggf;tfs among nearly all nations of th:u%vorldi
; ave not yet brought forth i i

flowers. Until the Orthodox Chy oo e vk vt o

) ox Church covers the whol 1d wi
‘hvirazl‘;asgzle;é igcggungtto a_ltlhlj Lord’s parable of the xzuvsvgrg-

| ate er earthly historical ibiliti

?r c;lrt:illn aspect, as the foundation of truth, she reu}:;)isx?s 111hr:[<:§8an id
m?veiline (:aily of Pfentecost. But in the historical process, in %er
8 she remains as something which is still being reali,zed and

it‘has greatly contributed to the Church by its religi i
gflthventme tc? forecast what contn'butioﬁ anrghrflh(:cllso:g:egm N
: otli;i): India could make to the Church ? T
Eas: etrn péipe; vgea sha]l speak, of course, about Orthodoxy in its
s i - eek C tholic form. Limiting thus the scope of our
Sl ot Gl Chmelrasbcs by e Donmene oo
: hrealized by the Orthodox East ? What
was preserved by it as the living tradition of Christian i r

; life ? i
ﬁ?:xs eabsz’ﬂ:gd ans:ver ﬂlese questions. It is difficult for theemaon:i:; {
o it i cl?;if o distinguish the national and the modern elements
unfortunately kﬁogogot?iitﬁzﬂal :ntl}l e e i
0 out the modern Christian

Z:n(;:;;: ; c&lmpan@n. You foreigners for whom it is easier ;aia;:
ity e naigona.l aspect of Orthodoxy, will hardly be able to
st :usg; cance of our present experience against the back-
s bree r1s1:or_1cal past. The religious history of Byzantium
oy written. We possess only its scheme. Therefore
atements about Orthodoxy, made both by you and by ourselves,

often contain many commonplaces, half-truths, or even misstate-
ments, repeated from generation to generation. When speaking
about the Orthodox Church people almost always forget her growth,
ler unveiling process, her individualization in the forms of historical
cultures and nations. No doubt Orthodoxy is the most traditional
form of Christianity. It perceives its main mission in the safe-
guarding of tradition. Even historians alien from Orthodoxy have
to recognize with astonishment the fact that the Church forms—

liturgical, mystical and theological created by early Byzantium are
still flourishing with us in the twentieth century. The sixth to ninth
centuries practically completed the creation of the style of Orthodoxy
(as Eastern Christianity) and the following millennium was unable to
destroy it. The East—Byzantium and Russia—did not know the
middle ages in the western sense of this word. Our Church did not
know the centuries of scholasticism, and the patristic period lasted
with her even into the nineteenth century. In the nineteenth
century a Russian ascetic writer, who was summing up in his numer-
ous works the moral teachings of the Philocalia—the classic of mon-
astic Byzantium—was not conscious of the perspective of history.
For himself, as well as for his pious readers, he was the authentic
expounder of the patristic tradition, standing himself on the soil of
the Fathers, beyond time, beyond history. For the modern West
Theophanus the Recluse is an impossible phenomenon. In the
East millions of Orthodox people would reject as a temptation the
very idea of changes in Church life.

And yet changes are creeping in. The style of our ikons, the
language of our theological books, in some aspects even the achieve-
ments of our saints are changing. And these changes are of a double
character. On one side they are the manifestation of decline (con-
servative Orthodoxy is the last to deny the decay of modern times)
on the other side they are the result of growth, of enrichment, of
unveiling. Very often growth and decline are going on side by side
simultaneously in different spheres of life or even in the same sphere,
thus making our appraisement extremely difficult.

I intend to-day to dwell on three fundamental sides of Church life
which are nowadays in a state of growth, of revival, and partially of
crisis. These sides are—theology, the social message, and spiritual
life.

Let us start with theology. In contrast with the eternal immut-
ability of dogmas—although dogmas too are formulated by the
Church at successive times—theological thought is always living and
developing. The source of the development is not only the necessity
of finding ever new arguments for the defence of one and the same
Truth (apologetics) but also the perception of new and new sides of

this manifold Truth.
Byzantium was not only a land of deep faith and beauty—as such
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ol the new Russian theology.
West, in Kiev, 4.e., on Roman Catholic Polish ground, under pressure

of the necessity of defending the faith ag:
But fighting against Rome, Orthodoxy

riches of holiness and of liturgical and artistic achievement with
1o complete lack of theological development represents one of the
reatest puzzles of ancient Russian life.

This childish speechlessness of Russia co-existing with the senile
ce of Greece gives a clue to the understanding of the destinies
This theology revived in the South-

ainst agressive Romanism.
was forced to take from

Rome its weapons. At this ‘moment—in the seventeenth century—

(he late scholastic methods together with the Latin language are

penetrating into the Church of Little Russia, and are spreading all
over Great Russia, together with Latin Theological schools and the
Gouth Russian Bishops. The Latin Theological School existed in
Russia till the twenties of the nineteenth century, and its influence
has not been overcome at the present time. This does not mean that
{his influence implanted certain Roman—and thus unorthodox—

teachings. Some dangerous tendencies of this sort were soon liquid-
d method of the Latin School

ated in the North. But the system an:
of Theology remained, which tried to define Orthodoxy as a middle
way between Roman Catholicism and Protestantism, by defeating
both sides with their own weapons. This procedure escaped the
necessity of going deeper into Greek theological tradition (especially
its later form) and communicated to theological style a reasonably
discursive character shading off into rationalism. At the same
time as Russia, Greece also experienced in considerable degree the
influence of Roman Catholic and Protestant Theology, without losing,
however, its main Orthodox current. During these last centuries
the true spirit of Orthodoxy dwelt more in personal ascetic training
and liturgy than in Orthodox thought. The connection with
patristic tradition was not interrupted for a single moment in the
region of ascetic experience. The Greek classics of asceticism never
ceased to be diligently read in Russia. It was these—the moralist
mystics—the teachers of spiritual life—who were conceived by the
Orthodox conscience as the “ Holy Fathers of the Church ” ; her
theologians (doctores) seem to stand more in the background.

This second westernized period of Russian Theology is now nearing
its end. Towards the end of the nineteenth century Russian theo-
logical thought, richly equipped by the achievements of western
science, more and more turns to the real sources of its tradition—
to the mystical thought of Greece. After many ventures the torn
threads are again joined together. Modern Russian Theology con-
tinues the work at the point where Byzantium stopped. This return

to first sources, to the true self-consciousness of the Christian East,
he immediate past. To

in many regards means a reaction from t
the pupils of the old school authentic antiquity often seems to be







century, after the liberation of Orthodox nationaliti :
Turkish yoke, the Orthodox Church finds zagzg:‘li;te}”shim‘
system of free (autokephalous) national churches. In ‘chisPe
we see, not the influence of accidental historical circumstances,
the expression of the very idea of the Church ; the communit;
co;‘rﬁlatlon of unity and freedom. ¢ g
e visible representative of the unity of v
‘was for many centuries the Emperor. T}?e By;l;flti?lzth egfperorox W
not only the emperor of Greece, but also, in the mind of the Ea
the ‘monarch (Basileus) of the world, the only supreme leader N
Christian world. With regard to the Church the success <
Constantl,x,le, who all bore the titles of “ Saint ” and “ Equal to ]
Apostle§, en].oyed not only great administrative power but alsc
dogmatic-leading authority. It might have seemed to v
:}\lrer(y)body that he was essentially necessary to the religious ¢
t eh rthodox worlc'l by occupying in the East a place correspondir
ot 'at of the Pope in the West. There were also numerous attemp
to give a dogmatic basis to the theory of the Imperial theo
There can be no doubt that the idea of an Orthodox Kin, docra‘
penetratet:l deeply into the religious mind of the East, as ngl ars[l i
the canonical and liturgical life of the Church. The d,isa ara; :
the Emperor could not but leave deep wounds in the I'I)JI:'I :fw h
Church. However, this wound was not wrought in 1917 yIn 4
the.ye?r 1453, the date of the fall of Byzantium représent
begl_nnmg o.f the new order of things. The Russian :l‘sa:s ins l'sf;
the idea of inheritance from the Byzantine Empire, did n’ot clgilr:
the same extent dogmatic and didactic power with,in the Church
had the Emperors of Byzantium. Outside Russia they did not
represent any power whatever, and were only the foreign protect; s
and benevolent supporters of Orthodox Churches in the I?a,st 4
It should not be forgotten that in ancient feudal Russia pr:evio
:ﬁ thehﬁfteenth century, the Orthodox Church had no o:ther head
an the Metropolitan who was dependent upon the Patriarch of
Constz_mtmople. The Russian nation of this period did not kno
anything about the power of the Emperor in regard to its Church,
;n; obeyed only the 1.3ishops, who exercised at the time a much greate;'
. uence on the national life ‘than they ever did in the subsequent
sarist .perlod. We may point out in this connection that there
gxxsted in the territory of Great Novgorod (that is in half Great Rus-
sia) a system w}:ucfh can be described, conditionally, as theocrac:
based on democratic power. After Peter’s reforms, t’he idea of thz
i:zregh]ﬁ:c%df; ;Vgas azlla.}igzulgtedhwith the westernidea of absolutism,
Ch included in the system
administration. The interference of };he St:tfegifln:lr;l at;f‘:ii:u(‘):; :ﬁ::
Church, as has been the case in modern times, was considered by

y church authorities a violation of the freedom of the Church.

‘I herefore, many members of the Orthodox Church welcomed the new
state of affairs arising in Russia in 1917, the liberation of the Church,

(hough this liberation was but a short (and anxious) prologue to the
riod of persecution which still continues. But there were also

some others who could not accept the loss of the Emperor from the
(hurch body, and this divergence of opinion was one of the sources
of the dissensions which still trouble the Russian Church. On the

basis of all available information and of personal testimonies, it
can now be stated definitely, that in Russia herself the Church as
represented by the deceased Patriarch, his lawful successors, and the
majority of Church authorities, have abandoned the idea of an
integral connection between the Orthodox religion and any form of
administrative power. It should and must be admitted that the
Orthodox Church knows nothing of the dogma of the Tsar, that is
of the indispensable supremacy (leadership) of the Tsar over the
Church, and can establish the most various relations with the
body politic. At present the Church is entering upon an epoch of
creative research which causes, perhaps, some distress, but which does
not trouble the depths of Church life.  Of the ancient, centuries old,
beliefs, two at any rate remain as unshaken principles ; the blessing
of the Church upon the national life of the people, and the refusal of
the Church to wield the *“ Second sword ”’ (this in contrast to the
Papal theocracy) the sword of direct political force. Therein lay
the meaning of the Orthodox Empire. The highest meaning of it
is evidently the protection of holiness as the summit of spiritual life,
aloofness from the world and its doings, and prayer and ascent to
God. Living holiness keeps and upholds the Orthodox Church. In
the present Bolshevist Russia, as well as in the former Tsarist Russia,
there live the ever burning lights of prayer and renunciation known
to God alone. In the very structure and type of our present spiritual
life we see a wonderful continuity of tradition coming down to us
from the very first beginnings of hermit life in the East. Unlike the
Roman Catholic Church, the Eastern Church did not experience any
break in the direction of its holiness corresponding with changing
cultures. The historian can only note certain modifications upon
close examination. Thus the first religious schools of the East, in
Egypt, and Syria, were characterized by nearly superhuman achieve-
ments in asceticism and mortification of the flesh. Monastic Pales-
tine and especially Greece softened and rendered more humane this
ideal, linking it with social activity in monastic communities. It
was in this form that the monastic ideal penetrated into ancient
Russia and has been maintained there until now in its chief character-
istic features. Our ancient saints, in spite of the severity of their
life, did not cut themselves off from the world, and devoted time to




