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CHRONICLE AND CAUSERIE.

IN regard to the recent House of Commons second reading of the
Bill for the Fixation of Easter, a note of warning as to the
Orthodox attitude needs to be struck. It is quite true, as speakers
during the debate adduced and as has been stated in debates in the'
Church Assembly and by writers in magazines, etc., that the
(Ecumenical Patriarchate expressed itself in 1921 as ready to con-
sider any formal scheme of Paschal fixation if, when proposed
by the League of Nations, agreement can be reached thereupon by
the other Churches. It is also true that the Pan-Orthodox Con-
ference held at Constantinople in 1923 endorsed that guarded ref-
erence. But the (Ecumenical Patriarchate was very careful to
safeguard itself from pledging itself to Paschal fixation in principle
and, while it did no more than endorse what the Locum Tenens of
the (Ecumenical Throne had already written in 1921, the Pan-
Orthodox Conference was not representative of all the Orthodox
Churches. In consequence by practically general agreement its
recommendations have been treated as to be held over for the con-
sideration of an (Ecumenical Council of the whole Orthodox
Church, or at least for that of a Pro-Synod consisting of represen-
tatives of all the Orthodox Churches.
Moreover, the reform by which the Pan-Orthodox Conference
definitely recommended that the Orthodox should at once abandon
the Old Style Kalendar and adopt a Kalendar that is practically

_indistinguishable from the Gregorian, is a matter of acute con-

troversy in the Orthodox Church. Some Churches such as those
of Constantinople, Greece and Cyprus have accepted it. Others,
such as Jerusalem have categorically refused to do so and others
such as the Serbian, have suspended their decision. In this matter,
especially, it is urged that no change can or ought to be made until
an Orthodox (Ecumenical Council, or pending it, a Pro-Synod
is held.. Whatever force that contention may have in regard to
a change from the Julian Kalendar to the New Style is, necessarily,
vastly greater in regard to Paschal fixation. The incidence of
Easter is, of course, regulated by a decree of the First Council of
Nicaea and for the Orthodox that which an (Ecumenical Council
has decreed can only be amended by the decree of an (Ecumenical
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which that Press is adopting is that under cover of soliciting
lons for the cost of the Ceremony, the Patriarchate is col.
“money wherewith to buy gunboats to De employed by
in a war of revenge ! Of course, that is absurd. The fact is
~ thai for many hundred years the Consecration of Chrism has been
something of a Pan-Orthodox Ceremony, and that therefore the
ISemalist hates it. We shall hope to describe its details in our next
« Meanwhile it will be of interest to say here that as far back,at
least, as century 13, the Orthodox Chrism, which in earlier days had
consisted only of oil and balsam of Gilead bad come to include no
less than forty ingredients, iz : mainly oleaginous balsams, and
also that the ritual and ceremony of its consecration had been elabo-
rated with a truly Byzantine wealth of splendour and detail. As to
how it came about that while both imposition of hands and unction
with Chrism were employed in the primitive Church for Confirma-

tion with Chrism alone is obscure. By the sixth century, however,
not only had that long been the rule, but Metropolitans, etc. conse-
crated it for their provinces and the right of its consecration was
beginning to be symbolic of jurisdiction. By the 13th century, while
the fact was never taken to imply a canonical right as of jurisdiction,
the (Ecumenical Patriarch had come to consecrate Chrism not only
for the Constantinople Patriarchate, which then included Russia,
but for the whole Orthodox Church. Undoubtedly that develop-
ment is to be explained by the craving to realize their solidarity and
citizenship in the transcendental Nationality of the Church which
was felt by the Orthodox in the Patriarchates of Alexandria,
Antioch and Jerusalem. No matter how remote and illiterate, an
Orthodox rayah in an Egyptian or Syrian village knew all about
the Chrism with which he had been confirmed and felt some com-
fort in his helotage to Islam when he reflected that by that symbol
he had been brought into actual if mediated contact with the chief
pastor of his Church, whose throne was under the dome of St.
Sophia the very metropolis of Christendom—for so Justinian
built it to be—in far away New Rome, that wonderful Mother City
of the Christian Empire. Accordingly the Consecration of
Chrism was developed into a Pan-Orthodox Ceremony and a
symbol of Orthodox Unity, for until the 19th century all Orthodox
rayah still thought of themselves as “Romans,” of a supra-
racial “ Roman ” unity. As such it was undoubtedly one of those
tic imponderabilia which enabled the Orthodox to survive.
Sultan Selim’s assumption of the Khalifate in the 16th cen-

d brought the other Patriarchates into the Turkish Empire
: i head of e Roman

tion, that Sacrament came to be ministered by priests through unc-'
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riarchate in 1587 and the Tsars professing as heirs of the Byzantine

Caesars the call to restore the Empire, Chrism began in the 17th

century to be consecrated every two years in Moscow with great
splendour and late in the 19th century the Rumanian Church took

to consecrating its own Chrism. Otherwise the Consecration of

‘ Chrism went on at Constantinople until the Great War as a Pan-
] Orthodox Ceremony. Its being held at the interval of ten years
made it a long-looked-for event which was emphasized by the

sending out of encyclicals to the other Churches notifying them of

its imminence, and asking them to send representatives to  it,

to collect money for its cost or to provide some of its ingredients.
Beginning on Holy Tuesday the ceremonies of its commixture, boil-

ing and hallowing lasted till Maundy Thursday on which day the

Greeks have a tradition that after the Last Supper Christ consecrated

| Chrism. Its theatre was the great court before the Patriarchal
Church in the Phanar. The last Consecration of Chrism in Con-
stantinople took place in 1912. The afflictions of the (Ecumenical
Patriarchate prevented the ceremony in 1922 and since then possibly
for reasons of emergency, some Churches such as the Patriarchate
of Jerusalem have consecrated Chrism for themselves and for other
Churches. We must wait and see whether the Turks permit the
ceremony to take place at Constantinople on April 5. If it does, it
will preserve its traditional characteristics and will be of its ancient
significance. Already the Orthodox Jellahin of Egypt, for example,

- are scraping up money with which to buy the balsam, to furnish
which is their ancient privilege.

A second Conference of Russian and English students at the
Retreat House, St. Albans, in January of this year was perhaps
¢ven more successful than the first. Certainly it proved that the
inspiration so vividly felt at that first Conference was no mere
flash in the pan. It seems clear now that the line of such Con-
ferences will continue {the next is already fixed for April 1929)
and become a most valuable agency for the growth of mutual
knowledge and appreciation.  This year there were about 40
British members of the Conference and about 30 Russian, the
- bulk of them, in both cases, of course, being students of both
~ sexes. Among the seniors who took part in the Conference were
~the Bishop of Truro, Dr. Gore, Canon Tatlow, The Principal of
‘uddesdon, the Principal of Wiycliffe Hall and the Revd. F. H.
nt, Professor Bulgakov and Professor Besobrasov came
ver with the contingent from the Russian A,
\rseniev and Fr. Behr were also present
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Furthermore, the Right Revd. Bish,
and even the most essential, which h,
;:c%l;(;l-t:gl l.?:nh:;:g)i::en in use'lpy the most ancient writers, such

S | n&eus, are Trinitarian, I should lik i i
‘(};:;:t;oiio ::;i] asomethmg lfurther, which the Right Re:rde’ ;fs;l:)l;:
s PS, remember. [f the Report on the Me j

) Ssa, f
]?;l::;hbhe.f The Gos_pel, assl'xmed the form in which it wasgr:c?ei::g

onterence; if, that jis to say, every trace of adoptionism

s, < d(?d that was necessary, in
the Divinity of Christ and, thereby, Faith in
is due, in the first
made by the Archbisho of D l:; i i
the second, to the relative comments ang argumentls1 culf":’hea rg;th:

dox Delegation, which i
i oy were accepted by the writer of the Message,

op knows that the Creeds,
ave been preserved or are

I

The Orthodox Delegati i
: ¢ Uelegation considers itself much flatt
:]f;rz: bf:endly criticisms of itself as a whole and of jts ecl::s:;{u;!rllf
i TS, as ?ls? by the recognition of the small services which, b
g ;11221; obelzlstonci: traditions, it rendered towards preser\;ing
ween t i ini

aaninig 0 the theological OPnions put forward at the

But the Right Revd. Bishop finds the Ortho
neither (1) Important nor (2) significant.

(a? Thc:a Orthodox did not make
of diverting the current of opinion in the directi

dox Declaration

the Comnnttees the form e inion that the manner i
'y y ed th op:

Orthodox left, we think, no room for doubt
led them to submit their Declarati
Orthodox religious conscience,

For that réason, none of the O

we know, expressed an opinj i
h pinion, either b
writing, as to this or ¢ ARl

ORTHODOX DELEGATION AT LAUSANNE ir

the Deputy Chairman, Dr. Garvie, characterized the Orthodox
Declaration as an expression of the Orthodox delegation’s religi-
‘©ous convictions.

(b) We do not know who were the Orthodox who informed the
Right Revd. Bishop of what went on behind the scenes as regards
the Orthodox Declaration. We fear, however, that he either received
an inaccurate account or misunderstood what he was told. Serious
divisions did not exist among the Orthodox, since, in the Ortho-
dox Church, such divisions neither exist nor can be imagined as
existing, as, for instance, they exist in the Church of England
with its different schools of thought, and with the complete free-
dom prevailing in Protestant circles. The differences in attitude
were these :—Among the Orthodox representatives there were some
pessimists, who entertained little hope of the success of the Con-
ference, and who would have liked to see the Orthodox delegation

withdraw from, and take no further part in, it. Others, while -

recognizing that the trend of the Conference was not entirely as
they would have wished it to be, insisted that it was necessary to
‘continue in their co-operation and to explain the Orthodox point
of view—in public and in the Committees. A few finally held
the view that by voting for the decisions which would be taken by
the Conference, they would be compromising the Churches which
they were representing. For it is well known that the idea that
the Reports be only received, and not accepted, by the Con-
ference prevailed later, and our attitude was not without effect in
bringing about this decision. After repeated deliberations, they
‘came to the unanimous decision to submit a common Declaration
signed by all, and to continue to take part, as before, in the work
of the Conference and to set out the Orthodox views, whenever the
‘cccasion demanded it.  The only point on which there was a divis-
ion of opinion was whether the Orthodox should, or should not,
vote for the Reports of the Conference. One section thought
that the first three Reports, and especially the Message of the
‘Church, the Gospel, should be voted for, as soon as the alterations
put forward by the Orthodox had been accepted ; another section
maintained that any distinction between the Reports would les-
sen the significance of the Declaration, which refers to the whole
work of the Conference, and that, in spite of the close adjustment
of the first Report to the principles of the Orthodox conception,
it was not even so, entirely free from criticism. This division of
opinion was removed when a common agreement was arrived at
that the Orthodox should vote for the first, but abstain from vot-
ing for the remaining Reports. “

MOWEVE, 1ncorrect to sa

‘ )
that the fear
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\;hezes‘ the Apostolic Succession has been broken, Hepta Mysteria,
163 4
It was in the exercise of Econom i
- was y, therefore, that the Patriarch
Dmitri invited Dr. Prince and his friends " i i
. to com i
Ca;lhedral on Christmas Day. o
is doing so, however, has excited comment
dox for the following reaéons — o e
(I) Orthodox acts of Econom i
y towards non-Orthod ivi-
duals may be classified into two categories : ol

(a) towards those who accede to the Orthodox Church.
(b) towards those who do not accede to it.

The former may be exemplified by the faci i
refused to accept Roman Baptism o}:' Orderstsfrgll:t %f;;r tl;a‘!’gé%
the Russian Chu}'ch has accepted Roman converts since the latter
date on a profession of Faith or by chrismation and has not re-
bapt:s§d or re-ordained them, and that the Greek Churches, after
a;:ceptmg t!u?m up to 1756, decided in that year not to do so. Again
the recognition of Anglican Ordinations by Constantinople in
1922 was not absolute, but was simply an economic acceptance with
a view to Anglicans uniting with the Orthodox Church.