prayer and time to works of love. As characteristically Rus
features among them their humble resignation should be noted,
love of poverty, their avoidance of power. It would be
characterize the entire Orthodox, and especially Russian, holine
mystical, but one can speak of a particular mystical current i
Our church language does not know the word ‘“ mystic
does not define the special idea it implies. In speaking of *‘ spi
life ” the Orthodox means both the ascetic and the mystica
in all their inseparability. In fact Orthodoxy, apparently, is un
of a special mystical way such as is understood by the Roman Ca
Church. It adopts a severe attitude towards manifestations
emotional elements in mysticism, does not encourage the lon
visions, for spiritual “ softness.”” It sees in these manifest
spiritual temptations. Its ascetics never try to reach an e
state, but aim at liberation from passions by a slow and s
reconstruction of the psychic nature by its absorption into
spiritual nature. In this process mysticism, that is, contact with G
represents simply the conclusion of the ascetic purification.
existed however in the East a special mystical school which elal
ated a system of psycho-physical exercises leading to a beati
contemplation of God. From Byzantium this teaching penetra
into Russia, but not before the fourteenth century, and found a
among the followers of St. Sergius of Radonezh, whose spiritual
has remained unknown to the world, but whom, on the eviden
particular spiritual gifts, one is entitled to regard as the first R
mystic. Thisschool flourished in the North, in what were called
““ Trans-Volga " forests, for over a century, and has been interpreted i
the writings of St. Nil Sorski. In the first half of the sixteenth cent
this school wascompletely destroyed by persecutions which it suff
not for its mystical character, but for its protest against the Church
possession of landed property and against the capital punishment
heretics. In Moscow the victory was won by the severe ascetic
ritualistic tendency which exhausted the Russian Church spiritua
and offers an explanation of the double catastrophe of the seventeen
century ; the conservative schism of the old-believers and the e
victory of the western influence represented by the Kiev school
theologians and the imperial power of Peter the Great. Howeve
it is during the Empire period that the forgotten mystical traditions
reappear. At first scarcely noticeable, these traditions arise outsi
the official hierarchy, in great forests where they create centres of
new spiritual life, shining later all over Russia, as for instance the
hermitages of Optino and of Sarov. In St. Seraphim of Sarov we
venerate the true mystic and the greatest saint of Russia.
During and after the revolution, the revival of the Church
manifested itself, first of all, in the regeneration of the spiritual, that
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:endencies or currents can be distinggished rdatlv%lgrth ::;eyt,o =
ical-liturgical and the social-ethical currents, bot ot
gllﬁxt'lc‘;x and, as I endeavoured to show, lfoth tradmonh'. i
history’ of th’e present diw;lisiog .in glfm 1?;55(1)3 ;ﬁu‘;:}éi(;r ;sungn Bui,:
i olitical crisis, 1 o
i‘égyffff:;r X::hsxrgciality of these divisions Ca;hizliﬁ%ezi S;Sr-
ingui i ility of Church tradition. :
t}nﬁl‘?rsl}wdd?;ll;m:lnﬁgted in the revolutionary '.f,ch1sm of th:
:c‘lCRene\};ed Church ” (“ Living Chéu;ch”)& ’ll;h:“;ax:ilgzer;};;;sznof
i i not dared to attac 7
:;?eéhfrzﬁls::;r :ttv: ?;,:flited their activity to the de_structlo;xvg
the canonic,a.l regulations. But they were _obhgedntoi (;g&:se;pof .
hese reforms under the pressure of t'!xe religious consc s i
; ese1 No programme of reformation has been establishe: i
ltbﬁzplfn;ssian revolution. The regeneration of the Chm:chﬂ:aev0 it
witness at present, as was saic% by or:(.e of g‘\;: (;z:;n:e‘fnlgoraryent ol (:,gf oo
f a reformation ulfilm
lézsu:*}cl;.(:h‘ﬁ:tgrxsd%x Church remains g‘living“and green ntrtfé
growing. on the hard rock of apostolic tradition. * The tree o

rock "'—this is the paradoxical symbol of Orthodoxy.

uct the one-sided impression




THE WILDERNESS OF JERUSALEM.
By D. J. Cuirry.
(Continued from page 80.)

For nearly a centur i
y after the accession of Justin our ¢
m afs the monastic h(?art of an imperial Orthodoxy.
b yea:,s :he u;:ldt ;tx.‘ong times, Saba and Theodosius, survi
irs to see their triumph. But as that organizati %)
?)ar«;lhg:med ;treng:il; in resistance to Empire taies itasl(;:;az;,‘
oxy demands of it, in an Empi i :
! ; pire which
p?tr;mzes it, new dangers arise. Would not the po?xc;ecsts
:v the Roy.al City pollute even the pure air of the Desert? S:
: asC not blu}ded by tl.le glamour. We see him in his last
br;ndio:stzn;mopl:e, with the circus-girl of the Ravenna my
g before him for a blessing, and receivin, b
and no hope for her barrenness. lzle desired no %nsr arfe ;Jllessl,
of Theodora. ot
And when he was i ;
gone was his place sure ? Besides, organi
tv‘J]as already .p.erftwt gnough for lesser men to carry ;t ogamlzta
8 e pure Splfltual Life which now needed safeguarding . So
artufhlealxldershlp passes from the Archimandrites who are' offi
- re D::g’t to 1tthe gx;]eat survivors of the older time away in
rt. is the simple hermits, John the He:
. . 7 h
gz;fgogle Anj:hc()in;, upon whom fall,s the mantle onCSat\
us. An ter them a more or |
monks carry on their spirit. The f bt
; t rtress of the monks h 2
been built. The work of thi iy ot
n ) v s century is to furnish it and i
;iz;gtsit theflong siege to come. On the whole remarkzglyefgz
ne, from external controversies, th ks
to concentrate on their unchangi s St gy oo,
! ging function, the sci
perfection. One controvers o b e
I versy upset the earlier years, but i
:;t(::.?ial to the monks in its origins, and its dzctrin’al ‘;atlltre
Sege il ca.nt.of the predominant interest. Here the old hermits
® t‘;\ eroesnstlllng, ;Inder the name of Origenism, the sickly poiso
s th:oéaa y. More ma.rke:d.ly than in the Monophysite troubl
S ngers of th'e Spiritual Life that are being comba\tede"P
admitt;f a strange history. About 513 A.D., four monks we
o mm;t(;adv:n;)tent}lly to the New Laura near Tekoa, but were
out by the leaders of the old traditi 0
ground for the suspicion that amon, -t bl
! g them was the auth
ls)tzz;r;gse—t szcrest vYorl:Bthakt lies behind the writings of th: rp&:i:::
e Syriac Book of Hierotheos, who: i ionkl
reveal to us very clearly the nature g e ot o
and magnitude of th
Twenty years later they are back firmly ensconced in ett(\i: nI%:::

Laura, with the support of the representative of the monks at
(Constantinople—no less a person than the theologian Leontius of
Byzantium. For another twenty years, sometimes by force, some-
{imes by court intrigue, sometimes by blackmailing the Patriarch,
(he theorists, in spite of an edict of Justinian in 543 A.D- against
(heir heretical teachings, appear triumphant over the monks of the
old tradition. We have the picture of Leontius leading the monks
down from Tekoa to attack Mar Saba, when a thick mist thwarted
{hem and left them stranded near Bethlehem : or again, the streets
of Jerusalem running with blood, as the Sabaites were attacked at
{heir hostelry in the Tower of David, and defended by the Bessic
monks from the Jordan Valley. But even Mar Saba was captured
for a time by intrigue, and the old monks with John the Hesychast
at their head were driven to take refuge again in the Utter Desert.
At last the Fifth Council in 553 A.D- brings them triumph.

John the Hesychast had fled from the business of his Asia Minor
bishopric, to come incognito to Mar Saba as a simple monk in
492 A.D. What was his consternation when Saba, all unwitting,
proposed to take this bishop up to the Patriarch Sallust as a suitable
person to be ordained Priest! He lived on, partly in the Utter
Desert, partly as a walled-in solitary at Mar Saba, until his death
about 558 A.D. His old episcopal powers of leadership were needed
in the crisis of the Origenist struggle.

But the absoluteness of Cyriac is the fullest type of our Desert.
As a boy of eighteen, about 467 A.D., a reader in the Church of
Corinth and nephew of its Bishop, he had heard the words in the
Gospel, *“Whosoever will come after Me, let him deny himself
and take up his cross and follow Me.” Quietly he slipped out of
Church and down to Cenchreae without telling anyone, and em-
barked on a boat to Palestine to become a monk. For some sixty
years he was in the monasteries, first at the Coenobium of St.
Gerasimus, then after his death at Khan el Ahmar, then for forty
years at the Laura of Souka. At the age of seventy-seven, when
most men begin to think of dying, he went on with a disciple to
spend the greater part of the last thirty years of his life as a hermit
in the Utter Desert between Tekoa and Engedi, at the junction
of two vast waterless ravines in a region which even to the monks
seemed utterly pathless and inaccessible. Even here his industry
fitted the holes in the rocks, in the absence of cisterns, to collect
enough water to last himself and a garden plot through the drought
of summer. f

This sixth century was the first great literary age of Judean
Monasticism. Its peace encouraged a retrospective view, and the
desire to put on record the prowess of old time before the last clear
memories of it had faded away. So in the years after the Fifth

~ Council, before the two great survivors were dead, their disciple




(;yril of Scythopolis put together what he had gathered from h
lips and from others up and down the Desert, of the great !
‘Euthymius and Saba, whom they had known. In his acco
the events and miracles which followed their death, and in h
of those others whom he himself knew, he gives us a sto
details of contemporary history, and a unique first-hand pi
of the life and outlook and environment of the Desert mona ‘
of his time. Here is no highly educated person, but a si
Palestinian monk with a great love for his desert, reflecting
fectly, as only a monk can, the heart of the simple people o
country with all their traditions and “superstitions” and
faith. What if some of his miracles admit of less mirac
explanations? They saw miracle in all life: was their view
true than ours? At least it had lasting power. If the same
?n!:i the same view are the mark of the Desert monk of our day al
it is not that he belongs to a past age, but that both he and Cys
belong to all time. And it is largely thanks to them that
Eastern Church has never lost the orthodoxy of a religioﬁ
common people. The hermit and the Holy Places are at the simpl
heart of the Church, and where they set the tone Orthodox;
cannot be lost. P
The same love of the Holy Places shines out now as ever.
romance of the family of St. Xenophon shows us Calvary as tl Y
meeting-place of brothers. Moschus has a store of tales in whi
the Holy Sepulchre is seen supernaturally protected from the en 'y
of those who had not found the true Orthodoxy. And in the
of St. Mary of Egypt its white purity will not admit impurit;
unrepented of.
The e.xample had been set for Cyril by funeral orations
Theodosius or Theognius: and he himself was quickly followed
by nmany others, biographers or romancers, in whom the comme
ration (_)f saints is made the vehicle of spiritual instruction. At the
same time apophthegms of the Fathers continue to be collected.
And system is being given to the ascetic theology of the mon
Down in Sinai, St. John of the Ladder is producing that great a
bony work which still forms the Lenten reading of every Orthodo
monk. And in Palestine there are the Abba Dorotheus and others.
'For half a century after the Fifth Council, history is largely"
silent. It was a time of quiet flourishing, in which in the ordin
course of events the desert was becoming still more densely peopled
with the. monks; and a crowd of monasteries, hitherto unknown,
meet us in the pages of John Moschus, answering to that multitude
?f ruins up and down the wilderness for which we have no sure
identification to-day. This John Moschus was the Palladius of tl!g
]ufiaean Desert, and his anthology is indeed the kind of book m s
suited to such a time of peace.

But the name of John Moschus brings to our mind another
jjreater name, that of his younger friend Sophronius. :

Sophronius had been a monk at the monastery of St. Theodosius.
The poet and the most literary writer of this period of the Judzan
Church, he aims in his lives at the summing up in perfect form
of all his Desert had stood for. And if any would cast a doubt on
(he historical accuracy of, say, the Life of St. Mary of Egypt, this
would trouble us little. For no work has succeeded so well in
handing down to other ages and other lands the true spirit of our
Desert’s history.

And it was such a summing up that was supremely necessary
at this time. For St. Sophronius stands out for us as the link
between two worlds.

One biography, that of St. George of Choziba, gives us the
hermit’s picture of that transition. We see the saint in the flourish-
ing time of the Desert, in the security of Empire, when hermits
were spreading through every valley, and the Desert was full of
angels and blossoming as the rose. Then of a sudden comes the
crash of the Persian Invasion (614 A.D.).

The terror which went before it set the monks in flight and the
Bedouin in readiness for plunder. A week before the sack of
Jerusalem the Bedouin attacked Mar Saba and massacred the
remnant of its monks. In one of its offshoots was a hermit, John,
living with his disciple. The latter begged his master to tell him
what was to become of the troubles. The old man feigned ignorance,
but when his disciple pressed him he related a vision that God had
sent him five days before. He had found himself upon Calvary,
and all the people and clergy were crying the Kyrie Eleison. “And
gazing I see Our Lord Jesus Christ nailed to the Cross and the
All-Holy Mother of God, the Mistress of the World, beseeching
for the people. And He was rejecting the people, saying, ‘< I will
not hear them, for they have defiled my sanctuary.” And after
crying the Kyrie Eleison with tears and groanings, we went into
the church of Holy Constantine (the Martyrium), crying there too

the Kyrie Eleison. And I too entered in with the clergy in the
sanctuary; and when I went to worship in the place where was
found the precious wood of the Life-giving Cross, I saw mud
coming out into the church. And there were there two reverend
old men standing by, and I said to them, ¢ Do _you not fear God,
that we are not even able to pray because of the mud? Whence
is the evil odour lying here? > And they said, ¢ From the iniquities
of the clerics of this place.’ And I said to them, ¢ And are you not
able to cleanse it, so that we may be permitted to pray ?’ And they
said, ¢ Believe, brother, what is here shall in no wise be cleansed
save through fire.” So far the vision.” And the old man saying
this wept and said to his disciple, «And I say this to thee, child,




that the sentence has gone forth that I should b d
I greatly besought God that I might be pardonedeatx,:ih;la:d'
to me that altogether it is to happen; and He alone kno v
I never shed blood upon the earth.” And as they were
heht?]d the barbarians came upon them; and the disciple fl
panic, but they took the old man and slew him and went. ’ d
arun; and the disciple coming and seeing his old man dead,
bitterly, and_ took him and buried him with the Fathers.

The Persians came and went, and with them went the
Cross and the Patriarch into captivity. As they went across Jor
and away to Damascus the monks of Chozibaa heard voioes.‘
Mother of God and all the Saints escorting the True Cross intd S
Gradually the monks crept back from their hiding-places, and o
of the monasteries became inhabited again. But not ,as
The monks were huddled together now in a few great monaste
and the cells and the lesser monasteries were deserted, except ,

Lent brought back a memory of the past. For thé old gecu 1

;v::ngforln;e, ?nd_the land was full of terror. The Desert had

ull of saints an

wﬂ; ik stliJ if-tintsg.els. Now every valley was filled

ut we must not leave our story on this note. The w t

n;onks goes on. Already in the midst of the disaster thoed; 3

of the massacre at Mar Saba forms but the introduct;on to on

:m standard ascetic compilations, the Pandect of the M '

r:itiochus. I{: a few years Modestus is restoring the Holy Places
gn . 0%ophromu.s making Jerusalem once more the fortress

Hrt 10doxy a'gamst the Monothelite compromise of Heracli y,

Te is gathering together the remnants of old times, arrangin, :

tl-‘yl:nkcn'x of St. Saba and the service books of ]e;'uéalem gF'
l:)ugh the True erss returns, Heraclius’ triumph is but a b ssing

phase, a.nd' Sophronius must crown his life by arranging thgate :

of submission to Omar. So he sets the type for a new tragic e .

and our Desert goes forward to a time of perhaps even gr

more sombre glory. o

[To be continued.]

RELIGION AND THE SOVIETS.
(Concluded.)
iy III
e re-establishment of the Patriarchate in 1 i

17, after it been
s:;plf:ressed for nearly two centuries, encouraggeg ,hopi;lt::ts some
:o ihe needed changes could be introduced and the Church adap:g
the new order. The storm of Bolshevism made the problem of
e:fustence paramount, but it could not deny the other problem. So e
of the most zealous advocates of change sought to proﬁt‘by :;‘1:

confusion. In this some of the leaders were
fnere opportunists. Still others—and in this they were not
(he religious reformers in England in
unbelieving adventurers interested in acquiring for
material rewards and the

sincere; others were
unlike
the sixteenth century—were
themselves
material property of the Church. All
{hese classes had their chance in the days of the persecutions.

The Soviet authorities realized how much the cause of religion
could be hurt in these disputes. They soon began to smile upon
them and the group of men who accepted the Soviet Government
formed what was known as the Living Church. It found support
in responsible quarters and very soon it had received permission
{o take over most of the important urban churches. Its faith is
very familiar in religious history. Attacks on the hierarchy, the
saints, the general usages—a mere Russian variety of the extremists
of the sixteenth century, starting from an Orthodox instead of a
Latin creed. It will be noted that this Church did not deny the
episcopate, although it abrogated at once all the rules concerning
the choice of bishops. [

This first step was followed by increasing disintegration in the
ranks of the Living Church as well as the Orthodox, as each new
reformer endeavoured to add his own particular brand of reform
and each new reform secured a sympathetic hearing from the Soviet
authorities. They could feel perfectly sure that it was only a
question of time when complete destruction of the Orthodox Church
would beeffected and when these quarrelling cults would themselves
vanish. 7

Up to this point the

Church had made no effective resistance.
The Patriarch Tikhon was in prison or under close surveillance in
his home. The bishops and clergy were being exiled or executed
with disturbing regularity. It seemed that any move would
culminate in the complete destruction of the Church. Charges of
counter-revolution were always available when desired against
members of all religious bodies, since teaching religion to children
was a counter-revolutionary act, and many normal processes of the
religious life were subject to the same interpretation.

At the same time there was a dangerous growth of Roman
Catholicism and Protestantism in various quarters. Some of the
less resolute characters, desirous of continuing their religious
affiliations but seeking to find a comparative haven of safety, began
to drop away or to seek a more or less halting support outside of the
Church.

We still do not know the truth about the general course of |
development, and we can say reverently that Divine Providence is
about the most satisfactory answer that can be given. The processes
at work seem so unworthy of the goal, and so thoroughly illogical
is the entire course of history, that any statement must approach
the ridiculous. “

1’%




Russia mean to a prosperous Church that was eager for world
ace? Nothing. By 1923 the Patriarch saw clearly that not oné
g:nnch of the Christian Church would encourage & single shot in
Dehalf of what they all preferred to call Christian civilization. Thus
abandoned by all he took the only step possible. He asked the
Church to accept persecution as its normal basis for existence.

Almost instantaneously the Living Church broke. Priest after
priest, bishop after bishop, parish after parish made its submission.
Men who but a few months before were calling for the execution
of the Patriarch were kneeling to ask his blessing. Only the leaders
of the Living Church and the other movements, those men who
knew that for them there would have to be a complete surrender
of their titles and perquisites, held out and continued to struggle.
Before the submission of the Patriarch he had only one church in
Moscow. After, he received back most of the important ones. In
vain the leaders of the Living Church tried to renew charges of
counter-revolution. The Patriarch Tikhon died in the spring of
1925, a real Confessor, if not a martyr for the Faith.

With the death of Tikhon a new series of struggles ensued.
Tikhon had left by will the appointment of Peter, Metropolitan
of Krutits, as Patriarchal locum tenens, and he appointed in his
place the Metropolitan Sergy. Many of the bishops who had
submitted to Tikhon refused to accept this arrangement and
organized a Council of their own which was loyal to Tikhon and
not to his successors. There ensued another period of turmoil but
already of a different character. It was a struggle between two
parties in the Orthodox Church. Neither boasted of being
counter-revolutionary and both professed loyalty to the old Church.
This period ended in the final recognition of the Metropolitan Sergy
in 1928 and the preparation of a Concordat with the Soviet
Government.

At the present time it seems clear that the struggle that the
Church has been making has been definitely won. The time seems
to be past when schisms and reforms and parties will be able to
destroy the Church and nullify its work. On the other hand this
does not mean most assuredly that the persecution has stopped.
It does not mean that the arrests, imprisonments and executions
of leaders of the Church on false or unjust charges have necessarily
come to an end. In fact the reverse is probably true. There are
still many of the best men in prison. The clergy are still suffering
under all the restrictions that have been laid upon them. The laws
which forbid religious instruction to children are still in force.
There is still a strong and active government-supported campaign
against religion and especially against the Orthodox Church. The

general machinery of the Church is still ineffective. The bishops
who compose the Synod are still liable to arrest. They still cannot
act and move freely as befits their own judgment.

th’i‘:ﬁ!ghurﬂl had almost l?roken down into an era of Congri
iy :l‘h any of the priests took up the reforms because il
. la.ﬂ:umr:yfwereh<:l'ependent on their parishioners and on th
endeavoured toofu:nv?;e;izﬂg.intioﬁ; -
ce}?es ;hey succeed?d and merely had to g(i):er tf;‘:!:l;?;t ufl ¢
;gtl t;smp:or t;le falthful. In others the government checked t
s iz:te:::'ng them to enroll other labourers who had
refzksl:d peasants, devoted with.a stolid tenacity to the old , '
o to accept the new ritual acts. As in the seventeen
thmzr}; ttlley had f)ften forced the priests to use the old .-;‘“M
— ngwnt is .rflegatnve attitude, so now they refused to accept t
- tsi 1k they were not performed in the old way
o rx; acked a definite leader. It had no policy, no cohe' e .
i oo ol ooy
4 > r an to use the i
;gcl:;l:d up Bth:lr parishes and in many cases to ?xigrg;:li}:;ro' 1
contrad.ictionui a reformed church with old services was ¢
i o Ehterms. Almost automatically it began to drif
b o et urch. The more sincere and intelligent men wh
punsrio mista]I; mtg the new movements came to see that they
R i - oA A
the overwhelming majority of the c?:rg"yf (1); Xli, X:USt sk
orders from the old Church. S5 e S

v

o L
Bt SO Ut s i B B
L > : s en the first news of thi
503:; 1; 019:3 ltd was commonly supposed that it was a pilescewo i
i thepengn a.and was repudiated by the Russian Churcl{»
- R dm}l)gratlgn. Some who believed it assumed that th ‘
o neer(li roken and was doing it to save his own life
. o doubt that this submission of the Patriarch t
oyt l.gc(;lv}e;‘l::lment hurt the old man badly. It meantin a way
oot .lost hope for the re-establishment of a Christian
SULi utslfxa. It was the same as the voluntary submission‘
Nevenhei 3 t\;l e Turkish yoke on the part of other Christians
Ml ginmopd = 1;1esu1t was :.astounding. ‘The Patriarch becam«; .
il h:(tin the emigration, but he destroyed the opposition 3
Pl ?—?t waverSad a particle from the path which he
pipilin itself.t 11ls subml.ssmn meant not that the Church had
Christianity had f(':li{e; i(:;)ct:':)r:;e?: alt‘l;eism & gy,
humanity and what did the Patriarch :‘;36 t:?;ﬁ:tfrfeézfgﬁ g:; 3




The Church does not have the membership that it had
Christianity, in the words of the late Fr. Figgis, has come to n
more than a formal wedding and a magnificent funeral.
who do not want religion do not need to find excuses for not
it and unbelief is as fashionable as indifferent belief used to

In a word the last ten years have definitely shown that the
has gone back to the catacombs. It has been stripped of t
accessories which it acquired in the days of Constantine the
It has been turned into a religious institution with its own sy:
of organization. The Roman Emperors could not prevent
organization of the Christians in one form or another. There
always some loophole of the law under which the Christians c
carry on an underground and semi-legal existence. This is as
to-day as it was then. The Church has found ways of hol
property ; and satisfying the letter of the law, it has found
ways of controlling and disciplining its membership; it has for
new ways of adapting itself to the problem of existence. The
weapon of the Government is to-day as then actual physical viol

to the leaders of the Church, to such of its members as it can sei:
and, as then, such methods may carry with them their own undoi

There was a time when it seemed that part of the Church mig
secede, might split into fractions. There was a time when it see
as if Christianity was doomed. The prevention of that was th
work of the Patriarch Tikhon who successfully led the Chur
from the government into persecution by refusing to take part
the political struggles. The Orthodox Church is still the Christian
Church of Russia and the process of adaptation will go on withor
a breach of continuity—that can be said to-day with certainty.

In wishing to carry on warfare after the flesh, we forget that not
form of the Soviet governmental system per se is terrible, but the desolaf
antichristian spirit of materialism. The fcrms of the Soviet system are
gradually changing; they will undoubtedly change more; of course, this
system can suddenly di r and be laced by any other. The Chus
cannot in this be in the ization of foreign

the return of the right of private property and such questions, for its ch

aim and care is the guarding of the national soul. It is important a
necessary for it to unite Russia spiritually and to free it spiritually
Christ, and not to blish a d i blic, a itutional or
absolute monarchy.

This passage from Put sums up the situation. Western
Christianity and Western civilization refused definitely to secure
for the Russian Church and Russia a system based on Christian
ideals. The Russian Church at frightful cost has reconstituted
itself on a spiritual basis to care for the religious needs of the
Russian people. It cannot consider the political and external sides
of their life, and with this limitation and with the realization that
it is subject to unlimited persecution from the forces of atheism
and irreligion and perhaps of new religions, we can feel confident
that the Church in its policy has rounded the corner and that the
future existence of Christianity in Russia is assured. f

PMENT OF RUSSIAN IKON-
B PAINTING.

By C. F. L. ST. GEORGE.

icle the result of deep
IS short article does not profess to be !

" historical study. It is written up from notes made at va(tl!ous
{imes in the course of a reading on the subject that I have ma fh a;
wide as possible, and represents the interest of the amateur ral

the technical researches of the expert. itk
m?tl is extremely difficult to give a full history <_Jf the Russxa.n' ﬂi‘l())llc‘e,
as the subject is still obscure; its literatu.re_ is veryAmaccess i
and collections of Russian ikons are rare outside Rus§1a. o
It was not till 1gos, or so, that, under the guidance "
Russian archzologists of the school of Kondakov, 1:he gr;::: i 1?::;2
i i f varnish an
f cleaning old ikons from later layers o ¢
:evia:.led tieir unsuspected beauty anfl ;c-)’l:u;;ta.l}(i mv;x;:t::]i}r ; ;e’z
art discovered. Sir Martin Conway, in 1/e o
i i i ] that this work has been carri
Russia, published in 1925, tells us - g
d scale since the Russ
d developed on an unprecedente: ¢ 1
(l)irzevzrllution. Until this work has been .comiﬁleted, it will be
i ible to say the last word on the Russian ikon. ;
m%:)s;g:;ov te]gs us that among representational arts, the 1kgg
took the first place in Russian life. Apart from t}}e early Novgor ;
wall-paintings, we may call the ikon the chief expressxoix:: [V
religigus thouéht and popular feeling even m'the fourt(?enth cen t\_11'y.
Later, when wall-painting became subordfufxa:eh to ikon-painting,
ikon became the one and only ‘symbol of faith.
th;tliso ﬁlost important to recognize the wsthetic limitations and
iri se of the ikon. ! K o
sp?rt:;rpxra}s)o a recognized part of the 1k<_)n-pamter s trammgéiaix%
his work was regarded as a religious exercise as well. as ax:l art ; ‘f
one. The ikon-painter was not concerned yvlth dep'lctmg e}tJ_ oa
spaé:e or interested in problems of pe;spectlve(:l, Eu; in ;ilfocg:aa;:lngat

face by the disposition of mass, colour, and une. b

:;\rriigea lz,keness, not only of the external ;ppe:trance of the repre:
’ ir spiritual character.
d persons, but also of their spm?ua c ;
ser]‘;\ererge painting of a religious subject cll? not anhﬂ;:n, }):11;5 ogz
sses the feeling of the Chqr as a whole. :
:I‘llg'lela;f :t):g rifldividuaxl creation of a particular artist, butan evidence
of the vision of the entire Church. 3 |
The true home of the ikon was the Chx:lstlan Easti fronae
It originated in the custom of plzfcmg a pane: p?t e
martyr or confessor on his tomb or shrine. Such portral‘; :ﬁnd o
in ti heir memory.

t a part of the honour due to t ;