Thg latter is to be illustrated by such acts as the preaching in
Anglx?an Churches of Orthodox priests and vice versa, by bthe
reception of Anglican clergy in the sanctuary of 'Ort.hodox
Churghes, h.y t!le provision of the Celebration of the Litur v for
:/:ngllcap pilgrims to Jerusalem in English in the Church %f the
L.nasta51§, by the Participation in the Niczean Commemoration

iturgy in  Westminster Abbey (June 29, 1925) of official del
ga(tfls)fll'om all the Orthodox Churches. And so forth :

n regard to the admission of Anglicans to .sé.cr me

:}?;m]l:mgn tf)y the Orthodox it should be n%ted that, untilain Ir;t:z}
', node' é) essor Komnenos published his Report to the Holy
thy in Constantinople on Anglican Ordinations, no Orthodox
heologian had declared himself to regard it as a permié—
s]v[l::'le Iilclz;l:my.h On the contrary, onwards from 1841, when

- r who travelled to Russia i
claun. Communion from the Orthodox e!gﬁ:‘zlg’ :sl Zrdfir htto
;Vuacsh mformed. by the Metropolitan Philaret of Moscow %ha;:
i e: lc;t})'nga::;;na :imllndt rx:)(:it be gu;de (.‘vee) Palmer’s Visit to Russia,
logian who dealt w;th the ;rx:tr;er ::ilmi’ ook, e
to its discussion ; e.g. see And 5y o ?yssifmus o
lis;nedhfn 111902, 'pas.gm and es;:c“l:sl{l);’pA?gcl:can i il

An his Report, however, Komnenos adduced a weight i
‘J‘hhyj_pctr Archbishop of Bulgaria (century Jgu)}: °§“i‘?.‘;
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justified, and grounded upon it the recommendation that the
Orthodox Church should “ conform to the relevant suggestion ©
made by Demetrios Chomatenos (century XII) when discussing
and approving the opinion of his predecessor in the Archbishopric
of Bulgaria, the above-mentioned Theophylact, and should ‘‘ in
altogether exceptional and absolutely necessary circumstances ”’
permit Anglicans to receive the Sacraments of Baptism, the Eu-
i charist and Marriage from Orthodox ministers and vice versa.
| In consequence of Komnenos’ Report the then (Ecumenical
Patriarch Meletios issued his well-known Encyclical to the auth-
orities of the other autokephalous churches announcing the accept-
ance of Anglican Ordinations by the Great Church of Constan-
tinople and on July 28, 1922, notified the Archbishop of Canter-
bury to that effect, but since the question of Orthodox agreement
as to the mutual giving of communion, etc., to Orthodox and
Anglicans in isolation or emergency was dependent upon, and
necessarily subsequent to, agreement as to the economic accept-
ance of Anglican Ordinations by the Orthodox, neither document
contained reference to the former.

Commissions to consider and report upon the Constantinople
Encyclical have been set up by the Synods of all the autokephalous
Orthodox Churches, except those of Antioch, of Bulgaria.
to which latter as out of Communion with the (Ecumenical
Patriarchate, it was not sent, and of Russia, to which it could not
be sent. As I gather,all of those Commissions have taken a favour-
able view of its recommendations as to Anglican Ordinations, but
have one and all reported that it would be wise to defer their accept-
ance until united action by the whole Orthodox Church either in

~ an (Ecumenical Synod or by the consent of all its particular auto-
kephalous churches becomes possible or, in other words, until the
Turks permit the (Ecumenical Patriarchate freedom of action and
until the Russian Church is out of chaos and can take part in the
consideration.

Accordingly, pending a general and final Orthodox acceptance
of Anglican Ordinations, the authorities even of those churches
which have accepted them, have not yet addressed their attention
{0 the further recommendation of Professor Komnenos in regard
1o the mutual communicating of Orthodox and Anglicans in emer-
cy. Nor, so far as I am aware, has any Orthodox theo-
discussed that recommendation in any publication.

(I11) Prior, however, to the publication of Professor Komnenos’
instances of Anglicans being admitted to Communion by
x and vice versa had occurred.

Church Times of September 2, 1865 prints an account
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ember 26, 1927, ‘‘ Although the manifestation of the relationship
(between the two Churches) was touching and praiseworthy, some
people did not approve the action of the Patriarch because
Anglicans are not in formal communion with us.”

In conclusion, it cannot be noted too carefully that the Belgrad
Christmas Communion must in no way be taken as establishing
a norm of Intercommunion by Economy between the Orthodox
and ourselves. A precedent is, of course, a precedent and remains.
But in the sphere of Economy, the exercise of which is always in
suspension of the strictness of the law and is in every case decided
by the particular circumstances in which it takes place, no two
sets of circumstances are alike and each exercise of it stands by
itself. That the Patriarch Dmitri, with the approval of at least
some of his suffragans, has adjudged that the facts of Anglican
Church life and of our Faith and Practice and with them the
brotherly solidarity which has been developed between the two
Churches, justified his exercising this particular act of Economy
in the case of such devout and worthy Anglican friends of the
Orthodox Serbian Church as Dr. Prince and Mr. Sitters, of
course, constitutes a precedent. But it does not constitute a binding
precedent. Even if it should transpire that his Sacred Synod gave
its approval prior to his action, that precedent neither binds him
nor the Church of Serbia to repeat it even in their case and certainly
does not bind the other Orthodox Churches to its repetition in the
case of others. The most that can be deduced from it is that, in
his Christian love and goodwill, his Beatitude, recognizing that
in Faith and Life the Anglicari Church is sufficiently akin to the
Orthodox to be held to possess the outward marks of a part of the
true Church and that Dr. Prince, Mr. Sitters and their friends are
both typical Anglicans and deserve well of the Orthodox Church,
took the opportunity to symbolize the nearness each to the other
in Christ to which the two Communions have been blessed to
attain, by a symbolic act of Economy exercised towards them as
individuals. As the Pravda termed it, his Beatitude’s action was
altogether touching in its love and in its goodwill and we are
touched by it. But we are, therefore, constrained all the moreé in
reciprocity to realize both that neither he himself nor the Serbian
Church are committed to it as a general precedent and also that
the Orthodox Church as a whole is in no way committed to the
future admission of any Anglican to its Sacramental Communion.

In fine, our mind is this. If, when the Orthodox Church is
enabled to form a final and corporate judgment, it should decide
that a norm of Intercommunion with us Anglicans is permissible
Fiiah ot o
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Episcopate would be eager to establish such a norm goes, I think.
without saying and is implied in the relevant resolutions of the
Lambeth Conferences of 1908 and 1920. On the other hand, we
would be altogether unwilling that such a norm should be estab-
lished except by the full and free decision of the Orthodox them-
selves and without the slightest compromise of their principles or
constraint of their inclination. If it should eventuate that after the
working of the Spirit in their spreading out the matter they should
decide finally that such a norm of economy is not to be, we shall
be sure that they have been restrained by principle from doing that
which their Christian goodwill incited them to do, and though we
should regret that their conscience forbade their will, we shall
rejoice in and approve their fidelity to principle and shall continue
to labour for that dogmatic agreement, the fruit of which will be
our longed for Intercommunion and Reunion with them.

It is our duty and our wisdom to do nothing whatever to intrude
upon their consideration of the matter, but to wait patiently for
God to perform His Miracles.

THE NEW HEARTH IN RUSSIAN MONASTICISM
By L. ZANDER.

USSIAN Monasticism has found a new centre whence it is
spreading and developing. Within the last two years
Paris has witnessed six cases of young Russian students pro-
fessing their vows as monks. Four of them have already been
ordained priests, and divide their time between study in the
Sergievskoie Podvorie and fulfilling the duties of parish priests.
Two have been ordained deacons of the Sergievskoie Podvorie,
and can thus continue the course at the Theological Institute.

In former times the rite of professing the vows of a monk was
usually performed within the precincts of the monastery itself,
thus lending great severity to the ceremony. [Few witnesses
~attended, and thus it usvally remained quite unknown to most
ymen. But at present the Russians have no monasteries at their
~own disposal, therefore, the rite of profession can be performed
only in the parish church during public Divine Service. As a
esult, the beautiful ceremony—every detail of which has such
profound inner meaning—has become much better known to the
Y, they understand and love it in quite a new manner.
Orthodox conceives the monastic idea not as something

‘A8
 life, as something apart from it, but as a purified, christ-
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rite of profession which awes us (as so many falsely think is the
case), but the depth of its loving-kindness which addresses itself
to all the world, to the whole Church, to all the faithful. This
is very strongly expressed in the opening prayer of the ceremony,
which speaks of ““ the different ways of salvation shown us in
the incarnation of Christ.”’ It is also expressed in the words pro-
nounced at the moment of the tonsure of the newly-professed
monk : ““ Glory to God who willeth that all men should be saved
and should attain the knowledge of truth.”
In the Sergievskoie Podvorie it was made the practice to per-
form the ceremony of profession during the All-night Vespers.
After the singing of the “ Glorification,” the following moving
prayer is sung: ‘“ Open Thou Thy arms to me; I have lived as
a prodigal, but I see the unfathomable depths of Thy Mercy, and
beseech Thee, despise not my beggared heart: I have sinned
before heaven and before Thee.” The candidate—barefoot and
bareheaded—clothed in a long white robe is led by another monk
into the Church. The abbot* stands waiting for him before the
Royal Doors. The candidate prostrates himself, touching the
floor with his forehead, whereupon the abbot says: ‘‘ As a mer-
ciful Father, God receives the repentant prodigal son who seeks
His forgiveness.” Then the abbot asks the reason which brought
him to seek shelter in the midst of the holy community. On
receiving the answer: “‘ I seek a life of fasting,” the abbot sol-
emnly explains to him wherein the true meaning of such a life
consists. This dialogue has a profound import and significance,
for it not only expresses the gravity of the special vows of the
monk, but throws light on the general meaning of monasticism.
It draws a touching picture of what a true monk ought to be, and
gives a series of practical ascetic instructions, which are to help
the newly-professed monk to attain the angelic state.” He
listens to these instructions standing before the abbot with bowed
head and folded hands, ‘‘ as one who is bound.” He answers
in the affirmative to all the questions addressed to him. After
this the abbot lays a pair of scissors on the Holy Bible, and says :
** Take the scissors and hand them to me.”” In this manner the
candidate accepts the scissors, as it were from the hands of Christ,
and thus of his own free will gives his soul info the keeping of
Christ. As a symbol of this the abbot thrice cuts off a wisp of
hair, at the same time calling him by his new name. This name
is chosen by the abbot, and it is customary that it should begin
with the same letter as the monk’s former name. The Metropolitan
Eulogius has chosen to give his spiritual children the names of
the closest collaborators and disciples of Saint Sergius; disciples
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_individual impulse, never obliterated the personality of the
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who were also canonized and have become famous for their work '
in spreading piety among the Russian people. Thus the vision
of the *“ Red Birds ”’ seen by St. Sergius* finds realization here
as aforetime in Russia. The names of the new labourers in
Christ’s field are : Andronicus, Abraham, Isaac, and Nikon.

After the rite of profession has been performed and the new l
name given, the abbot robes the newly-professed monk in his new
monastic garments. Each separate part of these vestments has ‘
its symbolic meaning. The monastic under-garment (Khiton) is 1x

an emblem of ** voluntary poverty, of refusal of material goods,
and the acceptance of hardships, trials and sufferings 3’ the cas-
sock (Ryassa) is the ** clothing of gladness and spiritual joy,
conquering and triumphing over all vexations;"’ the girdle is the
emblem of the * power of Truth to crucify the flesh and renew the
spirit;”’ the cloak is the *“ armour of Truth, a severing of our
own will and our own wisdom ;”’ the cow! is the ‘‘ covering of
humility and of constant obedience, which is the sign of the love
of spiritual wisdom ;" the sandals are symbols of the spreading of
the Gospel of peace. Lastly the newly-professed monk is given
a rosary, a cross, and the New Testament, which are to be his
spiritual sword and the shield of his faith. ‘After this, all the
brethren greet the newly-professed monk. Each one of them
kisses the Gospel he is holding in his right hand; they also kiss
his right cheek asking him: ‘“ What is thy name, our new bro-
ther?”” And on receiving an answer, they say: *‘ Seek thy sal-
vation in thy new angelic state.”” After this follows a litany,
during which prayers for the newly-professed monk and for the
purity of his service before God are said. Then the lesson from
the Apostle (Eph. 6, 10-17) is read. It is upon these words that
the whole ceremony of profession is based. After this the lessons
from the Gospel (St. Mt. 10, 37-38, and St. Mt. 11, 28-30). There-
upon, and with the usual final words of blessing, the ceremony
of profession ends. After this the newly-professed monk remains
in the Church, and during the following five days he spends all
his days and nights in constant prayer and meditation.