Eorlxn:s anpadjunct to worship as early as the time of St. John
Chrysostom or St. Gregory of Ny§sa. ; ; ;
T}jhsi:s ancient stage of the ikon’s history is connected with the




custom of the ancient Egyptians of slippi imi
, pping a similar panel p
g?liierfthe mummy bands over the face of the muinl:ny.
er features that can be attributed to these Egyptian pos
;.(re the dark colouring to be found in certain types of R
ons, and that ikons of the Virgin and Saints always fa
worshipper. - o :
The Byzantine ikon, which took its rise i v
) y its rise in the fifth or s
(‘].;nttl.mes, was the model copied by the Russian ikon-pa
. ut it must be remembered that the Byzantine ikon was bro
.lg a sudden stop by the growth in the eighth century of t
;r (t)z:;ld:stxc mov(elment, which so thoroughly exterminated Byian
at we can do no more than guess about it, and
PR . 4 - Ch
:.lrlaces of_ lihe ongnqal§ in the productions of later times. eaIro
Re pre-i onocliilstl.c ikons enter, therefore, into the history‘v
ussxail 1kon-pamt1.ng._ Kondakov asserts that there is no si
:i?imtl;:tolf{ By.za.ntme ikon-painting older than the ninth centu
ussians would i i i
s ismsgib gy see and copy no ikons until the t
The Byzantine ikon went throu i
i 1 gh the following st: 0
mglr‘nﬁ, which had their influence on Russian ikonépafftii(g).f e 3
. th: g:zl;, (()):-1 putx;Iyt }lzyzantine style of ikon-painting, gave
-Oriental, this t -Itali '
el ot s to the Greco-Italian, and finally to t] ‘
m’l‘h}:;1 purel};l?yzantine style was remarkable for its bright colou
g, the so-called folk-colours, bright red (vermilion) and light
predominating. S
Kondakov asserts that the Russian i
., Bondako ian ikon, from first to I d
;itrsS 11:nfspu-atmn from Greco-Oriental models, these mosde].: ca:rzing
2 roml Egypt and Syria and later from Asia Minor, which h:
ﬁ-om early times aflopted the Greco-Oriental style. The mod
deem Eg{lpt and Syria were remarkable from the beginning by th
- é).,kr;c , warm and, at the‘same time, most artistic colouri;
b ﬂ;r ns,lwhl.ch are known in Russia as Korsun, are marked
g colouring, namely, dark chocolate or brown, upon a b
grdur_} i _These. came to Russia from Chersonesus, Taurica, Caffa,
and rebizond in the fourteenth and fifteenth centuries a;ld were
copies of Greco-Oriental ikons. :
\Igfe 1(110: cor}xlle to the Greco-Italian style. il
ondakov has a theory that at the end of the fourtee |
nth cent )
ix; Ital?-(l_retan 'school. arose under Italian influence. ’l‘h?;1 ;Z
fmt;wnt }111; 1té ea:hg Penod as Greco-Italian. It derived, of course ‘
reco-Oriental schools, and its ikons had, the s: e
. . i am
dfuiracct;:rlstlcs, except that there was in addition a special softnesi
o B(:ll; w’i tz;lnd a nswtex%;relssiveness in the faces of sacred persons,
regard to Italian infl fan i inting
there are differences of opinioxif1 o s lkon-pamtmga’

Dr. E. H. Minns, translator of Kondakov’s The Russian Ikon,

quotes the following from a letter to him from Mr. Dalton :
it There was a criss-cross of inextricable currents, a stirring of the
waters all over the place. . . . I rather hold with those who think
{he Italian influence more superficial and partial, the East-Christian

{radition being firmly established below. . . . A curious thing

* ubout the Ttalian influence is, that the Greeks apparently took no

notice whatever of Giotto and his suite, but in the full fourteenth
century, and even in the fifteenth, stuck to the thirteenth century
[talian details—when they stuck to any. This, I suppose, was the
Italian art that their own people had helped to form on Italian
soil.”

Muratov, leader of another school of critics, reminds us that
independently of Italian influence there had been a renaissance of
Byzantine art in the fourteenth century.

Kondakov would have us believe that the Byzantine tradition of
ikon-painting in passing to Russia had fallen from the level of an
art to that of a mere handicraft, now and then stimulated into life
by pre-Renaissance paintings imported from Italy. The contention
that Russian ikon-painting was a creative development of the
Byzantine tradition has greatly been strengthened by the discovery
that numbers of Russian and Greek masterpieces can now be given
dates previous to the beginning of Italian pre-Renaissance painting;
this discovery having been brought about by clearing away
successive repaintings and laying bare the original works of art. It
must be remembered that the repainting of ikons very often changed
not only details and colouring, but the general design so completely
as to present an entirely different picture to later generations.

In the case of the famous Vladimir ikon of the Virgin at Moscow,

Kondakov, disregarding its traditional age and judging from the
ikonography alone, assigned it to the fourteenth century. But since
the late layers of paint and varnish have been cleared away, it has
now been established that it is the original Greek painting brought
by Andrew Bogolyubsky with him to Vladimir about 1140. Thisis
an interesting discovery, as it proves that the “Our Lady’s
Tenderness”’ (Umilenie) type of ikon, in which the Holy Child is
represented clinging to His Mother, who appears to shelter him
from the sufferings which He is to endure, sometimes symbolized
by the instruments of the Passion, was already in Greece before
1140, and cannot be due to Italian influence.

We now come to the history of the development of ikon-painting
in Russia, the use of ikons having been introduced there with
Christianity by Vladimir on his marriage with Anna, daughter of
the Emperor of Byzantium, at the end of the tenth century.

A very good summary is given by Muratov, author of “Les
Icones Russes.” He divides it into three periods: the Byzantine
period (1000-1250), corresponding to the Kiev and Novgorod age in
TRussian civilization ; the Novgorod period (1250-1500), in which a




Russian character was given to the art; and fin:
period (r500-1700), which could be called * The Ag:1 p

The Kiev period of Russian civilization has left us no ik

With the decline of Kiev in the twelfth century
bﬂ‘;r;srf;re:c.edeoft power t& Suzdal, two schools of ikon-

vident, one with it i
th%(l)ther e iy s centre at Suzdal and Vladimj

‘The Novgorod and Suzdal schools have left us
painting. Kondakov tells us that although the }?xgﬁ
more fully represented as far as the number of its ikons, it ¢
second to that of Suzdal, which stood highest in artistic ;kxﬂ
the' earliest times of ikon-painting. The Suzdal school
ult.lmz}tely based upon the wall-paintings of the many
built in the twelfth and thirteenth centuries. It supplied
fmd, since the sixteenth century, even Novgorod and Pskov
ikons. Much was due to the princes of the Suzdal region
g\::'ago;io?er ;md Igetter educated than the churchwardea&

, and, as Kondakov qu A
to§ether craftsmen from all lax?d:’t’es R ol
t was not until the fifteenth century that, in the i
9f Novgorod and Suzdal, a Russiaanharacter 5&5?&5 t
111{{011. The most famous ikon-painter of this period was Andre
ublev. This artist brought life to the Byzantine type witho
¥osmg its characteristic strength, and also created new types
informed religious art with a new spiritual significance.

At the end of the fifteenth century, the range of subjects
extended to include a number of mystical and didactic scheme
unknown to Byzantium, the general tendency being towards a1
exaggeration of tallness and slenderness of bodily proportions, a
as regards colour, dark tones gave way to light ones. g

We next come to 'the period of the Moscow School. It made
(S)wn the best tra.dxtxons of the school of Rublev and of the Suz

chool. In the sixteenth century the ikon-painting shops of
and Novgorod were transferred to Moscow, so the best traditions
:gesii schools were assimilated too. The principal characteristics o
taledng osccvwin SC!’IOOI were an enlarged stock of ikonographic schen
v i s;t;lgegct)foul;z favour all over Russia, and elaboration o

Some critics declare that the next school of ikon-painti
Stroganov, includes all Moscow ikons of the si:ftl:::;hpaalﬁgns% -‘
teenth centuries. This school was remarkable for its lavish use
g(;:fi, also fo.r an over-elaborate calligraphic and miniature st !
g 1:11 Dr. ans and S_ir Martin Conway are inclined to ascribe
tha§ ern (Persian or Indian) influence. The Stroganovs, who kep
. erl.:]:)wn workshops.for ikon-painting, were commercial magnates o

orthand I:?ast Russia, and great builders and decorators of churche

In the middle of the seventeenth century decadence began to

{n. The close of the seventeenth century is regarded as ending the

listory of ikon-painting.
{raditional type of ikon, with its characteristic strength, gave way

{0 the Fryaz, or

It was during this period that the

semi-European style, an unsatisfactory compromise
described as being more like ordinary painting.
this new method of ikon-painting was
its greater quickness of execution. To copy the old ikonic types
required great patience and skill, while the new method only
required the general modelling of the body, face, etc. It was also
during this period that the regrettable practice became popular of
covering the ikon with a plate of metal, called a 7iza or vestment,
showing the folds of garments, etc., in slight relief, and leaving only
the face and hands uncovered. This became universal in the
cighteenth and nineteenth centuries. The eighteenth century was
a period of complete oblivion as regards ikon-painting. During the
nineteenth century interest revived ; encouraged only by the
obstinate survival of such a forgotten art among the people, in the
home-practised (kustarny) crafts of settlements devoted to skilled
trades.

Of late years, ikon-painting had been brought almost to a hopeless
position owing to enterprising firms, who made tins for blacking,
etc., printing the better-known types of ikons in colour on tin
plates.

The Russian Revolution of 1918 put an end to the art, as ikon-
painting is now forbidden by the Soviet Government in Russia.

which can best be
The chief reason for adopting

A. AND E.C.A. NOTES.

THE 65th Anniversary of the Association will be held on Wed-

nesday, 16th October, 1929. The Divine Liturgy will be
sung at the Greek Cathedral of St. Sophia, Bayswater, at 1T o’clock.
In the afternoon, at 5.30, the Rt. Honble. Sir Samuel Hoare, will
preside over a meeting at Denison House (Vauxhall Bridge Road, close
to Victoria Station). Sir Bernard Pares, K.B.E., will speak on
« The Church in Russia To-day,” and Mons. N. Klepinin, who belongs
to the Russian Academy in Paris, will give an account of the import-
ant work of that Institution for the supply of Russian Clergy. This |
Meeting will be preceded as usual by the Annual Business Meeting “
at five o'clock. A supply of inexpensive ikons recently received I
from Finland will be on sale. “ !

* *

* *

There can be little doubt that for the next few years the most {
pressing and probably the most discussed question in ecclesiastical il
affairs will be “ Reunion,” Paper and ink and spoken words will be |
lavishly expended. We are, therefore, all the more glad to be able i
to announce that a London centre for the devotional side of the work |
of the Association has at last been found. Prebendary Russell, the
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Rector of St. Clement’s, Eastcheap, has appointed the
Secretary as Priest in Charge, with the understanding th
Church (in addition to its normal activities) will be used
purpose. Prayers for the Reunion of Christendom, the O
Association, Prayers for the Russian Church, and other In
for our work, are said at St. Clement’s daily (except Satus
12.10, and again (to meet the needs of varying luncheon
at 1.10. g 4 !

A Low Mass with hymns, with intention for Reunion an
of A. and E.C.A. is said on Tuesdays at 12.30. 3

From time to time, as announced, Lectures and Addresses
given after the midday Prayers. i {

St. Clement’s s centrally situated at the junction of Clement’s
and King William Street and close to Cannon Street, Monumen
Bank Stations. .

* * * *

The Revd. Fr. Behr spoke at a Meeting in the Library at Hig
Park on June 17th, when a large number of members and friend:
A. and E.C.A. were entertained to tea by Mrs. Moss. Fr. Bel
paper on the spiritual life and outlook of the Russian people, a
their view of the Bolshevik persecution, was listened to with
attention. Later in the day he accompanied the General Sec:
to St. Barnabas Parish Party and spoke to the people, cont:
that free and happy gathering of parishioners during their Pa
Festival with the crippled and oppressed condition of Church
Russia.

* * * *

The Archdeacon of Canterbury presided at a Meeting at
Hardres Rectory on July 31st, which was attended by the Rui
Dean, the Warden of St. Augustine’s College, and in spite of pouris
rain, quite a good number of others. Fr. Behr again accompanied
General Secretary, and both of them spoke at the meeting.
wards all adjourned to the Rectory, where tea was very hospi
provided by Mrs. Middleton ; and later still the warden of Sf
Augustine’s took Fr. Behr to see the recent excavations near th
College, and the remains of seventh century Saxon Christianity. W
are glad to say that at this Meeting the Archdeacon of Canterbury
several others joined the Association. :

* *

0 e

The Russian Bishop Tykhon of Berlin, and the Bishop of Ma
have become Hon. Vice-Presidents of the Association. The Reve
Fr. Puller, S.S.J.E., that veteran worker in the field of An
Orthodox friendship, who, we regret to say can no longer at
meetings of the Committee, has accepted the same office, and so h:
Dr. Pullan. Serbian friends especially will have heard with
regret of Dr. Pullan’s ill-health and will join with his many Engli
friends in wishing him a speedy and complete recovery.




IKON PRESENTED BY THE P

ATRIARCH AND SYN
4 NOD OF Cco PLES
TO ARCHBISHOP LORD DAVIDSON ot

The Christian Gast

CHRONICLE AND CAUSERIE.

UR frontispiece is the reproduction of an Ikon presented last
summer by the Patriarch and Synod of Constantinople

to 'Archbishop Lord Davidson, who has kindly allowed the
Ikon to be photographed especially for publication in Te Christian
FEast. It is a graceful and significant gesture which thus pays
tribute to the long, consistent and fruitful labours of Archbishop
Davidson for the furtherance of Re-union between the Anglican
and Orthodox Communions. The presentation was made by the
Metropolitan Germanos of Thyatira, who at the same time handed

to the Archbishop the following letter from the (Bcumenical Patriarch:

“ Most venerable Archbishop, formerly of Canterbury, our most
beloved brother in Christ, our Lord, Mgr. Randall, grace be to
you and peace from God the Father and Our Lord Jesus Christ.

1t is our desire, on the occasion of your venerable Grace’s retire-
ment from active ministry, to give some token of the deep honour
and love which our Church feels, and will always continue to feel,
towards Your Grace’s person, for all that Your Grace, in the
course of a Jong and honoured ministry, has done for the strength-
ening of the relations between the Anglican and Orthodox Churches,
relations which, by the blessing of God, have, in the days of
Your Grace, been so far advanced ; and also for Your highly-
treasured good-will towards Orthodoxy, and in appreciation of
the interest in our Church evinced by Your Grace.

Therefore we, together with our Holy Synod, have decided to
send with this letter to Your Grace a small remembrance and
token of our honour and love, an Ikon of our Saviour Christ, which
we pray Your Grace kindly to accept.

May this holy Ikon (which is a copy made by the Josafaios
brotherhood of hagiographers on the Holy Mountain, from the
original in the Church of the Protatos, the work of the famous
Renaissance painter of Byzantine Art in the Holy Mountain,
Manuel Panselenos) be a tangible sign, for all time, of the great
esteem in which our Church and we ourselves hold your sacred
Grace, and, in general of the honour with which we regard the
Anglican Church.

May our Lord bountifully bestow His Grace upon Your Grace’s
head and vouchsafe to you many years of health and happiness.”
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Eirenic Letter from the new (Ecumenical Patriarch to
Archbishop of Canterbury :—

Most reverend Archbishop of Canterbury and Primate of Al
England, our beloved brother in Christ our God, Co
Gordon Lang, Grace be to you and peace from God the Fath
and Our Lord Jesus Christ.

' It is with great pleasure that we follow the example of our
decessor and adhere to the custom, which, by the grace of Chri
was recently introduced and now prevails, of reciprocally comm
cating any changes taking place in the higher administration of eith
Church. ‘
Therefore, we are moved, by this present to announce to yo
revered Grace and the Venerable Anglican Church our elevation
by God’s Will and favour, to the most Holy Patriarchal and (Ecumen
ical Throne of Constantinople, following the decease of our Venerab
Predecessor, the most Holy Patriarch Basil TII, and we take
opportunity to send to your Grace cordial greetings in Christ. A
In expressing the great honour in which we hold the bonds o$
brotherly relations, which promote the work of love and gener:
re-union of the Christian Churches and all Christians, and which, in
so far as regards our own Churches, have already by the Divine |
Grace, passed beyond mere external cordiality, we gladly give you
our assurance that these bonds of relationship and. rapprochement
with the venerable Anglican Church, in the love of Christ and on
behalf of His work, will, during our tenure of this Holy See also be
diligently fostered and cherished, and that, for our part, at least,
nothing will be left undone that may make them closer and
stronger. 3

Therefore, in the firm conviction that the venerable Anglican
Church and your revered Grace are of the same view and disposition,
we pray that our Lord and Saviour, who established one Holy Church
and desired that all who believe in Him “ may be one,” may bless
and prosper our mutual endeavour.

Furthermore, we beg to inform your Grace that, following on a
decision taken in common with our Holy Synod, we have renewed
the authority given to our beloved and Most Reverend Metropolitan
of Thyatira and Exarch of Western and Northern Europe, Mgr.
Germanos (who has worked so zealously and successfully and to our
mutual satisfaction for the strengthening of these relations between
our Churches) who will therefore continue as the Permanent Repre-
sentative of ourselves and our Church in all relations with your Grace
and the Anglican Church, and we pray that, in the future as in the
past, he may be afforded your Grace’s love and confidence.

Finally, we beseech our Lord that He may shower down the bless-
ings of His Grace upon the venerable Anglican Church, which now,
as always, cherishes the love of Christ, and with divine zeal, labours

CUHKUNIULDL ANU UNUIZINIE g

for His work, as also upon your beloved Grace, both in your high and
holy Ministry and in all other things.

We remain, in love and great honour,
Your Venerable Grace’s i
Beloved Brother in Christ,
PrOTIOS OF CONSTANTINOPLE.
October, 1929. ‘ . .
The Archbishop replied as follows :— ol
i i i ical Patriarch of
To His All Holiness, the Lord Photios, (Ecumenical : ’
3 Constantinople, Our Venerable and Beloved Brother in Christ,
Grace to you and Peace through God the Father and Our
Lord Jesus Christ.

It is with great thankfulness that we have received the formal

announcement of your elevation to the august and most Holy Thrt;)lr;i
of Constantinople, and we hasten to assure your All Hohnessb
we and many faithful people in the Church over v_vhlcl} we have e}f;
called to preside will be remembering you at this ‘gxlxne in omr.thougﬂ.1
and prayers, desiring that you may be uphel.d in your high é) cc:
by the Divine Grace, and strer;gthened therein by the Holy Spiri
eat tasks which lie before you.
fog&s};eo%:erve with great satisfaction the warm.sympa.thy of your All
Toliness towards the Anglican Church and with all that binds the
Church of England and the Holy O.rthodox.Churc].Jes ever .mo;e‘
closely, and we sincerely hope that during the time of your patriarc] ;
ate and our primacy those ties may be strengthened and drawn ye
T still. ¥ :
CIOSV\?e are also delighted to learn that your All Holiness with your
Holy Synod has renewed the credentials of our beloved and l;;mSt
reverend Metropolitan of Thyatira, Archbishop Germanos, wi ou;
we hold in such high esteem as Representative of yourself and o
your Church in all relations with the Church of England. v
Finally, at this beginning of another year, let us commend your /
Holiness and all the Holy Orthodox Churches of. God to the Divine
Favour, and we pray that, through all t}.le vicissitudes of these
difficult and anxious times, the Divine Guidance may malfe clear
your path, to the Glory of God and to the fulfilment of His Holy
b ‘We remain, Your All Holiness, in love and great honour,

Your beloved brother in Christ,
(Signed) Cosmo CANTUAR.
* * * * 4

i ; i a'the
The Greek ecclesiastical Press gave impressive accounts o
funeral of the late (Ecumenical Patriarch, which took place in the
presence of a vast concourse of people who from eaxhast dawn
thronged the precincts of the Patriarchal Church and the neighbour-
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ing streets. The priests of th ussi ] '

L e Russian, Serbian and English p
aét;‘::xghedl;;nd took part in the stately service at ur;g Pa
e tom‘]);:-eo:h;ozglfi};n wIaIsI carried to Baloukli for interment n

he tomb ¢ . Orthodoxia thus describes ;
gzzsggs. onerueS:ﬁn c;z:iigef Patriarchal ushers, followed tllal; t
i s vial of wine and the other a salver wit.
Sixes;aI cv;e]: ﬂ)clll;:wed by two lines of hexapteriga, after wv;qucl;l
followed asg thze;’.atgfh]:ﬁ:?teﬁga iilodinsc s

5 c oirs singi i
. ging the processional
M};Itn;:;. OIIi:ext came t_he'clergy of the Patn'archate?;nd aftoeI; them;
deacOP ans of .Slhvrla, Myra, and Laodicea, with the Patriarcl ‘
b tﬁ ;ngxrzgz ]iuziespf gl;em, carrying censers and the two-bra ’

ree- ed candlesticks. Finally c all
tans, bishops, the Great G ety o
pl Archi_ma,ndritef:’a’l Protosyncellus, the Chief Secretary and
Th * * * *
o ;,e rG‘)cltx]x.lnemca.l T!Jrone was spared a long widowhood, and ¢
i to7s a unanimous decision elected the Metrop(;ﬁtan' [
Derkos (o suceed Basl IIT. He took the name of Photios and
ol _ul)ls .I. The new Ecumenical Patriarch is compa
ot o sfl e is fifty-five years of age, and a man of intelle
i G};C umemg:]weg:txell gu:h.ﬁei to carry on the best traditions
g archate. At his enthro;
addressed in the Great Procl i iyl
: tion: ““ The Sacred
Holy Metropolitans havin, o Apcieilig i
] g elected Your All-Holin i
of Constantinople, New Romy oo
I : e, New e and (Ecumenical Patriarch
zlitllil,eu:v izrllgii)n;chonfgth the holy clergy and with tl:?;cciasx?:t
y of the Orthodox faithful, t i
Apostolic and (Ecumenical Peppnonigliin
c Throne. Ascend therefor y
k‘;ﬁ; 1vtvs ts;ep; and adorn it to old age, as your predeces(;oisx:gcs):ngi
i 1:he irst-called, Gregory the Theologian, John Chrysosto
Samugf thee é{enov:ped, Michael Cerularius, Gennadius Scholariu
yzantine, and the remainder of the au :
. t A
gix: by hgplpy lot reigned gloriously as Patriarchs, aﬁgs g':i(g: '- 0
s ﬂ;gsy :fnsala“,l:{iov;h:n Zret }flzntrusted to You from on high into the
¢ e pastures of evangelical i
’vyllx::ce?:e ‘Z];ss given th? Pastoral Staff, thesi wordgﬂ\l:eer'e sai
o epint Redsst::i which typifies the rod of Moses, that as
sy and brought Israel of old safely to the Prom
unha;med int(,) t(}eltn:tleg r;:lerf;]pgn fmay lead the new Israel safe
nd of Promise. Be st
;Z‘;ﬁ;lge’dfor that You must give account to eoflrr(glgdar;i;fg h ot
. r}; el;h, E]eisus Christ.” The Patriarch replied “ I give thanks
I;t 1}; 5 oﬁ may fulfil the expectations of the Church.”
Ptk ;e;:‘l;zltn th::t t.he new Patriarch is keenly interested in
i, ent, and cordially disposed towards the Angli

yr

e ——————
T

Last October the clergy of the Metropolitan See of Thyatira met
in Conference under the Presidency of the Archbishop Germanos in
Paris. The Conference lasted four full days, and opened with a
Pontifical Liturgy in which four priests took part. At each session
o paper was read and discussion followed, after which the President
summed up and indicated points to which the committee should
direct its attention. This committee (ad hoc) then met and formu-
lated its conclusions in the shape of simple proposals. There were
five such papers : (1), “‘ The catechetical work of the priest abroad "’
(The Protopriest C. Callinicos of Manchester) ; (2), “ Preaching ; its
time, place, subject-matter and language ” (The Archimandrite T.
Paraskeuaides of Leipzig) ; (3), «“ Confession and the Eucharist, and
the Fast preceding it, from a practical point of view ” (The Archi-
mandrite J. Andreades of Munich) ; (4), © The Service of the Divine
Liturgy ; the Celebrant. The Service of Mattins with or without a
Reader ”” (The Archimandrite A. Paradeises of Paris); (5) ¢ iFhe
social activity of the Greek priest abroad ” (The Great Archimandrite
M. Constantinides of London). The last day was occupied in hearing
and discussing the reports of the several committees, and the whole
Conference closed with the doxology and prayers of thanksgiving.

* * * *

Some of the finest examples of Russian ikonography have been on
view in London, and no doubt many of our readers have been to

South Kensington to see them. Tt was a splendid collection, which

showed the Russian ikon not only at its best, but also at the different
We imagine that few visitors

stages of its historical development.
to the exhibition were disappointed, though they may have experi-
enced there a curious blending of enthusiasm and grief, of reverence
and indignation. For the collection was lent by the Soviet Govern-
ment. Why ? We know what the Soviet Government thinks of the
Faith which created the ikons and inspired their painters. Is it
possible that while Bolshevism regards Christianity as an evil in
itself, yet thinks one of its characteristic products is so good as to be
worth touring Europe with ? As for the ikons themselves, if in a
sense the glory is departed in that they are now stripped of their
adornment of precious metal and stones, yet in a better sense the
glory is recovered, for many of them have been most skilfully cleaned
and now reveal their first beauty as the painters left them. The
catalogue represents most of the ikons as having been brought from
such and such a Museum. It would be interesting to know how long
they have been in these Museums and where they were before !
* * * »

The Sixth Anglo-Catholic Pilgrimage is announced to leave London
on April 29th, 1930, and the itinerary will include Egypt, Athens
and Constantinople, as well as the Holy Land, which is of course its
main objective. An excellent “ Pilgrim’s Manual ”* (2s. 6d.) has been




edited by the.ﬁ;;v"(";“ NWh.itti'h o The mont ol
Gy N ngham. The contents are m
tai:evztégn;l,b but Eractical information, historical notes, and o
added by various contributors. Many pilgrims in spirit as ‘

as pilgrims in fact will find this admirable little book of grzat valu

By the Rev. D. J. CHirTY.