One of the remarkable peculiarities of Orthodox Divine Service
is that, while accepting the forms of prayer which have been
handed down to us in the course of centuries, it has never crushed

~ * Once during his nightly vigil St. Sergius saw a t number of “exceeding
8 Soon

\d erdl, which were illuminated by a wonderful light. These birds not only

il monastery, but flew about all round it. Sergius heard a voice

: “Lo and behold, how great the number of monks which have come

2 ymit themselves to thy teaching
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At the time of the Crimean War, which elderly people can still
remember, it was not uncommon for Englishmen to declare that we
had more in common with the “ pure monotheism ” of our Turkish
ally than with the “ idolatrous Greek Church * of the Russian enemy.
Alas ! the modern Russian enemy has substituted atheism for the
Greek Church, which he now persecutes savagely. Capt. Burnaby
in his Ride to Khiva (1876) said that if it were true (as some even then
alleged) that the Russian religion was very much like that of the
Church of England, we ought to strike the 2nd Commandment out
of our Prayer Book.* Within 50 years the pure monotheist has
become the “ unspeakable Turk.” The present Archbishop of
Canterbury was the Gospeller in the Greek Church at Bayswater
at the Requiem Mass for the Metropolitan of Broussa, who died in
England in 1921, and he has also since taken part with several
0rth49dox Patriarchs in a service at Westminster Abbey. Many
English Churchmen have become ashamed of the name of Protestant
consequent on the way in which that once respectable term has been
dragged in the mud, and Nonconformists are beginning to recognize
that to put their new theological wine into the old Protestant bottles
is to court disaster. In the United States a Congregational minister
-—mmd»k dictu—has published a book entitled “ Coming Catholicism
and going Protestantism.”t Everywhere in England the general
trend is towards communion with the Anglican Church, which, with
all its faults (and they are many) does, on the whole, represent the
g:)st scholarly and enlightened form of Christianity at the present

y.
The above considerations have been suggested by two books that
have lately come out. One is the Bampton Lectures for 1924 on
Ideas of the Fall, by Dr. N. P. Williams ; and the other, Selected
Letters of the late Baron von Hiigel from 1896 to 1924, edited by My.
Bernard Holland, with which we shall deal presently. The Bampton
Lectures are the most learned and original in thought of this series
that have appeared for at least 40 years. They furnish materials for
a reconsideration of ideas current in the Western Church—Catholic
and Protestant alike—in regard to the Fall of Man and his Redemp-
tion by our Saviour Jesus Christ—doctrines lying at the very founda-
tions of the Christian religion. These Lectures are calculated to
impress, not only Anglicans and Protestants, but Roman theologians
themselves, for they raise the question, “ What is the true Catholic
doctrine on this important subject, and is it reflected in current
Roman Catholic (or, for that matter, Anglican) teaching? ” From
a comparison between Eastern and Western ideas of the nature of
the Fall of Man, illustrated by copious examples from Greek and Latin
5t T s B LT RCR L T 15T o .
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TFathers reaching from the earliest ages of the Church down to the
schoolmen of the Middle Ages, Dr. Williams comes to the following
conclusion in his last Lecture : ‘It is not too much to say that, if
a single phrase be required to sum up the really progressive and
valuable movements of Christian anthropology and hamartiology
which took place during the nineteenth century, that phrase must be.
‘ Away from Augustine and back to Origen.”” (p. 507.)
Unfortunately, the whole Western Church is, and has been for
some centuries, so committed to Augustinianism as to make it a
work of considerable difficulty to disentangle the great Doctor’s.
orthodoxy on essential matters, such as the necessity of maintaining
Catholic union against schism arising from difference of opinion in
regard to discipline, from the exaltation of Augustine’s own private:
opinions into dogmas of the Catholic Church. His interpretation,
in particular, of S. Paul’s teaching in regard to “ original sin ” and:
the Roman law of adoption, chimed in so harmoniously with the
current ideas of Western Imperialism that it is no wonder they were:
taken over later by Calvin to form a core of *“ sound doctrine,” and.
the foundation stone of an actual materialized “ City of God " in.
Switzerland. Even the Church of England officially wonders * What
would Saint Augustine have said if he had seen the ceremonies of
late days used among us ; whereunto the multitude used in his time.
was not to be compared ? ”* It says much for the reasonableness.
and sanity of the new episcopal Revisers of our Book of Common
Prayer that they have had the courage to lay themselves open to the
charge of making concessions to “ Modernism ” by getting rid of
such Augustinian expressions as ““ conceived and born in sin,” and.
that infants are brought to be baptized because they are “ children
of wrath ”’ in the sense of objects of the anger and hostility of God.}
But to return to the question of the restoration of visible Catholic
Re-union. For practical purposes it turns at present on the necessity:
~ of a centre of unity for the Church Militant in the shape of a *“ higher-
~ ¢ommand ” such as that which won the victory for the Allies in the:
(Gireat War by the appointment of General Foch. So far, all the.
disputants are agreed that the centre of unity should be Rome—
the Apostolic See of SS. Peter and Paul. To this Canterbury would,,
course, offer no objection, and the Orthodox Metropolitan Antony-
v has said that ¢ the Primacy de jure ecclesiastico would certainly-
tored to the Roman Patriarch on his return to Orthodoxy,”

-

ce to the Prayer Book of 1662. i
not the place to discuss Prayer Book Revision, otherwise I might say that.
t the Revisers have not followed the great Doctor of the Western Church
- where there has never been any doubt that East and West are in full
e auwom :."1, that Flesh and drinks that Blood without first adoring,
s it no X S.

adore it, but we sin if we adove it not.”
. Edit.,, Vol. IV, pars. 2). Certainly,
ns on the Reservation off
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and, moreover, that “#his would probably invest him with such an
authority in the Ecumenical Church as had never hitherto been assigned
2o him.” (Christian East, February, 1924).

But the difficulty is that the Pope lays claim to this Primacy de jure
divino, and not merely ecclesiastico, in virtue of his descent from S.
Peter, whom our Lord, it is alleged, constituted His *“ Vicar (or
Pplenipotentiary) on earth ”” with commission to ““ bind and loose ”
in a sense in which it was not given to the other Apostles. It is
argued that, without some such centralization and in the absence of
a visible monarchy, the Church would lack unity ; and would be
merely a society of good men differing in all their opinions; all
earnestly seeking the truth with no certainty that it has ever been
found, and no hope at all of ever finding it. To this it is replied (z)
‘that the ancient Fathers and Doctors of the Church Catholic are not
agreed, either in regard to the so-called “ Privilege of Peter,” or to
this alleged necessity of a visible monarchy ; and (#7) that the Churches
of the East—Greece, Russia, Bulgaria, etc.—have been held
together for centuries (often in the face of severe persecution) in full
.communion and fellowship in the bonds of Orthodoxy.

Is it possible to harmonize these conflicting ideas about the nature
of Church authority ? Let us see how we stand. We are all agreed
on the vital importance of settling the question of visible unity if the
‘Church is to succeed in establishing the Kingdom of God in the place
of the kingdoms of the Prince of this World. We are also agreed on
the subject of the Primacy, as distinguished from the Swupremacy,
of Rome. It remains only to discuss, as we have said, the nature and
limits of authority.

The word “ authority ”’ is used in two senses. When employed in
its primary sense it answers pretty nearly to the Latin auctoritas ; as
‘when a statement is given of some fact on the authority of such and
such historians, or when we speak of correcting a reading in an
ancient classic on the authority of such and such a MS. In this sense
-authority has a claim on our deference. But the word is often used
as equivalent to pofestas=power—as when we speak of the authority
of a parent or a magistrate ; in which case it is a claim on our obedience.
It is in these two senses that the Church of England in Art. XX claims
to have “ power to decree rites and ceremonies, and authority in
controversies of faith.” It is also in the sense of potestas that she
requires from her members (so long as they choose to remain mem-
bers) belief in the Creeds of Christendom, and in the sense of auctoritas
‘the acceptance of all dogmas (or settled beliefs) of the Catholic Church.
The Church of Rome, on the other hand, has made what we think the
fatal mistake of claiming authority in the sense of potestas over
ﬂleologicalapiniom (often of a highly duputabb character), instead
lsniniagit tosctioge,  Rerinthsse e b i hot righite
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ing ““interior assent”’ to the dogma that our Lady was born free
from the “ taint ’ of original sin, however that may be defined.
i The whole history of religious thought throughout Western Christ-
] endom, from the Revival of Learning in the twelfth century down to
the present day, has been a series of conflicts between reason and the
authority of a Church in which a mass of what were originally mere
“ pious opinions ” have crystallized into dogmatic teaching and
accreted round the original deposit of “ The Faith once delivered to
the Saints.”” The result which has its foundatlons in the false dicho-
tomy of an ecclesia discens and an ecclesi or obediens is truly
deplorable. It is a source of great grief to many religious persons,
clergy and laity alike ; and this brings us to the Von Hiigel Letters.
In reading this fascinating correspondence of the pious and learned
Roman Catholic layman, so unlike what we might have expected
1 from a convinced believer in the *“ living voice of the Catholic Church,”
we cannot fail to be struck with two things, which seem to be incon-
sistent with each other ; (¢) his frequently expressed lack of con-
fidence in the aforesaid “ living voice,” and (4%) his careful restriction
of the title of Catholics to Christians belonging to hisown Communion.
One would have thought that a layman of the intellectual calibre of
Von Hiigel—so devout, so punctilious in the performance of his
religious duties, so anxious to avoid giving just offence to the ecclesi-
astical authorities, would have been enthusiastic in trying to win
converts from other denominations to what he considered the only
“ One true Church.” Instead of which, he is always apologizing for
its defects. My object is to make the Old Church as habitable
intellectually as ever I can . . . For various reasons which would
fill a volume (she is) much less strong as regards the needs, rights and
duties of the mental life.” ‘ One (Roman Catholic) fallen away
gives me more pain than a hundred accessions (from Protestantism)
give me joy.”* Though in a letter to Mrs. Drew (née Gladstone, and
daughter of the Prime Minister), he objects to what he calls ““ the
sacred occupation of shying chunks of old red sandstone against
Rome and all its works.”{ And yet, in spite of Von Hiigel’s absolute
loyalty to the official doctrines of his Church, his avowed sympathy
with the so-called ‘“ Modernists,”” especially the late Father Tyrrell,
made him an object of suspicion at Rome ; on one occasion to the
extent of fearing excommunication for himself also. The corres-
- pondence consists mostly of letters to his personal friends, many of
Whom were Professors of British and foreign universities, and of all
 shades of religious belief. They range from Anglican dignitaries like
hop Talbot to Mr. Claude Montefiore the apostle of “ Reformed
m,” both of whom he held in considerable respect and affection.
~even include letters to a young lady about to be confirmed
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(See page 51).

)
ST. GEORGE'S, BAALBEK, BEFORE ITS RESTORATION.

SUMMER, 1928.] [Vor. IX. No 2

The Christian @ast

CHRONICLE AND CAUSERIE.

T is with feelings of deep thankfulness that we record the restora-
tion to health of His All-Holiness the (Ecumenical Patriarch.
Aftter the service of the Holy Passion on Maundy Thursday, and the
Consecration of the Chrism, His All-Holiness, excessively fatigued, was
obliged to keep to his room. His illness developed into pneumonia,
and for some days his condition caused grave anxiety. Notwith-
standing the serious nature of his own illness, he sent repeatedly to
enquire after the Metropolitan Germanos of Sardis, who was ill at
the same time, and with great thoughtfulness sent his own doctor to
attend him. His All-Holiness has made a wonderful recovery, upon
which we offer him our respectful congratulations.
* * * * * * *

In our last Winter Number we commented upon the highly
important fact that, after so long and tiresome delay, the Patriarch
of Alexandria had at length received his berat from the King of

t. The event was greeted with the greatest satisfaction by all
the Patriarch’s friends. Our own Archbishop sent his congratula-
tions in a letter, which, together with the Patriarch’s reply, we

reproduce below :—
Lambeth Palace, Feb. 3rd, 1928.

MosT REVD. AND BELOVED BROTHER,

1 have the pleasure to assure your All-Foliness of the satisfaction
with which I have received the announcement of your recognition
by the Egyptian Government as Patriarch of Alexandria and
(Ecumenical Pope. Such I conceive is the significance of the
Berat now given, and I hasten to assure your All-Holiness again
of the lively interest which we in England take in all that concerns
the well-being of your All-Holiness and the prosperity of the
Church over which you preside.

1 have the honour to remain,
Your All-Holiness’ faithful brother and servant,
RANDALL CANTUAR.
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yards’ walk up the side of the valley brought me to where I deter-
mined to stay for the duration of my visit. I had the remains of
trouble to one of my feet, caused by a poisonous bite in Egypt, and
the first day I spent on the terrace of the house. The Arabvillage was
beneath me and out of sight, but all round the valley were religious
houses of men and women, the Franciscans opposite, on the traditional
site of Zacharias’ house, and the Chapel of the Visitation, where Our
Lady burst forth in the Magnificat, barely a hundred yards from where
Iwas. The house in which I was staying was one of two in the garden
of a Russian Convent of nuns, the Russian Archbishop’s house being
close by, opposite the Franciscan Chapel of the Visitation. The view
beyond the valley extended far over “ the hills which stand round
about Jerusalem” toward Emmaus, and the only sounds were the
bells of the religious houses. “ Here will I dwell, for I have a delight
therein.” Never have I been in a more peaceful, heavenly spot.
For the first time out of my native land I felt ““ at home,” and the
peace seemed to enter into my soul. I could live here, I could die
here and with perfect contentment I could be buried here. Before I
had been twenty-four hours in Ain Karim two old friends called upon
‘me, the Russian Archbishop Anastassy, and Archbishop Themelis of
the Jordan, of the Confraternity of the Holy Sepulchre. Both of
them could not do enough for me, and from that moment all #ncognito
was hopeless.

On Sunday I went to the Early Mass at the Anglican Cathedral of
St. George. I suppose I am the only person living except the
Archbishop of Canterbury—and his information would not be so
intimate—who knows the history of the re-establishment of the
Jerusalem Bishopric by Archbishop Benson, and the acuteness of
the controversy between the Archbishop and Dr. Liddon, so acute
that neither of them would write to the other, and communication
passed through me—somewhere I have all the letters. Nothing
could have been worse than the position of the old Anglican-cum-
Lutheran establishment, then in abeyance some years before Benson
revived the Bishopric on a purely Anglican basis. Events have
proved that he was right and that his policy of setting up a worthy
rtepresentation of the Anglican Communion in the heart of Eastern
Christendom and in friendly relations with the venerable Churches
of the East has justified itself. As I looked round the beautiful
and well-appointed Cathedral, only one thing seemed to be wanting
to proclaim our Christianity to Orthodoxy—an Icon of the Mother
of God. But all criticism vanished when I heard the Ave Maris
Stella from the English Hymnal sung at the Office of the Annun-
ciation !

I met the High-Commissioner and the Governor of Jerusalem at
St. George’s, and my Orthodox friends told me that the faithfulness
of high English officials to their religion had made a great impression
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upon the Christian communities in the Holy City. One thing I made
certain would jar upon me—the many Churches and sects often
struggling with one another in Palestine. But the impression upon
my mind was the contrary. It seemed so natural and such an
evidence of genuine religious fervour that all these bodies, even the
most obscure and heterodox American sects, should eagerly claim
a few feet of ground to be where their Lord had lived and died
forthem. Even the frequent contests (often very unseemly) between
the Latin and Greek monks spring from a burning faith in Our Lord
and the jealousy of any site, actually, or supposedly hallowed by His
Presence when on earth, of which they may be possessed. As to the
authenticity of the sacred sites, I suppose there is now no doubt

_about the chief ones in and about Jerusalem—the Holy Sepulchre,

Golgotha, both in the Great Church, and, as modern excavations
have proved, without the ancient wall of the City, and the Grotto
of the Nativity at Bethlehem (of course, places like Gethsemane,
and the Mount of Olives are also beyond question). Others, like the
Visitation at Ain Karim, are probably the actual sites, others again
are only Ikons or devotional representations of places and things
connected with the Gospel story.

The British Administration preserves the status quo of the Holy
Places with absolute impartiality and the utmost rigour. That is
the right and the only course, and the Orthodox themselves are
fully conscious of the protection they enjoy. If any other power had
secured the Mandate, their tenency of the Holy Places would certainly
have been in serious danger through political and ecclesiastical *
complications. The Russian problem is a very difficult one. The
large properties, churches, lands and buildings, with the population
of monks and nuns, formerly supported by the innumerable Russian
pilgrims and the Russian Government, are in a desperate state. All
revenues have ceased since 1914, the lands are heavily mortgaged
and the religious are literally starving. The convent of over two
hundred nuns in Ain Karim, to give an instance, bravely keep up
their offices as usual, but have not enough food to maintain them
in health, The Governor of Jerusalem, Mr. Keith Roach, is doing
his utmost to assist Archbishop Anastassy, but the need is too great
for local help : it may be necessary before long to beg for succour
from England, and in that case I am sure readers of the Christian
East will not be indifferent to the appeal.

On the Sionist movement it would be presumptuous for a passing
traveller to give any very decided opinion. Of its unpopularity
among all the original dwellers in the Holy Land, whatever their
religion, there can be no doubt. Very large sums have been poured
into the country, and Jewish settlements and villages with well-built
little bungalows are springing up everywhere. Everything possible
has been done and is being done to attract Jews to their *“ National
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THE CHURCH OF CORINTH AND ITS BISHOP
DURING THE EARTHQUAKE.

f
|
[ " By EuPHROSYNE KEPHALA.
I

i HE city of Corinth lies in ruins; so do its churches. But if
i ) anything THE CHURCH rears itself with greater pride and to a
.greater height than before the disaster. For although the buildings
[ “ which are made by hands ’ are no longer there, yet among those
; Tuined homes there exists, because imperishable, the spirit of love
| ! and mercy which makes all men brothers. There are no more
b «churches standing in which to celebrate the Divine Liturgy ; but the
people gather in the market place, as in the Apostle’s day, and join
in the prayers of praise and thanksgiving to the Almighty ; or they
| ~gather on the mountain side and listen to the comforting words of
b their father-in-God, their Bishop, who in these terrible moments of
distress and anguish has been to them indeed their help and their
‘protection.
I Among those scenes of indescribable misery following the first
i -earthquake shocks one figure emerges and compels our attention ;
‘becomes the centre, so to say, of the whole movement of succouring
the wounded and comforting the bereaved. It is the Bishop of
Corinth, Damascene, who has laboured in the vineyard of the Lord
ik for five years, and is now reaping the splendid harvest of the devotion
and love of his flock. For to him all look for guidance ; to him every
class of the community turns for help, whether it be spiritual help
.they seek in such an hour of catastrophe, or material assistance
which is readily forthcoming. From the very first, as one man, the
entire population turned instinctively to their Bishop. It is easy to
) account for this attitude of theirs, for he has during his term of office
| done the most wonderful pastoral work among all classes of the
| ! community. Besides, he has, in addition to his episcopal work, such
as falls naturally to a Bishop, revivified the faith by his illuminating
_sermons, in his teaching of the Word and its spiritual significance.
He has by his example of piety and devotion to his Master raised the
ministry to a higher level. His work for the schools and education
alone has earned recogmtlon by all as a teacher and administrator
in secular as well as in ecclesiastical affairs.
So in this hour of trial he takes his place among his flock ready to

tobeoiasautanoe.theBuhn shared the
0 therdmin‘theworkofrom.

ﬂl‘ CHURCH OF ST.

CORINTH.

NICHOLAS, CORINTH, AFTER THE EARTHQUAKE.




THE METROPOLITAN OF CORINTH WITH TWO
BRITISH NAVAL OFFICERS.
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tarian struggle, he is there to issue commands, to give suggestions,
money and clothes. With his help the schools are re-opened—in the

" open this time—and the children are able to continue their lessons

under the guidance of their teachers. The Greek Red Cross is busy
looking after the sick and injured ; and there the Bishop goes as
often as he can to visit them. The ladies of the Red Cross are doing
splendid work under the direction of Miss Mesolora, the daughter of
the eminent theologian, Professor Mesolora.

Sometimes this strong man, with the physique of a Hercules, turns
his pastoral staff into the stout staff of the early Apostles and, like
them, trudges over hill and dale to visit some remote stricken village
of his diocese. ~Sometimes he spends hours poring over the plans
of reconstruction, or piloting the foreign helpers through the ruins
s0 as to explain the necessities of the people.

Again, he visits the British ships in the harbour to express in person
his and his flock’s thanks for their timely assistance in such tragic
moments. No one can, or will, ever forget the intense feeling of
gratitude to the British Navy, especially to the *“ Jack Tar ”’ for his
work among the people of Corinth. As a Greek newspaper put it,
** After the storm and the terrible night spent in the open, the hopeful
dawn, H.M.S. Stuart had appeared and was unloading tents and food.
- .. .” Thus, the gospel of hope, as derived from a steadfast faith
preached by the Bishop, brought good cheer to the hearts of many, if
not all. And this message of hope and good-will towards all in their
hour of trial is what undoubtedly helps the people of Corinth to-day
to face a terrible catastrophe.

While the shocks still continue, and amid the signs of ruin and
devastation which surround them, the entire population, led by the
Bishop, move across the ruins of their city in the great procession of
the Litany for the cessation of the earthquakes.

Proceeded by the Cross held on high, the Sacred banners, the
Hexapteriga and the choir, come the parish priests and the Bishop,
followed by the people. All the air is filled with the chanting of the
priests and choir of the prayers of the Litany. Then comes the
solemn moment : The reciting by the Bishop of the special prayer
(kavwr els ¢poBov ewomoi) of intercession for the cessation of
earthquakes, the first letters of the Greek making an acrostic ““ O
Christ, make to cease the shaking of the earth,” which the people
hear kneeling.

By order of the Archbishop of Athens and All Greece, after both

b\the early and the later celebrations of the Liturgy, the special prayer

of intercession called the *“ Canon for the fear of Earthquakes "’ was
read in all the churches throughout the country, great crowds of
L n,ggckingtothechurchﬁtohearthispm ) i
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sung, a verse from the Psalms is recited, “ He whe !

earth and !rgﬁketh it to tremble.” The Gospel alsz :;atic:g:n ?r?;té?.
Matthew (viii, ?4). At the reading of the prayer all the congregation
knelt, the‘ ‘endmg of which prayer is in the form of an Epiclesis as
fq].lovys 3 Support.the Universe, strengthen the earth, and cease its
quaking, fix the quivering Universe ” in the quaint and picturesque
language of the Greek Orthodox Church services.

OUR BOOKSHELF

Ekklesia reports a new edition of the standard work

Canon Law of the Eastern Church by the late Archbishop obl/}iltahse
w1th‘ a translation into Greek under the supervision of Ry
Kazxmxrovx?z. i In the translation, which is entitled—** The pre:
sent ec::‘lestastxcal and canonical organisation of the Orthodox
Church 'tl.xe work has been brought up to date as regards the post-
war mndltans of the Orthodox Church. The Orthodox Church
?‘f Poland is added to the autokephalous churches, and the
. autonomous * include the churches of Czecho-Slovakia, Finland

Crete, Esthonia, and the Archbishopric of America. To, these ar:a
added the following churches which have not yet acquired a definite
status : thg Ukraine, Latvia, Albania, Lithuania, and Georgia

Ek’klesm l{lg!lly recommends this new and enlarged edition of
'Mxlas-K?zlmnrovitz as containing in one volume the necessar

information, systematically arranged, on the post-war condition§
'gf the Orthodox Churches, which has hitherto been available onl

in articles scattered about in various magazines. y

M.G.D.