(A Paper read before the Egyptian F ellowship of Unity. C.
November 8th, 1929.) i

BO'TH in Russian and in Syriac, “Orthodoxy” (CopBy O :
is translated not “right opinion,” but “right glor’;”— i
worship. The sense given is incomplete, but significant. For
means that here the criterion is not the head but the heart. But
hea.rt is not thought of as the seat of the emotions. It is the
of intellectual vision; the head can work out our understandi
but only .the heart can open to us material for understanding. F
too long in the West the proud head of man has tried to do witho
the heart, or to treat it as merely the seat of the emotions, a use
but dangerous servant. And inevitably the proud head’ of !
has 'lost its organic link with Reality and tried to replace it with
tI;,(;gllgft ’It‘lllle worla; oé Orthodoxy is to bring our minds down fro

rone of the head, i ili
RealityyiS ot d, into the humility of the heart, wh
The humility of the heart—for the heart is in abasement befo
the vastness of God : at the same time the Historic Facts of Chri:
are seen with intense realism in the intimacy of the Holy Spi
by which the heart finds in these facts its own royal freedom
In Orthodoxy, Doctrine and. Worship and Life are one. .
In the West this is forgotten. The continued use of the Lat
langqage divorced doctrine from worship in such a way that
doctr.me became a system of philosophy, and worship a system of

emK:mrlxlal expression, both superimposed upon life. 4

the same time the fact that the priest alone common .
understood the Litur; i ity in its

b sten il gy made him the final authority in its
.But the ideal of ‘the Orthodox Church has always been that the

thprgy' ShOl.lld be in the language of the people. As a result,

their th.urgles being the great vehicles of doctrine, the people

!earr‘l their d.octrine as they offer it in worship. So the’ understxatrpl)t:igt

ing is kept in its right dependence on the heart, and the worshi :

is saved from emotionalism. Both are held to a reality, which 11)

!§n9wn to be beyond understanding and above wor’ship “but

intimately present to both. The fulness of our religion ’is ngg:

e S
theory, but is known in prayer; and nothing can break such
knowledge. y

Humility and awe have kept the Liturgy so balanced in the face
of Reality that no moment, however holy, comes forwgrd out of
its proper proportion to blur the whole. The worshipper may
not notice it all while he is in Church, but he departs and this
unobtrusive thing goes on working its way into all his life. The
Liturgy becomes his ineffaceable background.

And, again, because the Liturgy belongs to the people, Fhe
Liturgy itself is the final authority, and the peasant can on occasion
appeal to it against priest or scholar, and be justified. Seen on
a larger scale this means that neither Pope nor Patriarch, nor in
itself even an (Ecumenical Council, have the final authority. Only
the actual consent of the people of the Church confirms their
decisions and proves them to be indeed the infallible voice of the
Church.

Again, in the West the individual authority of priest, bishop,
pope, encouraged a wrong kind of individualism which on the
whole only became more developed in the Reformation when every
man became his own Pope. Religion had become something
superimposed. Men tried to find the way out each in his own
heart. But the danger here is lest he should forget that the reality
he knows in his own heart is the same reality that reveals itself
to him in the world around him. The heart must not be an escape
from that world, only a fuller, closer entry into it. The nearer
you are to God, the nearer you are to your neighbour. And God
cannot be any man’s monopoly. To the Orthodox, Church Life
and the Life of the Soul are seen to be really identical. It is
possible for some saints to live a full Church Life in real isolation,
without even the services of the Church, and with only one simple
prayer constantly repeated. But before this can be attained we
need to be very sure of our Church Life.

The Orthodox Church, which is the Church par excellence of
Liturgical worship, is also the Church par excellence of the
Hermits. \

We are afraid lest theology should obscure the simplicity of
Christ’s intimacy with us. Some men try to do without theology.
The Orthodox also understand this fear. But their answer as a
Church is to throw all the fulness of their theological thought into
their worship. Its very bulk suggests the awful fulness of God
and makes us afraid to dwell on any single point too long, lest
it should upset the balance and simplicity of our approach to and
worship of God. 1 have an idea that many western ways of
meditation are rather alien to the Orthodox spirit.

The Church is something intensely real and present and yet
something above us. For Orthodoxy is always based not on any
thought of a legal minimum to be required (Latin ideas on works
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of supererogation are contrary to the Orthodo: iri y
g;xﬁum_, an ideal which will always be ab:ves px;rsl,t)’b;u p
5 ins our neceSsarfy"almJ ‘The individual cannot attain
ut he is anchored to it in thie Church. The Orthodox spe
:;:?ﬁelf as a r'nv’zlétfxber of the Orthodox Church, but cannot tl
; imself as individually an Orthodox or a Catholic, in iso
c:;;:d t?)%ltxfél;o;f th:: ?}Illolle Cl;;rch. Only the Chtirch is tr
‘ h or Catholic. He is in the Ch 1
of the spfht’h'bldi‘ng him, the bonds of love.C g:)dilt ?sy tg:‘: in
Liturgy, the creed is introduced with the words, “Let us 1 s
aqot‘her;‘that ‘we may confess . . . . ”—for apa;'t fromutile0
zl‘\l,:n(i?%l:}‘: 522 tilnedis\:(%ual‘c? make a true confession of '
i me words, their meaning cannot be co
except in the Life of the Church. Onl thigl'f d "
each member partakes of the intimac gf thS S1 i, It 1o
incredible that for an Orthodox the i ti B i i ik
for the Latins, whether the mysti g ShOUlC_‘ s
- el b ysflcal way of Union with G
b(:j fagll_ (glllrflstlgns, or‘ls fonly possnble for-sorr‘xe. Of course, it m
* "Again the fact that Orthodoxy is elicited, not i
‘ : d A im :
?:‘;:;?a }t)iilal; ‘feven had Adam'm?t fallen, the Incarnationp\lv)vzesdéh?
iy ‘,;3~ ulfilment qf creation. Here again a Latin problen
OrthOdoxot a;n?g for ' the Orthodox. This cosmic nature
sy aﬁj wgl:)cr};f;oranltlsscr;ot;o sn?tcg us away from creation,
) 'sav . N eation, leads us on to the thou
g;l{;?idcz)l{ynﬁ; ;’eh%'xto‘;s\;vhtlggkm;:st attach great import::mcc:.lg ltlctri
nature might be absorbed or lost ;;m(a;l;dnature, i th'at fei
S e Roiidt 1 B This b s ek sy, s sl
e B e body, th J
g:;%sev;;’ i;n never be matters of indifference toyt’he (e)rx:ltf\otzlz M"’
be a s‘econgaryerflllalftt:: l'tcoatlixld SS:EIZUHSY itttk
e Orthodox Church. For her, if g
period there had ceased to be one Bod ini : el
the faith and the visible Unity of th, C¥1 et e
the Incarnation of the one Chr}iyst wouid hali/r: I(? b i
o :  on eased to be a
:::.‘c(ti. "nFPI;{ ths Chlh'ch is the Risen Body of Christ still P;:SC
: Thle"c(g;t f?;?:[ But 9f that I must speak more later. e
Wit i :x Ctlu_rc_h is the Church of the Holy Places.
. 15& oy fous attachrfléht, but the same attention to histo
sy h%}ne ] exlxll ‘would be rather like neglecting the Bible Srl{
i Im ; i the vworld and yet inevitably she does com;: ba
childhoodo it 1_‘aces as we all come back to the homes of ou
ey i, vvyv;t a special love. And somehow if we lost th:
pl;;e:::éxfimo;el, vge shoulc! lose with it our power for loving any othi
ity thét‘ é \;vprld. The Orthodox Church is alone really
oy R oly Places, and perhaps this is a symbol. It i
w to-day with the development of Asia, we are beé-inning

R Pl o

ST

e Centre of the World, the one meeting-
And is it not likely that the Church
which has never been westernized, the Church of the land in which
Our Lord lived, would be the one most fitted to show how

Christianity is to acclimatize itself to India, China or Japan?
Behind this, further, there is the fact that Orthodox understand-
ing of the Incarnation is such as to necessitate a deeper attention
to the Old Testament than has become common in the West.
And we might remember here how one of the traits of Orthodoxy
is its power to search out and wait for the spark of truth in most
Here, at least, Christ has not ceased to live

unexpected people.
with the publicans and sinners. Dostoievsky’s novels are a lesson

for us in this.
Every element in man

SPIKLILT UL Wlve##wa sommr ===y )
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to see Jerusalem as really th
place of East and West.

’s character is of value for God, and no

method must be accepted which would prevent their free conversion.
‘not in order to lecture us or to

God took our nature upon Him,
impose a law, but to share all the fulness of our troubles and
temptations in order that He might save and glorify them all, not
by force but by their free awakening to His Light.
"This utterness of the Incarnation is accepted uncompromisingly
by the spirit of Orthodoxy. It is often misunderstood, and here
are some of the deepest contrasts between Orthodoxy and the West.
It is the fact of which I have already spoken when I was speaking
of Orthodoxy as fundamentally a religion of the people—
salvation is not handed down to us from above, but shared with
us on our own level by the King of All. The Hierarchy depends
upon the reality of the whole Church, and the Laity is itself a
sort of priestly order. This is why Orthodoxy accepts, in order
to make Christian, the simple beliefs of country folk. It has no
need to be afraid of superstition” since that also can be con-
verted; and only an un-Christlike presumption of the head—the
educated people—could abolish it. It accepts the folk-lore of
religion as of positive value among people who have no need to
make the western distinction between mystical and scientific reality.
And here also we must realize once more how “education” in our
sense is not seen as a primary necessity even for the clergy. It is
too apt to make of the clergy a higher class. And in their religion
no education could be as full or as well balanced as that provided
in their worship. The peasant priest or monk who remains a
peasant is a fulfilment of Christ’s principle of Incarnation. He
is one of the greatest assets of an Eastern Church.

As a counterpart to this, it is noticeable how many of the most
important theologians of the Orthodox Church are laymen.

. Another result of this readiness of Orthodoxy to wait—to elicit
and never to force—is the absence of sentimentality. Each man in
being Orthodox ‘must be true to himself. Orthodox people will
draw this distinction—that while Latinism fits all men into an
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le';lg-o”:a systern;l,. C}rt!xodoxy demands character, individualit
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s 1est ,beut it is near to the greatest of its possessions ]
ﬂeen:, o tE])rtho_dox save by a positive liberating act of hiaf‘
o —there 1s no easy resignation, but a resignation byl {
il nmun%ndmg wiistlmg with God. An imposed religion deper

uch upon the power of emotions directed f ithel
n ¢ from 0
Or?llllodoxy has. its emotions stirred only from within.. Thi;v ‘,
we have noted in it the combination of fearlessness of emotions Wi
:—Z mt:ainse cold—blo.od'edness. And at the same time it giv ‘
Sml:l):;ne ous; txl::a;cuhmty to Orthodoxy. We remember that
o AR i
b v e hermit ideal belongs in some degree to all Orthod
att’{;llllz eprtinciplée ofs the Incarnation explains also the Ortho
t owards State and Nation, which has b ;
1 e
ix}lllesu(t:lﬁerstl;)odh mlwestern Europe. 6rthodoxy cannote?hif!; t
urch' should be indifferent to political th
would mean that the Incarnation R S
] b was concerned only with
of life, not with the whole. O gy
with . On the other hand, she can
;e;l:el:l}fleaLszi:;elme oflseekénsg independence of the ’State by m:l:i n;
y or ruler of States, for this would be f
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he twelve legi 5
s fence of t e legions of angels.
pts Constantine as a Saint by in hi
brought into the o isi oy ram i
1gh pen a real vision—that of the possibili
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E:;;t]f:ilf)sytite;,h .?he l.:u:cepts the state in order to s:ve andlcz;n(:f ’
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that if the State fall back in ice i Hssceian oy
I practice into its un-Christian lif !

:tis;] miagrt behable, if necessary, to fall back imperceptabll;’ ls)ut

Cemu};. Oft 14; old martyr condition, which she has learnt in the

i ir:ees of Persecution. She must always aim at a Christian

o ep;t ,a nt:;)r; anhlmlgenal Church. Christ is King before He is

! y so the King, layman as he is, and n i ;

1 ) X ot the Bish i
igea é(;r:lsrec,hthe IljalfheSt h]llerahrch, the highest personal sacr;jngst’ ::
s ins call this Caesaro-Papism, and it is ful
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serve the State tate’s sake b submission W/hethel to i

T!lis implies also that the Chur
Christian value

Gt o p o e

e language of the people

It means that Orthod. i
JEasechchs o thodoxy believes that universal
g rough the full right development of home-love

not by a homeless cosmopolitanism.

is always the heart, not the head, of the Churc] s

h, keeps alive the

true historical internationalism without which objective Christamuy
would be impossible. The example of the Russian.Mnssnon in
Japan is a tremendous example of the efficacy of this Orthofiox
ideal. We know how strong is Russian Nationalism. But just
because he had learnt the truth of Nationalism in Russia, the
Russian Bishop in Japan, when the Russo-Japanese war came,
authorized and encouraged prayers in the Japanese-Orthodox
Churches for the Japanese Army fighting against Russia. And
every Orthodox Russian will speak of this with pride. 3
But Orthodoxy is not the mere imitation of Christ. It is t?le
acceptance not only of His Cross, but of His Triumph. Christ
has risen from the Dead, by death trampling upon death. This
is the heart of Orthodox objectivity. Apart from it, Christ would
be another and greater Socrates. But in it the work of the
Incarnation bears fruit. “He became man in order that man might
be deified.” The human nature which He took in all its fulness,
the death which He underwent is in all its fulness taken up, raised
in power, ascended into the very heart of the divine nature. Death
is swallowed up in victory. So all that went before, all the
suffering, is transformed from a mere moral story into a joyful
triumphant present fact. Calvary for all the intensity of Orthodox
devotion to the Cross, is on one side in the Church which it shares
with the Tomb. We Westerners call that Church the Church of
the Holy Sepulchre, and wonder why the place of the Dead Body
is more central in it than Calvary. Then we learn that to the
Orthodox, Greek or Arab, it has always inevitably been the Church
of the Resurrection; and the Tomb from which the Fire of the
Divine Life goes out to spread through all the world, is seen indeed
as on earth the true centre and source of the world’s life. Of
course, Calvary is on one side where death is swallowed up in
Victory.