Mr. Robert Byron’s book on Mount Athos, The Stati
p'ul.)lished by Gerald Duckworth and Co., Ltd., 185.??292?;;:;2
visit to thpt little ancient community which has lived on for
centuries since Byzance held sway in the East, and her Church
dominated the whole Christian world, a community which has in
no way departed from these ancient traditions and faith despite the
lapse of ages. Life in the cluster of monasteries, some twenty in
all the Orthodox communities irrespective

0 %

', W %0 #nd "Nicepl

1 gges. It is the Report of the Second Anmglo-Russian Student
0
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is an account of the history of Athos from the earliest days down
to the present time under its new status as an independent
republic subject to Greek sovereignty. When once in the
monasteries themselves we read of their history, and savour the
antiquity of the atmosphere which reaches us in sea-borne whiffs
across the ages. In the dim light of the old churches which the
feet of the faithful have trodden for a thousand years, the ikons
and frescoes keep watch in an austere peace which passeth the
understanding of man. All the glory of the Christian Church in
its Greek genius is revealed amid a splendour none the less grand
for its being a thing of a very ancient past. The days spent by
the author in the company of his two English companions and the
monks are a succession of pageants of beauty, whether in the
monasteries themselves or on the mountain side or by the sea-shore,
so glowing are the accounts of all in this book. There are de-
lightful human touches in his description of the monks and their
ways and customs; humorous too, for the author is nothing if
not endowed with a keen sense of fun. In the chapter on the
monastery of Vatopedi, comes the epitome, so as to speak, of all the
wealth of beauty collected in the previous chapters. Such descrip-
tions as this are not often to be met with. *‘ But it is at Vatopedi
that the whole gamut of colour seems to have coalesced in one
gorgeous ensemble. Nowhere are the tones so luxuriant, nor the
principle of their application so clear . . . . And from this I can
still picture to myself the vivid magnificence of the whole scene;
the violent contrast of the snow-white campanile against the
fevered, rust-coloured church, smooth as silken velvet.”” And so
on, until one feels that all the splendour and magic charm of the
East is at our feet while we peruse these 283 pages with their
attractive illustrations.
E.K.

We have received a pamphlet, the interest and significance of
which are out of all proportion to its modest size of some two dozen

nference at St. Albans. It may be taken as a small indication
the growing vigour of the *“ St. Albans movement  that this
ort is printed and sewn—the report of the first conference, if
)emory may be trusted, was issued only in duplicated typescript.
wi | be remembered that the conference was held in the Diocesan
treat House at St. Albans at the beginning of this year,
in, in fact, between the English and Russian Christmas
} in full the prog followed on
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which grew out of it. The Metropolitan Evlogie sent his blessing-
and good wishes to its members in a message which is here printed,
and there is a brief and business-like statement of the general idez;'
and course of the conference. The bulk of the report, however, is
o_t:cupled by ‘‘ Impressions,” first nine pages of Russian impres-
sions and then about as many of English. It appears that
members were invited to write after the conference was over their
Ehoughts and feelings about it, and someone has achieved the try-
ing task of collating and summarising these contributions from

different minds. It must have been at least as difficult as the
reverse process commonly associated with the Higher Criticism !

.At any rate the result is most instructive as a record of the impinge-

ing of the two points of view upon each other, not in a sphere of
controversy, but in a spirit of interested and friendly enquiry and

In an atmosphere of common worship and prayer. That same
Higher Criticism, by the Wway, was not unnaturally a subject which

ﬁgux:ed rather prominently in the discussions, and upon which

considerable divergence of opinion was revealed. The following
Ppassage is quoted from the Russian impressions :—

‘“ The word * meta-history > which was first used at the last
Conference caused long and heated arguments. Perhaps this word
does not adequately express what we want to say, but it is in
connection with the idea itself that the difference between the
Anglican and the Orthodox lies, * Through the prism of reason
towards faith, this is the way of the Western Christian. Through
faith to knowledge and understanding, is the religious way of
the pnhodox. The reflection of the supernatural, incompre-
hensible ways of God in earthly history of mankind, a contact
between eternity and time in the narratives of the Bible, this is.
the stumbling-block on which our Western and Eastern mentalities
seemed to diverge.” These differences seemed gredter to some of
us than to others, but what Professor Besobrasov said in his address
really explains very well the difference in our attitude, ‘It is diffi-

cult to explain in human language the conception of meta-history, ]

to expla.ir! inwardly, in agreement with the spirit of Orthodoxy,
divergencies in the Gospel narratives. But one analogy ha;.
constantly come to my mind—a comparison with an Orthodox
ikon. An ikon is not a portrait. An ikon is devoid of naturalism.
Its conventionally angular forms are not met with in life, The
,gnreahsm of the ikon seems to point to the mystery of another
life. This analogy expresses the difference which exists between.
us. There exist higher requirements, sought for from an ikon,
which cannot be satisfied by a historically exact, true, and even in..
spiring picture of a religious subject. The difference between such
ure and an ikon correspo meta-histo
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There in no marked price on the Report, but presumably it does
not cost more than a few pence, and it is well worth reading. It
is published by the Student Christian Movement. ;

If anything was lacking to the status of the Russian Academy
in Paris, it was perhaps the production of a Theological Review.
However that may be, the first issue of Pravoslavnaya Mysl
: (Orthodox Thought) has now seen the light, and in an editorial
b foreword we are promised that it will appear ‘‘ if not with complete
regularity, at least periodically; from three to four times a year.””
The Academy is to be congratulated upon this first issue, which
contains an essay by Prof. Bulgakov called *‘ Studies in the
doctrine of the Trinity,” and another by Prof. Glubokovsky on
‘** God the Word.” Prof. Besobrasov writes on the ‘* Evangelists.
| as Historians.”” Other titles are ‘* The destinies of Holy Russia
i and ** St. Martin of Tours, the hero of asceticism.”” Unfortunately
for many of us in England, it is all in Russian; but we offer the
Academy our congratulations both on the production in difficult
circumstances of Pravoslavnaya Mysl > and on the high standard
of its first number.

Another first appearance is Vol. 1, No. 1 of Logos,
a Quarterly with the sub-title Revue Internationale de Synthése
Chrétienne Orthodoxe, published in Bukarest. It is written in
French throughout, and apart from an unusual number of mjs--
prints, its 160 pages are well and attractively produced. Special
attention is naturally given to religious affairs in Rumania, but
the scope of its contents is wide. There is an interesting article:
on Armenian influences in the religious architecture of the Lower
Danube, and essays on philosophical and theological subjects
such as the Nature of Faith, by N. Berdyaev (the Editor of Poot):
and the Idea of Creation in Christian Philosophy by G. Florovsky
(who by the way writes on a similar subject in Pravoslavnaya
Mysl). Victor Popescu contributes some thoughts on the problem
of the reunion of the Churches in which he compares the ideals:
‘of the Conferences of Stockholm and of Lausanne, and arrives at
the conclusion—*‘ Pour le moment les difficultés qui existent nous
obligent 2 une fédération sur le terrain pratique. En pour-
suivant ce travail pendant trés longtemps, car il s’agit d’une
institution 4 laquelle on a promis ’éternité, je crois possible I'unité
entre toutes les Eglises chrétiennes méme sur le terrain religieux.’”

ere are some thirty pages of reviews and notices of religious
ublications both Rumanian and foreign.

fe and Work in the Diocese of Athens (1s. from the Author)
the title of a paper-covered booklet by the Great Archimandrite
Greek Cathedral in London. It is prefaced by a portrait of
atitude Chrysostom, the present Archbishop of Athens, and
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CHRONICLE AND CAUSERIE.

ON June 13th, His Holiness, the (Ecumenical Patriarch, cele-
brated the third anniversary of his election to the Patriarchate
and his ascension of the (Ecumenical Throne.

The divine liturgy was solemnly celebrated in the Patriarchal
Church, in the presence of a vast congregation, and during the
entire day His Holiness received the respectful congratulations of
great numbers of his flock.

* * * * * * *

His All-Holiness has had under consideration the pressing
necessity of bringing the membership of the Holy and Sacred
Synod up to its full complement, in view of the present reorganiza-
tion of the internal administration of the (Ecumenical Patriarchate.
He therefore decided that from henceforward all the Metropolitans
of Constantinople should take part in the sittings of the Synod.

- This decision was communicated by the patriarchal secretary on
June 2sth, to all the Metropolitans there; namely, those of
Cyzicus, Nicea, Chalcedon, Derkos, Brusa, Neo-Cesarea,
Principo, Sardis, Silivfia, Rhodopolis, Imbros and Tenedos,
Heliopolis, Theodoropolis, Irenopolis, Christopolis, Stavropolis,
Myra and Laodicea. The Holy Synod of Metropolitans as thus
constituted, met on July 3ist, under the presidency of His All-
- Holiness who gave his blessing upon the beginning of its labours
n a suitable address. At this session when all the above Metro-
politans were present (with the exception of the Metropolitan of
I bros and Tenedos), the six last named, hitherto regarded as
itulars, were inscribed by a Patriarchal and Synodal Act on the
gister of the Metropolitans of the (Ecumenical Throne actually
srving. The settlement of their place on the same and t‘he style
h was deferred to the next session. i

appears that these proceedings of the (Ecumenical Patriarch

resentment m certam ’I’hrkxsh ctrc‘ls:s, tuand shortly aftet :
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administration being the ground of one of the accusations upon
i which the attack was based. y
I * * * * *

* *

E: The (Ecumenical Patriarch has sent the following telegram to
I Dr. Cosmo Lang :—

Having learned with gladness of the designation of your Grace,
| ~ in succession to the profoundly esteemed Archbishop, Dr.
] Randall Davidson, we congratulate you heartily, and hail it as

¢ securing the continuity of the relations of our Churches.

His Grace replied as follows :—
DEARLY BELOVED AND MOST REVERED BROTHER IN CHRIST,

) With all my heart I thank your All-Holiness for the message
| which you most kindly sent me on my designation to succeed
the present revered Archbishop of Canterbury when he resigns
his office.

j;‘ I rejoice to think of the good relations between our Churches,
| which have been established during his primacy. I earnestly
I hope that these good relations may be continued and
il strengthened ; and I pray that the Most Holy Spirit may guide
I your All-Holiness in fulfilling, in the midst of many difficulties,
B the responsibilities of your high and ancient office in the Church

i of God. i

o N I am your All-Holiness’s Brother in Christ,

Er‘ Cosmo EBOR :

| Archbishop of York,

5 Archbishop-Designate of Canterbury.
* * * Y * * *

During last June Dr. Kuliman spent two or three weeks in this
country. Dr. Kullman, who speaks English and Russian as

] fluently as he speaks his own language, has had a wide experience
of work among Students in France, Germany and Czechoslovakia,

[‘ and is closely associated with the Russian Theological Academy
in Paris. His purpose in visiting England was to support the
efforts of the Appeal for the Russian Clergy and Church Aid Fund
} - to raise funds for the Paris Academy and the Russian Student
Movement. Acting in close co-operation with the Appeal Com-
mittee, he spoke in public and also had private interviews with
possible subscribers, and his efforts were attended with considerab
success. We understand that the Appeal Committee hopes t

paign this Autumn.