Even in their thought of the Cross, the Orthodox emphasize
rather the agony in the Garden, the pain of Mary, the human
nature, standing at the Cross foot praying for the Resurrection,
than the triumph of the Crucified.

And it was not only He who rose from the Dead. He raised
with Him the Dead of olden times. And he communicates His
risen life to us. So the cross that the Saints bear is no copy, but
Christ’s own Cross, brought to them by Himself in His risen life.

Christ has sent to us His Spirit to take us really literally up
into His triumphant Life, even now while we are still living on
earth. And by this Gift the whole world for us, the whole of our
beings, is transfigured and transformed—so absolutely that the
Orthodox must think of this transfigured reality as the absolute
reality even here and now. His whole doctrine is taking for -
granted this transfiguration reality; it is true in the Spirit and
can only be believed or understood by those who will accept it on
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this level. One of the deepest of Orthodox accusations aga
Latinism—and the whole West in its following—is that owing
lack of real Christian Faith in the Resurrection, it has tried to d
Christian truth down and back to the old pre-Resurrection I
Hence, western Scholasticism; and here also is the reason
in the Oberammergau Passion Play people feel that something
wrong when they come to the Resurrection. Here also is
difference between eastern and western religious pictures.
western picture even at its most beautiful is moralist, a type
human aspiration ; the eastern Ikon even at its crudest is a wind
through which Heaven looks in upon us.

The whole world is transfigured and we in it. He became
that we might become God. The West is afraid of saying th
But it is the essence of the matter, the only fulfilment of t
Incarnation for the East. The Spirit makes us literally member:
of Christ. In us the Incarnation is continued and the Resurrectio
extends its sphere. And He giveth not the Spirit by measure.
in the Incarnation, so in the Gift of the Spirit, He gives without
reserve. He entrusts Himself utterly to us, and that is why H
is our judge. ; ;

If we would understand the staggering absoluteness of the
Christian Faith, we do well to remember Our Lord’s Baptism in
Jordan. It is terribly neglected in the West. To the East it is
the greatest revelation of the Trinity. What is happening here ?

-About the person of Jesus is breaking out into man’s sight, not
a picture of the Trinity, but the very fact of it. That Father’s
voice proclaiming Him, that pure dove-embodied spirit of the
Father’s love and hallowing which now descends upon Him is no
new thing. Unseen it has been happening all through His life.
More than that, present before us is the fact which is before
Abraham was, before the world began to be created. Here in a
point in time is the pure act which contains and transcends all time,
and a man is the focus of its manifestation. All that God is, is
revealed in immediate reality upon the man Jesus. ] 8
Think on and you find that this is always the Spirit’s work.
When the Spirit brooded on the face of the waters, when the Spirit
spake by the Prophets, when the Spirit overshadowed Mary, always
the Son remained the goal of the Spirit’s Work. The Spirit’s
Work in creation is always the framing and hallowing of the
Incarnation. And afterwards it continues so. When the Spirit
descended upon the Apostles, the Spirit was not merely sent by a
Christ remaining aloof. The descent of the Spirit brought Christ
again to the Apostles by forming Him in them and making them
His body. And upon this Body, as in Jordan, all that God is, is )
shown forth to man. ' Here is the astounding fact that just as our
Eucharist is a real partaking in the actual Last Supper, so the
Baptism of each one of us is the real Baptism.of Our Lord in

ordan extended to us, and ul;;:t‘l\'e';'e'v'e'l:ﬂ'oliﬁﬁilolugh lnddl_:g;:‘un
! ture is really 4
of all that God is, our very humcfl nal | madeCh g
i ist’s life, which we share in the Church,
So always in Christ’s life, w R
iri t from an aloo rist upo
know the Holy Spirit descending, .no r 0 g
being made incarnate
but from the Father upon Christ > :
;S}’lat is why Filioque is really ?rx.\p.oss;ble for ;:see rg:t:?déozhmx
The overshadowing of the Spirit is the very e
i St. Irenzeus, ere
h Life. To the Orthodox as for ) :
gg::f is, :here is the Church; and ;vt.lere the{ ]S:uﬁs,f r'r(.)h‘:z‘ret }:z
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the Spirit.” No act of the c v Bhon
iri ] theory of the Sac
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. c.d £ institution is but a proclamation of the right by W %
i) Sv:‘ can celebrate the Eucharist : it is ‘only bfought into tf (:
‘f:,ﬁnz(s)s of present reality in answer to the mvocatm'x; prazlar:lg . :
the descent of the Holy Spirit on us and on the Gifts, changing
r-hel‘n;‘ue. word Sacrament is western. The eastern w?rd 1521 Smtfgi
Mysteries—Secrets—things which we know but dofn }tl ugl :;(51 g
——ind that gives the real se}rlxsg be_tter. .r"l't‘(l:: sreeaf\:::); lfe 6 ;et bl g
hrist i ucharist is so 1 !
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and ing we must, turn and mak ’
deed 3 e an attack alo i
::ll ca?iur cultura.l agencies, from the school to the thea:;‘esﬂlflr’om «
" emy of anence to the cabin-reading rooms, must be c:o sidere
us as working on the front for the repulse of,the religio : .. pe

and, at the i i
o e:"sa.me time, as a means for curing the masses pf ]

There were some who insisted that th

; : e Governm
mig:ega ciats}e1 all clfile chl}rches and force religions out o?;txiss:len
Ay teo1 nge in the Coust_it}ltion represented no mo
sl era!ncel;aan) such critics a clear statement of
.- atﬁtuldnpose in changing the Constitution and an expositio
i g st fn t:]:zar(;io ‘rlzlrllgllnin zvas given by Lunacharsky in a
from which the following quotatizl:l i:rtgaalzexﬁu—mm' b

““ Religious tolerance is, of course, an elem iberalism :
B 1 c o " ent of i

;: 11_151 c};;gdsml:led in our Constitution. This elemen’i-l }c); libe: lis
s (13) y the Communist Party in its political and cul
i Yy ;10 n}etgns by reason of its being in any way inclined

il é)ea e with any sort of popery, certainly not because
i desfmyenmitg 1&::\1:1'1 hatred towards religion and our endeavour
i3 conve;;ientl ]jne,_i contrary, by our religious tolerance we
i g y Ourt the field .Of struggle and decline to use a
s miond sortspo?.be' country is still full of a great number
e o tll1levers. To challenge them to a final decisi
s wou]Odd mmm t;!: persecuted because of “ prohibition of
i Chean t we become supporters of the priests

y such means we would immediately cast a si i

pait lgf .th.ese masses into the arms of the priest}; g
o filgdl:en 1: 12:1 a nail ; if you hit it on the head you simply
s i evenpe , and in _the end may fasten it so tightly that you
i tg;;aslg it w1th the pincers to draw it out. We need
i roof: a :d ) gsrzgfgg, émt to drive it in, but to pull it out
mora'l and artisi':ic education vz?etzxél{nl;zszzleﬁlﬁ;aﬁpﬁgranﬁ 4
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s Ifwith o Cpnstxtutxon does not speak of lesseni;
i Igngost easﬂrehgmn it choxl)sgs for us the manner in whinclf
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i ades of

;f:;:hc;;sgl.m OurdParty and the Soviet Govemmmt'g:;ig(imtg:

o i ve evelopmel}t‘ of this propaganda of athei
g criticism of all religions and of all idealism.” w

From these quotations it is plai
« ota - plain that the Governm i
and intends to eliminate religion, but finds it expecfient il;tpcrl:?er:

tactfully and by educational methods. “The struggle ag

religion is and must be the work of the masses,” says Rykoff,
President of the Council of People’s Commissars, addressing the
XIV. Congress. Continuing, he explains that “* the new generation

which in great measure has grown up outside the influence of religious

poison, does much to spread this movement. We have not entered
that stage of anti-religious propaganda when it is truly developing,

when its progress is sure.”
In addition to this consideration of the Constitution and laws of
the country and the attitude of Soviet leaders, it will help to deal also

with current court practice in applying the law in actual instances.
bell has received the

Since the case of the Yegorevsky Church
ention in the Soviet press in recent weeks, it

greatest amount of att
may be described as an example. Details from the press are as

follows. The bell being broken and long unused, lying by the
roadside, the Metal Trust wished to make use of it, and an agent
took up the matter with the church warden. When the wagons came
to remove it, someone sounded the alarm, and in half an hour several
hundred peasants gathered. The cry was raised that the agents
had come to take away the church, and in short time the wagon-
drivers were beaten and had to run for safety. No one was seriously
wounded. A few days later, the excitement having subsided,
negotiations were reopened, and, according to the press, some of
the same peasants helped to load the bell for its removal by the

Metal Trust.
So much for the incident itself. The priest Krivandin, the church
warden Yudin, and lay-sister Tkechenkova, and a number of others

were arrested, and the case came before the Moscow Provincial
Court, sitting in the village of Yegorevsky, about 20th May, 1929. On

the eighth day judgment was rendered, declaring that the gathering

of the peasants was not casual but prepared as an organized effort

to turn the people against the Soviet Government by playing on
their ignorance and superstition. Thus the lay-sister was charged
with counselling the peasants to hoard their grain because war was
imminent. The following sentences were pronounced : the priest
and church warden, as principals in the organized effort, to be shot,
the lay-sister condemned to eight years imprisonment in strict
isolation, eight others condemned to imprisonment for terms varying
from three to five years.

One may be startled at the severity of the sentence in this case, but
the incident must be viewed in light of a revolutionary ethic as well
as revolutionary jurisprudence, and also in light of the present

advance along the  religious front ’ which we have described. The
re in full harmony with the

procedure and arguments in the case we
present policy to confine the practice of religion to its narrowest
possible limits, to educate the people away from religion, to work
on the principle that religion as such is counter-revolutionary, and,
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maximum elasticity of their own Church, an elasticity which cou

not extend beyond permitted limits the moment that the doctri

of the real catholic and undivided Church comes into question.
you will keep in mind these reasons you will be able to unders
why our movement is certainly followed in Orthodox circles

the greatest interest and why the answers to the Lausanne stat
ments have not reached us yet. Furthermore, we must take intc
consideration another great, and rather technical, difficulty of th

Orthodox Church in responding promptly to these statements, a

difficulty, which although technical, is of very great importanc
The Orthodox Church although it consists of a number
autokephalous Churches has and feels its own Unity in the mo
perfect way. Unity in the Orthodox Church is based on liberty,
but liberty does not in any case mean relaxation of the existin;
Unity. The words of Eusebius to the ancient Churches, tha
whenever all the Churches agree, then and then only they formulate
a dogma which is obligatory upon them all, have still, and it is
to be hoped will always have, an absolute value for the Orthodox
Church; and, therefore, the saying of St. Vincent of Lerins that
the true tradition is “ quod semper, ubique et ab omnibus creditum
est,” has still an absolute value also. That is why no Orthodox
Church could separately express itself in matters of doctrine, unless
all the other Orthodox Churches, after general consideration,
demonstrated either through exchange of letters, or by some
common Synod, gave an expression of mind which would represent
the real, true and authentic position of the whole Orthodox Church.
The question, therefore, of what has been thought and said about
our movement in Eastern Orthodox circles in relation to present
circumstances, is answered by the assurance that the most vivid
interest is taken in our movement and that in due time we shall
have the official and authentic answer of the Orthodox Church,
which could not be expected before all the Orthodox Churches could
answer together. Of course, this does not prohibit the Orthodox
Church from collaborating in the movement with the other
Churches and from following the progress of the work, which no
doubt for her also is of great educative value.

But allow me now to give you in a few words a fairly direct
answer to the question :—What ought to be the nature of our
work in the immediate future? I believe that in giving my own
personal point of view I shall give also the predominant ideas of
the various Orthodox circles on this point. I should like at this
juncture to express the desire for some amendment in the method
we have adopted, with a view to the nature of our work in the
immediate future.

At my first address at the Preliminary Conference in Geneva in
1920, I emphasized, that in trying to unite the Churches it would
be wise to follow the practical method of a repairing tailor rather
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than the abstract system of a theological scholar. ‘We have befor;
us the problem of mending the once untorn mantle of Chnstt, an;
in my opinion it is much better and much more practical to eg:(;
by putting together the pieces which fit and tl_len to tryhf:o kmeh i
the rest of the pieces which do not fit. That is vyhy I thin kt af
although we have already achieved an excellent piece of work, we
should proceed in a much better z:md perh?ps quicker :ay,
if we tried by some special organization to bring together those
bodies which are more or less related and stand near fsach 'other.
The result of this would probably be a qui.cker organic union of
these related bodies, which would surely facilitate the genex:al Union
of the Churches. I know that in many cases such a work is already
being undertaken independently of the Faith a§1d Orde‘r movement,
but T would like to see it accomplished under its auspices and as a
part of its activities. Perhaps even the impression produced upon
public opinion in favour of our movement, which we must alst;
take into account, would be the deeper for the announcement O
an achieved union here and there among such related bod.les. The
other method, of trying to arouse a consci?usness of unity among
bodies differing entirely from each other, is not bad and in many.
cases is very instructive and does offer many une'xpected surprises,
but the process is certain to take far too long a time. Perha.ps the
Commission of Theologians we have already decided upon vylll take
into consideration also such a method of work and perhaps it would
help to expedite its business. May .I be al!owed. to xf)ake ha
proposition ? Hitherto we have very wisely avoided involving the
Churches officially in our unfinished won:k, afld we are pleased Wl.tt;
the work done by the several groups in dlscusstng the materia
issued to them. Would it not be of some practical value, if we
advanced a step nearer the official Churcl}es and_the _heart of tht?lr
thinking, though without yet approaching their hlgl}est qﬂicnal
circles? Supposing we sent our materia! prepared for .dlScUS?lOn.tO
the various officially organized Theological Schools or Seminaries
and asked them to discuss the material and give us tl{enr (unofficial
if you like) answers? I know that in some cases this would be a
rather dangerous thing, but on the other hand in many cases we
should make some progress which otherwise we might wait for in
vain. : y
aIn conclusion, as representing the Orth?dox Church in tl.ns
gathering, I should like to add the expression of my firm belief
that if we adhere to the original basis of our work and movement,
that is to say, Faith in Jesus Christ as the Son (?f God our Lord
and Saviour, and if we are all inspired by Him w1th. the necessary
Christian good will to each other we shall surely achu?ve the resu.lt‘s
towards which we are all looking, because through His Holy Spirit
He will complete that wherein we still fail.
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AN IMPRESSION OF VALAMO.
By C. B. Moss

; AFTER the night journey from Helsingfors to Viborg, and th
slow train through the forests, we arrived early in the after-
noon at the little town of Sortavala, the residence of the

Orthodox Archbishop of Finland, and embarked on the steamer for

the holy island. Lake Ladoga is the largest lake in Europe: the

Island of Valamo is thirty miles from Sortavala, and even then nowhere

near the middle of the lake. Away to our left was the coast of

Finland ; the further shore, quite invisible, for it was at least 60 miles

away, is in Soviet Russia. Far ahead appeared on the horizon, first

the cupola of the Skete, or Cell, of St. Nicolas, and behind it the
tower of the great Monastery of SS. Sergius and Germanos. Leaving
the Skete on our left, we entered a beautiful creek, on the left side of
which was the little pier, and the monks waiting to receive the
steamer. The Monastery possesses a large tourists’ hostel, in which
guests of both sexes are given simple (and very cheap) accommoda-

tion. The visitor has a whitewashed room, containing a bed, a

washstand, and an ikon, and pays 2s. a night for it.

Valamo is twelve miles long, and it all belongs to the monks.
There are Finnish villages (Orthodox, of course), and a small garrison
of Finnish soldiers. Just as in Brittany or Bavaria one constantly
finds wayside crucifixes, so in Valamo, on the winding roads through
the woods, one finds little shrines, with the double cross of the
Orthodox Church above, and ikons and lamps inside. The monas-
tery has eleven sketes, two on small islands, the rest on the large
island. The Skete of the New Jerusalem, perhaps six miles from
the monastery, contains a model of the Holy Sepulchre. At another
skete there was, not many years ago, a hermit, in memory of whom
the fish in the beautiful pool beside his cell may not be caught.
Here we saw the monk in charge, coming in with a large basket full
to the brim of wild strawberries.

I cannot describe the splendour of the monastery itself : its sky-
blue domes, its two great churches (one for summer and one for
winter), the treasures of vestments and church ornaments, the
hospital, the refectory. A Swedish lady said to me, “ I have seen
the Orthodox Church in many parts of the world, but I never under-
stood it till I went to Valamo.” Here one sees the Orthodox Church,
not an exile in a strange land, nor a minority sharing the land with
others, but in full possession. The monastery has been there since
before the fourteenth century (some say, since the tenth), and there is
no other religion on the island : we are far from the modern world,
there is not even a motor in Valamo. We seem to be living in the
company of the Russian saints, who are pictured, hundreds of them,
on either side of the stairs leading up to the church : climbing in a

THREE SNAPSHOTS TAKEN AT VALAMO.
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and all laudable praiseworthy Apostles, of our reverend and God-
bearing Fathers, and of all saints, cause the soul of His servant N.,
departed from us, to dwell in the tabernacles of the just, to rest
in the bosom of Abraham, and to be numbered with the righteous,

and may He have mercy upon us, in that He is good, and the J

lover of men.

Deacon. 1In a blessed falling asleep, grant everlasting rest, O

Lord, to Thy departed servant N., and make him to be had in
everlasting remembrance. ¢

Choir. Everlasting remembrance, everlasting remembrance,
everlasting remembrance.

OUR BOOKSHELF.

INTRODUCTION TO ORTHODOX DOGMATIC
THEOLOGY.

(V'vedenie v Pr lavno Dogmatichno Bogoslovie.)
CHR. GYAOOROV. iv. pp. 357. Sofia, 1926.

The present work, as the author states in his preface, is intended
to supply the need of the Orthodox Church for special introductions
to ':iogmatic theology. He does not deny that Macarius, Metro-
poh%an of Moscow, Silvester, Bishop of Kiev, and Fr. N.
Malinovsky of Kharkov have written general introductions to
Orthodpx theology, but he asserts that their works do not bear
a sufficiently dogmatic character. As far as we are able to judge,
the clear and comprehensive treatment of the subject by
Chr.. Gyaoorov, lecturer in Dogmatic Theology at the Theological
Seminary of Sofia, ought to supply the wants of theological
students, at least so far as the Orthodox Church in Bulgaria is
concerned. Unfortunately, the general ignorance of Slavonic
languages will make this work less accessible to theological scholars
of j:he A.nglican Church, just as the apparent unfamiliarity of the
writer }mth Anglican theology prevents him from referring, even in
the I?rxefest manner, to more than two or three English books,
published, at the latest, about 1902. This, again, is a defect which
should be remedied in the near future.

.The writer deals in five chapters with the meaning, character, and
history of dogmatic theology. At the outset, he gives a clear and
full definition of the idea of Christian dogmas. “By Christian
dogmas we must understand the theoretical truths of Christianity,
as th('ey. have been communicated to us in a supernatural manne;
by Divine revelation, have been expounded and established by the
Orthodox Church and have a general and legally binding character
for all Orthodox Christians.” Divine revelation is objectively
represen'ted by the dogmas of the Church, and subjectively
appropriated by the faith or knowledge of the individual Christian.

The chief media of Divine revelation are Holy Scripture and Holy
Tradition. But, while the indispensability of these primary
sources will be recognized by all Christians, there is by no means
general agreement as to their character and value. We may all
believe in the progressive inspiration of the writers of the Old and
New Testaments, and of the teachers of the Christian Church, but
there is, at least in the Anglican Church, a reluctance to ascribe
infallibility either to Scripture or Tradition. We admit, as fully
as Luther did, that there are human as well as divine elements in
Holy Scripture, because it would be impossible otherwise to excuse
or explain the moral defects and historical errors which are apparent
to any serious student of the Bible. While no intelligent scholar
would reject tradition en bloc, it seems reasonable to argue that
early tradition is on the whole more reliable than later, and that,
in any case, tradition should be rejected, if it is unsupported, or
even contradicted by the testimony of Holy Scripture. In short,
we must be able to distinguish between true and false traditions,
as Christ appears to have done in the case of the Jewish Church.

Again, the majority of Anglican theologians are unwilling to
ascribe infallibility to any bishop or assembly of bishops of the
Catholic Church. Infallibility, according to Chr. Gyaoorov, is
proved by three facts (1) the divine institution of the Church, (2)
the continual presence of Christ in His Church, and (3) the guidance
of the Holy Spirit. He attributes an active and a passive sense to
infallibility. 1In the first case, it meant a real and true action of
God upon the individual person or assembly of persons, and in
the second, the veracity of the inspired records. We should reply
that, while we fully believe that Christ founded and the Holy Spirit
guides the Church, we are equally convinced that the leaders or
members of the Church, as human beings, must be imperfect and
fallible. Our 19th article clearly states that the Churches of
Jerusalem, Alexandria, Antioch, and Rome have erred in matters
of faith, and it would be both arrogant and absurd to assert that
the Church of England alone has been right at all stages of her
history. Again the 21st article admits that General Councils, as
assemblies of men, may and have erred in Divine things, and that
their decisions have no authority, unless they can be supported by
Holy Scripture. An impartial study of the conduct of the first
four General Councils, not to mention the later, should convince
us that, more than once, human passions and prejudices have been
overruled by Divine Providence. Chr. Gyaoorov rejects, as
vigorously as the Anglican Church does, the infallibility of the
Bishop of Rome: why, then, should an assembly of bishops be
regarded as less fallible? Our firm conviction must be that the
Holy Spirit will guide us, in spite of temporary and relative errors,
into final and absolute truth.

If we believe in gradual progress towards ultimate truth, we must
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postulate some development in Christian doctrine. Chr. Gyaoorov
examines in turn the respective theories of J. H. Newman,
J. Kaftan, A. Harnack, and VI. Soloviev. Newman held that the
fundamental immutable principles of Christian truths are Holy
Scripture and the rules of the faith. Dogmatic ideas, in their strife
with other ideas, are strengthened and perfected, without changing
the essence of their content; they absorb into themselves cognate
elements, just as Aaron’s rod swallowed up the rods of the
Egyptian magicians. Kaftan affirms that Christianity, according
to the will and predetermination of God, is the object of a historical
development in the Church. There are three chief stages in the
development of the Christian Church, the Eastern Orthodox, the
Roman Catholic, and the Evangelical Protestant. The Evangelical
concept of the supreme good (Heilsgut) is the highest, because it
achieves a union between religion and morality in the life of man
in the world. Harnack holds that Church dogmas are strictly
formulated religious truths, and, in that sense, the Christians had
no dogmas till the beginning of the 4th century. The first dogma,
which began to be defined at the beginning of the 4th century, was
that of Christ as the premundane and personal Word of God.
Lastly, Soloviev affirms that the dogmas of the faith were not fully
developed and expounded in Divine revelation. The fundamental
truth, and first dogma of Christianity, is the truth of the Divinity of
Christ, the idea of Him as God-man and Saviour of mankind.
However, Gyaoorov does not admit the theory of dogmatic
developmerit ifi the Church, but lays down three fundamental
propositions : (1) With Jesus Christ and His apostles Divine
revelation was completed. (2) There can be no limit between
dogmas of the faith and revelation, because their content is one and
the same. (3) The Church of Christ is endowed with supreme
Divine grace to be the infallible preserver and exponent of Divine
revelation. There can be no ambiguity, obscurity, or imperfection
in her teaching.

In the appropriation of Divine truths the relative merits of faith
and knowledge must be considered. Faith is the capacity of
penetrating into the unseen spiritual world. In the proper sense
of the word, faith is not a special faculty, because its essence is
rooted in the three fundamental faculties of the human soul, reason,
will and feeling. It depends largely on the standpoint of the
individual theologian whether faith is regarded as an exercise of
the intellect or an activity of the will: but if we agree with St.
Augustine and St. Anselm, we may place faith before, if not
above knowledge.

Dogmatic theology may be divided into two parts, (a) teaching
about God in Himself, (b) teaching about God in relation to the
world. The sources of dogmatic theology are the symbols or
creeds, the definitions of the General Councils, and the Catechisms

of the various churches. Three special catechisms of the Orthodox
Church are mentioned by Chr. Gyaoorov, the Catechism of Peter
Mogila, Metropolitan of Kiev (1640), the ConfessiQn of
Dositheus, Patriarch of Jerusalem (1672) and the Catechism qf
Philaret, Metropolitan of Moscow. The importance f:f'dogmatlc
theology lies, positively, in its exposition of the Chnstlar} .truths
of salvation and eternal life, and negatively in its opposition to
extreme mysticism, rationalism and philosophy, such as that of
Kant, which would reduce religion to a mere code of ethics.
Religion in its teaching about the love of God for man, is the true
foundation of morality. L ;i
Lastly, the history of dogmatic theology may be dlv:ded. into
three periods, (1) from the beginning up to the Council of Niceea,
(2) the time of the General Councils (4th—8th Cent.), (3) from
the 8th Century to the present day. The last period includes the
history of Catholic, especially scholastic, theology, and Protestant

" theology since the Reformation. As we have said before, the

author does not make any reference to modern works of Anglican
theology, except in relation to the Creeds. We have no right to
complain of his ignorance of or indifference to the Anglican Church,
because most Anglican students are guilty of the same negligence
as to the teaching of the Orthodox Church. It is the earnest wish
of the reviewer that united conferences and diligent study of each
other’s works may lead to a better and deeper understanding
between the Anglican and the Orthodox Churches. i

THE HEAD CORNER-STONE.
(Piatra-din-capul-unghiului.)
Theological Essays of GALA GALACTION, Bucharest, 1926.

These essays of a well-known Roumanian theologian have more
than a local or temporary interest. Though they were written in
the first place in opposition to the Protestant teaching of Teodor
Popescu, formerly priest of the Church of St. Stephen (Cuibu-cu-
Barza), they contain a clear and vigorous exposition of the
Orthodox faith. Gala Galaction maintains throughout a strictly
conservative attitude towards Christian doctrine, which deserves our
respect, even if it does not in every case compel our assent.

The writer declares that the Resurrection of Jesus Christ is the
Alpha and Omega of our faith and theology, and appeals to the
witness of Prof. Harnack’s book, Das Wesen des Christentums, on
this point. The Resurrection is a miracle which demonstrates
another, the descent of the Holy Spirit, who proceeds from the
Father, and abides with us. By our Lord’s Baptismal commission
after His Resurrection the priests of the church are made teachers,
stewards of the holy mysteries (i.e., the seven sacraments), and
pastors of the people committed to their charge.