=

Dr. Kullman will be able to return to London and renew his :
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Funds have been scarce, and even if the money is available,
Russian theological books are not always easy to come by, after the
upheavals in Russia. Thus on the shelves of the Academy’s scanty
library, there is many a gap where this or that standard work ought
to be found. By a circumstance curious in itself, a tempting!
chance has appeared of remedying this state of affairs. The
American Methodist Mission in Prague has collected during recent
years a Russian library of considerable extent and excellent quality.
According to expert report the library consists of some 1,500 well-
bound volumes in good condition. It comprises chiefly theological
and philosophical works, including a large number of standard
treatises on dogmatics, church history, patristics, and hagiology.
Exegetical writings and works on the Old and New Testaments,
the Canons, the Liturgies, and comparative theology are well
represented. Especially valuable are certain important works on
asceticism; and some of the books are not only essential, but
‘} rare. In short it is exactly what the Academy has been needing
very badly for a long time. This library is now to be dispersed
or sold as a whole, and the price is £600, which seems remarkably
little. 'We believe about half of the money can be found. What
. an opportunity for some one to come forward with the other half !
i * * * * * * *

In the course of an interesting letter just received, our correspon-
dent in Serbia writes : “ The Serbian Church of the present day is
still in a state of post-war consolidation. The union of the various
Orthodox Churches in the former Austrian provinces with the
Church of Old Serbia, which formally took place immediately after
the War, is gradually being strengthened by the co-operation of
the parties in the practical effort to secure the better organization
- of Church affairs. The task is by no means easy, there are in
the situation elements inherited from the past which could not
fail to give rise to difficulties. But though progress is slow, yet
|t is taking place and the spirit of unity is growing. The most

rious outstanding problem is the relation of Church and State.
‘We are now in a midway position between that of an established
d that of a disestablished Church. But in accordance with the
of a new projected measure for regulating ecclesiastical affairs

should pass the Skoupshtina), the Serbian Church will be
pletely disestablished. In that case it will continue only for
while to receive a subvention from the State, i.e., uniil the
reh’s income is so organized and regulated, as to enable her
financially independent. Then at last the Church will be
n State tut II‘D‘ ¢ i B
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Christian Church in India, the ancient Syrian Church of Malabar,
founded according to local Christian tradition (and modern re-
search is tending to confirm its very ancient origin) by the Apostle
| St. Thomas himself, who after his mission to King Gondophoros
in northern India, is said to have visited Malabar and made con-
verts among the Brahmins there, before passing over to the
Coromandel coast to meet his death by martyrdom at Mylapore,
near Madras. Tradition also tells of an influx of several hundred
i Christians from Syria under Thomas of Cana in 345 A.D., and of
another colonist party of Syrian Christians who settled about
| 825 A.D. at Quilon, one of the chief trading ports; just as two
| colonies of Jews from Syria settled in early times in the port of
Cochin. Our English King Alfred sent an embassy with gifts to
the Christians of St. Thomas in Malabar, and one of the docu-
ments belonging to the embassy is preserved in the Record Office
in London. ‘
tI‘he heathen rulers of the land in early times granted various
I privileges to their Christian subjects, giving them the place the};
| still hold among the aristocracy as next after Brahmins; but at
other times they oppressed them, and made very stringent laws
whi(’:h are still in force to prevent Brahmins from becoming
Christians; a Brahmin who does so loses not only all his property,
but the guardianship of his own children. Yet still this little
Christian community, far from Christian neighbours and support,
f:ontinued to exist in India for more than a thousand years. Then
in the sixteenth century, during the time of the Portuguese domina-
tion on the west coast, all the Syrian Christians, except a few who
’ fled to the mountains, were compelled by the Portuguese to
Jl% acknowledge the supremacy of the Pope, and conform in their
';;, worship to the ritual prescribed by Rome; their own original
|
i

Syriz'm liturgies and books being taken from them, and as far as
i possible destroyed. But after 80 years of Portuguese dominion the
! Dutch gained possession of the trading-ports of Malabar, and the
Portuguese were driven back northwards to their possessions at
\{, Goa; and that district has ever since been the great Indian strong-
il | hold of Roman Catholicism, and was the last place in the world

V‘- coming to an end there in 1818.

books as had survived were brought out from their hiding-places,
| and many of the Syrians who had conformed to Rome under com-

Edessa, although a_still

i new

! 4]
senaimbringy bRl

where Christians were burned for heresy, the Inquisition only
11 I{uﬁpg the Dutch supremacy in the 17th century the fugitive
Syrians came back, and such of their ancient liturgical and other

I ‘pulsion g'e'turngd to their ancient fgith and manner of worship, re-
‘establishing connexion with their spiritual kinsfolk at Antioch and |
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Thus the primitive Syrian Church of Malabar was reduced to
being only a poor remnant of its former self, deprived of half its
members, of most of its books and places of education and
churches, and of almost all its resources, and unable to obtain real
help from the Church at Antioch, itself then suffering under Moslem
oppression. The marvellous thing is that it survived at all. How
poor and oppressed et faithful it was at the beginning of the last
century we learn from the letters of the Oriental scholar, Dr.
Claudius Buchanan, who in 1817 visited it from Calcutta, and
brought news of its condition to Bishop Heber, who was greatly
interested. And then returning to England (taking with him to
Cambridge various Syriac manuscripts, and some very ancient
charters inscribed on copper plates) Dr. Buchanan pleaded for help,
especially educational help, to be sent to these isolated yet stead-
fast Christians of the east.

For nearly another century Malabar remained an isolated and
almost unknown part of India, communication being cut off on the
landward side by its high range of mountains, and seaward by the
silting up of its harbours. But the last few decades have seen a
great change; the capitals, first of Cochin and then of Travancore,
have become accessible by rail from other parts of India; and
right down the country the Maharajah’s highway, with its
splendid new bridges over the swift river, carries a constant stream
of motor traffic from one end to the other of this land, where the
former mode of transit was chiefly by slowly-punted boats down
the peaceful lagoons.

Meanwhile within the country itself another great change had been
going slowly forward during the last century of its isolation. In
response to Dr. Buchanan’s appeal to England, the C.M.S. sent
out Missionaries to Malabar, by whom his hopes of raising the
standard of education among the Syrian Christians have been
amply fulfilled; although the type of mission-of-help to the ancient

~ Church which he had in mind was perhaps too far in advance of the

ideas of the day for its achievement to be possible at that time.
Thanks, therefore, mainly to the influence of the schools started in
the eighteen-twenties by the C.M.S. the Syrian Christians of
Malabar are to-day a well-educated community (they were by in-
heritance an upper-class and intelligent one), and many of the high
posts in the state are now filled by Christians ; while the education
‘thus started has gradually spread through the whole country, till
the state of Tr yre (which, needing no army, can devote 1/5th
of its revenue to education and hospitals), has now the highest
average of literacy for both men and women of any part of India;
Christians who go out from their country to study at
ities take high places in the honours lists. A S
0 ¥ [
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London School of Medicine for Women, is now State-physiciar:/‘

in Travancore, with a seat on the Legislative Council (the firs
woman in India to have this), and is in charge of a splendidly-run
State Hospital for women; while another Syrian Christian, an
ex-fellow of Balliol, is used by the Government of India as an
adviser on financial matters. f

‘Contact with the outer world is now freely open to Malabar; the
land is full of eager young students; and since high-school and
college education is carried on there in English, all that can be read
in English is theirs to lay hold of and discuss; and every year great
conferences are held, attended by thousands of students, and
addressed by people from all parts of India, and sometimes from
America, and new influences of all kinds are being brought to bear
upon them.

Syrian Christians form 1/7th of the total population of Travan-
core and Cochin, and number about 770,000; of these 403,000
(more than half) are Romo-Syrians, and 250,000 are Syrians in
the direct line of spiritual descent from the earliest Christians of
Malabar, who call themselves the * Orthodox,” but are popularly
known as the * Jacobite * Syrians, both rather misleading names
from a historical point of view. Another large body of 110,000 are
Mar Thomites, a semi-Protestant, progressive sect, who separated
themselves from the main body in 1889; there is also a small body
of Syro-Chaldeans in Cochin state, and several smaller sects. A
certain number of Syrians have joined the Anglican Communion
through the C.M.S., but the greater number of the adherents of the
C.M.S. are not Syrians but converts gained from heathendom.

The above short statement shows what deep cleavages exist within
the Syrian community, but it is not of this sad side of things, but
rather of a venture of faith in the “ Orthodox” branch of the Syrian
Church that I have been asked especially to write, in the hope of
gaining the sympathy and prayers of many of the faithful for the
first community of Sisters in this ancient Church.

In the Malabar Syrian Church, as in the Greek Church, the
parish priests are married, but all the bishops are monks. There i
are, however, no monasteries, for they are monks of the Order of
St. Anthony of the Desert, each living alone, as in the earliest days.
The bishops have no possessions, but at each church and seminary
a room, as simply furnished as the prophet’s chamber, is provided
for the bishop to occupy while he is there, and this room generally
communicates with a gallery at the west end of the Church, which
serves the bishop as an oratory; wherever the bishop is, the faith-
ful of that place provide him with food during his stay, and they
y him by boat or palanquin to the next place he is visiting. -

" wdhaiificiy

- widow, who under the guidance of her uncle, a herm
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ordination study Syriac in the seminaries, and bishops are required
to have attained a yet higher degree of scholarship in Syriac, which
is the ecclesiastical language; all the entries, for instance, that they
make at the end of their ‘‘ Pontificals »’ recording the use of the
services in it for making a monk, or consecrating a church or a
bishop, must be made in Syriac. Their Pontifical descends from
that of St. James of Edessa; and, besides the Order for making
a monk, it has also one for making a nun, which until lately had
not been used for 400 years, since the time of the Portuguese
ascendancy.

The Romo-Syrians of Malabar, however, have about fifty con-
vents of Indian Sisters as well as seventeen monasteries, all connec-
ted with western Religious Orders, and a desire for religious life
in community has been growing among the *‘ Orthodox,”’ both in
men and women, and has already reached it first expression in the
foundation of the order of the ‘‘ Imitation of Christ,”” under the
guidance and inspiration of Fr. Gevergese (George), who has lately
been consecrated as the first missionary bishop of the Syrian
Church with the name of Mar Ivanios. Mar Ivanios (who besides
being a Syriac scholar took the M.A. degree with honours at
Madras University), has gathered round him at Bethany for the
past sixteen years a keen band of young men, of whom 20, after
long probation, have been admitted to the Brotherhood, 6 of them
having been also ordained as priests and 5 as deacons. Their aim is
to follow our Blessed Lord in His two-fold life of much prayer and
of active work for the coming of the Kingdom; and their work,
especially among the outcasts, is already bearing fruit.

But besides the men who gathered round Fr. Gevergese to devote
themselves with him to the religious life, there were those among
their sisters and cousins who were feeling drawn by the same call
from our Lord to the life of absolute dedication. What could be
done for them? Fr. Gevergese turned for help to the Oxford
Mission to Calcutta, with whom he was already in touch through
the O.M. Brothers’ coming yearly to speak at the Students’ Con-
ferences in Travancore.

Far away in East Bengal a little group of Indian women in
connexion with the Oxford Mission were trying to prepare for
the Religious Life, and he asked that a few Syrian girls might come
there too, to study and pray and wait for guidance. The first to

- take the long six days’ journey to Barisal were three young girls

- aged 11 to 16, who came in the summer of 1916; they were followed

- by several others, among whom was a rather older but still young

g for some years a life given to prayer and
i Shbna i
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THE INFLUENCE OF THE CHURCH ON
- RUSSIAN CULTURE.:

IT is very natural to associate the ideas of Religion and Culture.
They are correlated ideas, like those of Culture and Nationality.
Cultures are individual, i.e., national and denominational. And
that is intelligible, for the creator of culture is the soul of man,
and the soul is moulded by the potent influence of religion. The
culture of Thibet is Buddhist, that of the new Persia is Moham-
medan, that of the United States of America is Protestant: and
Russian culture is Orthodox culture. Professor N. Miliukov, in
that gifted product of his earlier years, Outlines of the History
of Russian Culture, has with good reason devoted more than half
of the second volume to the Church.

THE ORIGIN OF RUSSIAN CULTURE.

Formed as it is by the operation of many other factors, geo-
graphical, climatic, ethnographical, etc., from the religious point
of view Russian culture, as one of the East-European cultures was.
born at the moment that St. Vladimir, after long reflection and
the conflict of competing influences, chose the Byzantine baptismal
rite and resolutely imposed it upon the whole Russian people.
That was the decisive moment, providential for the whole of our
history. According to the mystical teaching of the Church, baptism
is an ‘‘ indelible impress,” and in fact, while the soul of the
Russian people was christened, as it were, accidentally, from above
and by imperial decree, it did become, historically, imprinted with
Orthodoxy. In this way the Prince (*‘ The Little Bright Sun ”’)
formed the collective historical soul of the people and became the
true father and creator of our culture. Some of our fathers and
forefathers, impressed by the cultural achievements of the West,
doubted the positive significance of St. Vladimir’s action, and with
the paradoxical boldness of Chaadzv regarded it as our unlucky
fate. In opposition to them we are not disturbed by any inner
tragedies of our culture, but on the contrary seeing in them the:
sign of a great vocation (per aspera ad astra) we acknowledge the:
Eastern baptism of St. Vladimir not as a curse but as a blessing
in our history. We see in the fact that in contrast to other nations:
we have no special reverence, either culturally or even ecclesias-.
tically, for the man who brought us to baptism, a sign of the-
immaturity of our national self-consciousness. ‘
‘Russia was not severed from the Eastern type of Christianity by

blow of the Mongol invasion, a time when Princes of
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coquetted with the West. She did not follow her leader Constan-
tinople in the 15th century into union with Rome. In 1441 the
Grand Prince of Moscow, Vasili IV., expressing the general
opinion of his country, arrested and expelled the Greek Metropoli-
tan Isidore who was trying to bring about this union. This re-
jection of the Florentine union by Muscovite Russia has been truly
characterized by our historian Soloviev. ‘It is one of those great
decisions which for many centuries to come determine the destiny
of peoples . . . Loyalty to ancient piety proclaimed by the
Grand Prince Vasili preserved the independence of North-East
Russia in 1612, it made impossible the accession to the Muscovite
throne of the Polish Crown Prince, it led to the struggle for the
Faith in the Polish dominions, it brought about the union of Little
and Great Russia, it occasioned the fall of Poland, the might of
Russia and the connection of the latter with the Balkan peoples who
were of the same faith.”” The thought of the historian runs on
purely political lines, but parallel with that and on lines of cultural
interest we must note the moment of the refusal of union as intro-
ducing a complete epoch. The inner separation of the Russian
world from the West (under the influence of the dream of Moscow
as the Third Rome); firmly established the East-European charac-
ter of Russian culture, which was not guarded either outwardly
or still less inwardly by the great westernizing reform of Peter
the Great. This was, so to speak, the “ontological ” influence of
the Church on Russian culture.

THE CHURCH AND THE IMPERIAL GOVERNMENT.

Another well-known activity of the Russian Church is related
not to the very core of culture, but to one of its important
constituents. We think of the church as educating, on the basis
of Byzantine teaching about the Orthodox Empire, the Russian
imperial power in the spirit of theocratic autocracy. That power

- was afterwards profoundly changed by Peter the Great and trans-

formed from that time into secular absolutism. The process of this

~ ecclesiastical education of the imperial power has been excellently
- expounded in a work of the late academician Dyakonov The Power
- of the Muscovite Emperors. It must be admitted that our supreme
~ rulers were powerful agents of culture for their subjects. In a
 primitive agricultural country where only the Church is literate,

our emperors actuated by motives of imperial defence or prestige,

blished with the help of foreign exponents a high technique,

ofty art, and the requisite science. Culture was imposed from
2. But thanks to ,th; aristocratic m;hod of culture
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Turgeniev and Chekov to Kuprin and Bunin. But the conflict of

Gogol and Byelinsky revealed a series of moral dramas and passion-

ate strife in the soul of the Russian intelligentsia and its creative

leaders. In various degrees and different environments the spiritual
depths of Russian culture were all the while disturbed by tragic,

** accursed * (as they called them), questionings. From the sphere

of pure thought where they were embodied in Tolstoi and

Dostoyevsky, they spread tempestuously over the realms of
A public life and political idealism. Tragedy, stark tragedy seized
: upon the Russian intellectual soul. There was not a word of the
classic serenity of Pushkin. At first the rationalistic publicists

were at daggers drawn with it, and afterwards the moralizing
democracy, yes, even the vulgar herd. The imperial repose of
Pushkin’s culture called forth fanatical enmity in whole genera-

 tions of souls who were thirsting for unlimited social truth, longing

for catastrophes and revolutions, and believing in the birth-throes

of a completely new life on earth bringing consolation to all the.

. degraded and despised. They strove for that heroically, practising

asceticism inwardly and even outwardly, and sacrificing their

personal happiness for the benefit of the weaker brethren. All these

were essential features of the Russian national soul brought up in
Old-Russian Orthodoxy. Here was her asceticism, humility,

compassionate love, and search for a City not of this world. The

Russian soul, Orthodox for a thousand years, impressed with

its tragically mystical, almost apocalyptic fone all new Russian

culture, by which it attracts to itself subconsciously, the attention

of the whole world. !

Losing her fiery elements in the face of the reform of Peter, the

somewhat weakened Russian Orthodox soul gave way to the |

superior system of the new Enlightenment. Outwardly she could

not but evolve under the influence of the Enlightenment. The

Orthodoxy of the new Latin-scholastic school, of new churches and

Bt ‘paintings in the baroque and renaissance style, of new operatic

music, was a secular imperial Orthodoxy, alarmed by scientific

Protestant problems, and modernized by the puzzles of the Inner

Mission. There was the result of that evolution. At the same

time Orthodoxy, not taken captive in the depths of her being by

the historical and cultural movement, remained of cour:

crystallized and immovable and did not adopt the new style. The
types of Russian saints, those exact reflections of Orthodoxy, eve

| in the 18th and 19th centuries were in nothing essential distinguish-
i able from the heroes of the Kiev asceticism of the r1th century
St. Seraphim and Pushkin were contemporaries, but they did no

“know or need one another. They were inhabitants, so to s '

ﬁ‘\‘»e}mr ‘v‘(’ \‘,‘ ‘ et

. sense.
- convulsion of the Orthodox element in his soul, only it was com-
plicated by his own Russian type of rationalism.

~ Vladimir Soloviev, a synthetic and modernized Christian, found
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centuries of Russian Europeanism rélate to a specially religious
sphere. The secular Orthodox soul having as it were lived through
the silence and perplexity of the 18th century, the century of its
tutelage, and received a certificate of its maturity began to
make itself felt even on the surface of cultural creativeness. The
alien mysticism of the end of the 18th and beginning of the 1gth
centuries was only a preparatory school. In the forties secular
Orthodox creativeness begins to make its appearance. Khomiakov
theologizes genially and Gogol burns from the volcanic depths of
his Orthodox soul. Pushkin, paganly charming in the magic
of his perfection, put an end to all possibilities for Orthodox
mysticism, and almost frightened Orthodox souls with imminent
suffocation. But they rebelled again and emerged from the depths
crying de profundis. Dostoyevsky in his youth hated Byelinsky
for his anti-Orthodoxy, but bowed down before Pushkin. Why ?
Because Dostoyevsky was an Orthodox believer, not of the simple
style, but of the new style, a Christian couleur de rose in the
malicious description of K. Leontiev. Dostoyevsky with prophetic
boldness united in his consciousness the human truth of culture
and the divine truth of Christianity. He acknowledged Pushkin,
for Pushkin was non-orthodox, but not anti-orthodox. Dostoyevsky
who raised the Russian creative synthesis to an unusual height,
and combined the Orthodox foundations of his soul with lofty
and genuine values of European culture, possessed the power of
rapturously rejoicing in and adoring Pushkin, who provided living
material for the synthesis which was sought. Without him it
would have been impossible for anyone to apply the Orthodox
elements which Dostoyevsky carries in his soul for secular not
denominational ends. Tolstoi did not solve this problem of
synthesis. He sacrificed culture, and Pushkin with it. He was
caten up by the acid of asceticism and compassion, without the -
necessary humility and mystical ‘‘ apocalypse >’ in the Orthodox
The creativeness of Tolstoi was produced by the inner

spiritual harmony with Pushkin, because he redirected the
ntemporary generation of cultured workers who were consciously
d deliberately labouring for a synthesis of Orthodoxy and
odernity. To the theological mind of Soloviev the pagan roots
drama of Pushkin were already all too evident. A return to
completely barred for the followers of Soloviev. :

& %

THE FUTURE.
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to the Revolution, it has now its continuation ‘and adherents, so

that the question of its destiny in the new liberated Russia is

opportune.

Will. Russian culture be religious in the sense of Gogol, Tolstoi,
Dostoyevsky, V1. Soloviev, the Trubetskoys, Leontiev, Rosonov,
Merezhkovsky, Berdyaev, Novgorodtsev? Can there be any doubt
that it will? But this is not to say that the country of Russia will
be converted into a compulsory, police-guarded Orthodox
monastery. Some of our young nationalists, ignorant of science
a'nd the experience of the past, talk nonsense about denomina-
tional autocracy. This is a nightmare, fortunately quite impossible
in the atmosphere of contemporary life, and frankly, from the
Christian point of view, a mockery of sacred things. There will
simply be free competition in the arena of cultural creativeness
among Orthodox, non-Orthodox, and non-religious groups. Allow
me personally, as an Orthodox believer, to express in conclusion,

the hope that we shall be victorious in this competition. What i

grounds are there for such hope ? They are there already. When
the filament of ascetic Orthodox idealism, like a sort of negative
electricity, was led from the 17th through the 18th to the middle
or end of the 1gth century, and united with the filament of positive
electricity coming from Europe through Peter and Pushkin—you
yourselves know what a blaze of light and splendour there was !

THE PAPAL ENCYCLICAL AND THE LAUSANNE
g CONFERENCE.

By Pror. S. Burcakov.

DURIN G the summer of 1927, a Conference met at Lausanne and

discussed questions of Faith and Order. This Conference
would appear to be the most striking' and vigorous expression

which has hitherto occurred of that inclination towards unity which

has been displayed by the whole Christian world in recent years

and in a particularly active form since the War.:

It was a solemn manifestation, not yet indeed of unity, but in
any case of inclinatipn towards unity, and an inclination which
existed throughout the whole of Christendom. Its direct dogmatic
results—in the sense of abolishing divergencies—were not of
essential importance; these divergencies were simply stated, and
made to arrive at agreement upon them. Buf
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as an entire whole believes in the Lord Jesus Christ and loves
Him, that it finds its Spiritual nourishment in the Holy Gospel
and the Word of God, thanks to the Holy Spirit who lives in that
Word and “bloweth where it listeth” without any man knowing
““ Whence it cometh or whither it goeth.”’

That is the good and lasting ** panchristianity >’ of the Con-
ference—to adopt the cruel phraseology of the papal encyclical
Mortalium animos, which warns Roman Catholics against
participating in this movement. For, for all Christians, Christ -
is truly One. He is the alpha and omega, the beginning and the
end, and the fundamental significance of this fact cannot be con-
cealed by any division ; not even by the Roman Catholic ‘‘panpapa-
lism * which in the Encyclical is plainly set over against the
“ panchristianity.” /

Certainly, in the conscience of the Church there is no place at
all for any distinction between truths of the faith as fundamentalia
or non-fundamentalia, for all alike are truths and equally essential.
Nevertheless, a difference exists in the degree of manifestation of
these truths (dogmata explicita and implicita) and also in the
relation they bear to one another at the outset. The seed from
which all Christian dogma springs, slowly and little by little, by
a historic process which is not without its waverings and deviations,
this seed is in a word the confession of the Apostle Peter on the
road to Caesarea Philippi: “Thou art the Christ; the Son of
the living God” (St. Matthew xvi, 16.). That faith is the foundation
stone of the Church and it is precisely that which was preached
by the Apostles. Without that faith, there is no Christianity,
and it includes within itself already the possibility of accepting
all the dogmas. These latter, once brought to light, are all seen
to be equally essential.

But up to that moment it is possible that they were absent from
the consciousness of the Church, just as to-day they are lacking
(as the result of error or narrowness), in many Protestant

- communities. That primitive Christian simplicity which pious

Protestants seek after, is precisely the initial state of dogmatic
faith. . It would be wrong, certainly, to manifest the faith in this
initial stage, but none the less the first foundations must not be
depreciated. And at Lausanne there was something of that

primitive Christian enlightenment in the quickened feeling that
all Christians believe in and love and adore Jesus Christ, the Lord

Heaven and Earth, and that one single Gospel of the Kingdom
acceptance with unity c
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of truths already known, but which in practice had been forgotten
and so had lost touch with life. It was in that way that the Lausanne
Conference also on its part was aware of a quickened collective
experience of faith in Christ, and the enlightenment and blessing
which comes from nearness to Him. “Did not our heart burn
within us while He talked with us by the way?” (St. Luke
xxiv, 32). Men who were strangers to each other, remote from
one another, of different races and languages, were, by that
experience brought near to one another; something was achieved ;
and those who took part in that Spiritual event, preserve a
memory of it which lays a responsibility upon them. Nor must
we under-estimate the psychological and religious importance of
personal contact and bonds of friendship which were formed among
representatives of different denominations hitherto more accustomed
to accusing and condemning each other than to listening with a
view to understanding one another. Here is what Cardinal Mercier
wrote to his clergy on this subject in connection with the Malines
Conversation : “Men are made fo love one another. Not rarely
does it happen that the hearts of strangers, who from a distance
believed themselves enemies, on understanding each other experi-
ence an intimate delight which they would not have suspected.
It is perhaps the first time for four hundred years, said one of
them, that studious men, Protestants and Roman Catholics, have
been able to converse with entire frankness for hours and hours
on the very grave subjects which separate them intellectually,
without the cordiality of their relations being for an instant
impaired or their confidence in the future disconcerted. Assuredly
the drawing together of hearts is not unity in faith, but it makes
for it.”* “Why these conversations? ”’ asks Cardinal Mercier,
and he gives this answer: ‘‘ First of all because I have no right
to avoid an opportunity offered me of performing an act of brotherly
love and Christian hospitality.”” ;
~ To set over against these declarations the prohibition of taking
part in meetings (conventus) with non-Catholics which the Ency
clical lays upon Roman Catholics, is an adequate measure of the
divergence between these two lines of action. The present
declaration apostolicee sedis was particularly unexpected from the |
lips of a Pope who envisaged the unity of the Christian world (in
the Roman sense), as the task of his pontificate. The gist of the

‘Encyclical is this: Roman Catholics are forbidden to meet non-
Catholics in the field of dogma; unless the non-Catholics,

cit. 3 Later on Cardinal Mercier refers as an example to the Ency-
xl‘h;nmwhich !gm Pope qxb@m Latins mﬂ
24 ¥
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repenting of their errors, enter the Roman Catholic Church, and in
particular, unless they accept the Vatican decree and submit to
the Pope. The encyclical is distinguished by this extreme
exclusiveness not only regarding the possibility of union (of which
up to this point nothing has been said), but also even regarding
those extra and intra-ecclesiastical relations which in our time are
acquiring- such a vital importance. The conversations with
‘“ Protestants ” which quite recently took place at Malines are as
it were prohibited by the last Encyclical; not to speak of the
various relations with the Orthodox authorized by Rome so short
a while ago—the Velehrad Conferences which were officially
encouraged, as well as the personal contact of Orthodox and Roman
Catholic theologians which apparently gave much spiritual satis-
faction on both sides and seemed to be desirable and fruitful.
(Non-Catholics, notably the Heads of the Orthodox Churches, had
even been invited to take part in the Vatican Council.)

Certainly, such exclusiveness bears most heavily, and with all
its weight, on Roman Catholics themselves, who are placed in a
position of unnecessary isolation, and prejudicial to Christian
activity. We hope that life will rectify the situation; but, so far
as the Conference of Lausanne is concerned, evidently there can
be no going back on the decision. Nevertheless, the Lausanne
Conference itself was filled with the desire to have representatives
of the Roman Catholic world in its midst, not in the least as a
party, but as representing the most powerful branch of Western
Christianity.

They would have set forth their own doctrine, and their presence
would have allowed a spiritual rapprochement among the persons
concerned. In a word, their presence would have served the same
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‘ends as those which led Cardinal Mercier to bless the Malines

Conversations. As it has been pointed out on several occasions
on the platform and in the press, it is beyond doubt that the
rapprochement of the Christian world which has begun, will be
one-sided and incomplete so long as Roman Catholics hold aloof.
'And, however irreconcilable the Vatican may be, from the other
‘side, everything possible must be done, as it has been in the past,

'~ to bring Roman Catholics into participation in the world-wide
ﬂmovement now set on foot.

Unhappily, we mhst once more state
plainly that the western ecclesiastical world has not yet got beyond
divisions and fhat spiritually it suffers from the fact. :

- The strength of the Encyclical Mortalium animos lies in the fact

#

t it raises the question of the bare possib:l?ty of such an enter-
as the anne ‘Conference—the q\mmau of thc»dogmaﬁc
conditions this

i
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Orthodox circles of Roman Catholicizing tendency, although funda-
mentally the difference between Roman Catholicism and Orthodoxy
is seen with particular clearness in this matter.

II.

‘What then is the effective basis of the Lausanne Conference
and of the inter-denominational movement towards unity ? What
are its dogmatic pre-suppositions ? How is this movement possible
if one considers the profound dogmatic divergencies which exist ?

It is understood that here there can be no question whatever of any
doctrinal amalgam, or of a new confession of faith based on an
agreement which is arrived at by throwing into prominence beliefs
held in common and rejecting all the rest. It is just in this way
‘that the papal Encyclical puts the problem. But such a relativity
would satisfy hardly anyone, unless it were some small Protestant
sects which readily come into being by a process like the picking
?f. grapes from a bunch and disappear with the same facility by
joining up again. Doubtless the unifying of these sects is in itself a
w'sxble good, and it constitutes a certain gain. But relativity of that
'kmd, f_oreign indeed to most denominations, is supremely incompat-
ible with Orthodoxy, which sees in herself the one true Apostolic
Chx,.\rch, holding the tradition in its entirety and unchanged
purity, and possessing the apostolic inheritance of the hierarchy.
In this sense the absolutism of Orthodoxy is not less than that of
the Roman Church, although their paths are different. And in
a word, the union movement can, for Orthodoxy, have no other
task than the re-uniting of all men in the bosom of the Orthodox
Church, that there may be one flock and one Shepherd. In other
words, as the Encyclical says, “ Christianorum enim conjuncti
haud aliter foveri licet quam fovendo ad unam weram Chris
Ecclesiam reditum.” !

It goes without saying that the participation of representativ
of the Orthodox Church in the uniax: mclf:ement is op;lly possibl
on condition that the fulness and purity of Orthodoxy is safe-
guarded. Solemn testimony was borne to this by a specia
declaration signed without exception by the Orthodox delegate
who took part in the Lausanne Conference. Only, this doctrinal
maximizing, supremely essential and unquestionable for the Church

nr em
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canons forbid prayer for heretics and intercourse with them, but
the meaning and force of this prohibition consist .in this—the
avoidance of that shows itself to be an insensibility to religion
or even a will to heresy. When such a will does not exist, and
when, on the contrary, there is an effort towards unity in Christ,
the rigid application of these canons would be to strain out a gnat
and swallow a camel like the Pharisees. It is on this account that
the strict letter of these canons is, quite properly, not put into
operation, and that just as much by Orthodox bishops when for
instance they associate, even for common worship, with Anglicans,
as by Roman Catholics when they meet for the Conversations of
Malines and Velehrad and bless them with their prayers. The united
prayer even constitutes the particular strength of such gatherings.
It need hardly be said that this sort of union has its limits, and
what is more, fairly narrow limits. For Churchmen, the possi-
bility of sharing in the sacraments at the Lord’s Table with the
heterodox is excluded; they cannot take the step which is, in
comparison, so easy for Protestants. At the Lausanne Conference,
representatives of Protestant communities previously separated
from each other, yielded to their inclination towards unity and
made their communions together. Sacramental Communion,
pre-supposing the unity of a hierarchy of apostolic succession,
is no doubt a matter of a still distant future. It is on account of
dogmatic differences that such communion does not yet exist
between Orthodoxy and Roman Catholicism in spite of the mutual
recognition of both their sacraments and their orders by the two
Churches. i

Militant heresy and schism which rend the Church do no doubt
call for defensive action on her part, self-protection is unavoidable.
That is what is still taking place to-day in reference to the warring
sects. But a community which has overcome, or is overcoming,
its actual will for separation, and wherein on the other hand there
can be perceived an effort for union in spite of the separation, which
was already brought about and which was inherited—does such
a community deserve to be brusquely repelled by an unreasonable
and rigid demand to repent and submit? Why must one repent
and submit before one realizes that that is necessary? Perhaps

~ a method which is suitable at times is this—to be all things to

~ all men that one may save some. . :

~ Communion among Christians is necessary and possible, not

only among those who live within the Church but also between

e latter and those who are separated from the Church and who

do not yet notice separation which they are unaware of as an
d fact. R T R AR S R

as it is, does not compel the Orthodox to infer from it those con-
sequences which the Roman Church deduces from the same
. doctrinal maximizing. No doubt the most direct deduction fr
it appears to be abstention from all intercourse with heretics,
‘the canons themselves enjoin. This logical result, which is -
 foreign to certain Orthodox circles also, answers but little fo
Apostle Paul who desired to be “all things

i
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L It is not for nothing that the Encyclical speaks so much of the @
fis Jatican decree, which it puts on a level with fundamental
Christian dogmas, and in general of the authority of the Roman .
ke Pontiff. Recognition of this authority and submission to it are the
| prius of a gathering held in common with the Roman Church.
It The Vatican decree has here come before the Nicaan; Papal
| infallibility has disguised the Gospel.
 Such an obstacle is absolutely lacking in Orthodoxy. To her,
i Canonical Communion is not the preliminary condition, but the
i y result and the realization of achieved unity of the Church; and
i to her love is higher than law. For this reason she advances
I freely along the path of assembly in common, a path which for
i Catholicism is seen to be barred by the Vatican decree. That is
the main conclusion we come to as we leave the Encyclical of
Pope Pius XI., of the Pope who began precisely with an appeal
to unity and for meeting on the common ground of conciliatory
approach and reciprocal understanding.  These conciliatory
inclinations are seen to-day to be vanquished by the tendencies
i of the Vatican. g
There remains the hope that even this Encyclical will not destroy
! 4 the possibility and close the avenues of intercourse with represen-
tatives of Roman Catholic theological thought. I know that in
spite of all I have been saying, all the real danger of inter-
denominationalism can be pointed out. But the time is passed
already when one could shut oneself up and hold aloof from the
: world, as if in a monastic cloister. To-day the Church is
| surrounded by tempests, the waves of which dash unceasingly
i against the ship. And in face of the aggressive anti-Christian
i movement, the jll-sorted forces of the Christian Army must close
4 their ranks, and look for and determine to find mutual comprehen-
sion. “Seek and ye shall find.” But certainly, to that very end,
we must maintain a strong and living bond with the Church, we
i must know our spiritual fortress, we must know the gate by which i
I Wwe can come out of it, and by which we can return within for
‘purposes of defence. That fortress is our holy, universal, apostolic
| and Orthodox Church.

III.

The work of the Lausanne Conference must be continued in the
world. But along what lines ? Evidently a simple repetition of
the Conference is not desirable, nor even possible; non bis in idem

After the first step, longer steps should follow. What was
accomplished at Lausanne was the common confession of faith

in the Lord Jesus Christ, Son of God; and on this rock ]

.

B W‘}““’
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faith must be put into evidence. At L 1 the cc X
of faith of Nicaea and of the Apostles were proclaimed; now their
full content must be developed. At Lausanne the principal task
was to establish the indispensable unity of faith and the unity of
thought which derives from it, before examining tl}e points of
divergence and attempting to get rid of them; now it is time to
pass on fearlessly to the scrutiny of the matters wherein differences
exist, and that in a spirit of edification, patience and love; above
all, with the desire to understand each other and to grasp the
direction and the strength of our divergencies. ] |

The one general current should be separahet.l out into canals;
the ““cecumenical urge,” should be actualized in d.et:julad labgur.
We must set on foot education in comparative Christian doctrm?’,
only it must not bear the character of “accusab?l:y theology,
its purpose must be not attack and defence, but co'ncxhatory dea_lmg
with questions upon which controversy has arisen and scl}lsms
have been formed. Such a relation of love and peace thh. a
doctrinal opponent by no means implies ind.iﬂerence to doctrine
(the indifference which the Encyclical makes into a bogey for us),
for steadfastness in the truth and fidelity to the truth are not by
any means synonymous with hostile intolerance. It often hapgens
that errors are half-truths, and one-sidedness of truth, or even just
of its expression in words. They are, in Vla;dimir Soloviev’s
phraseology, “abstract principles”; and in the llght ?f the whole
truth, these partial truths can find the place which is proper to
them. y \

It follows that controversies must not be feared, we must even
meet them half way. Such is the path that opens out befm:e us
now. The success or failure with which this work meets w1ll.at
the same time indicate the degree of maturity which the enterprise
as a whole has reached. But all the same the enterprise cannot
remain in the stage of irresolution and semi-explanation.

But on a level with this negative method of controversy, a
positive method must also be applied. And that is, to learn from

~one another what is the real treasure and what are the spiritual
“‘ifts peculiar to the religious life of each. -

From this it follows that labour upon doctrinal studies and
on comparative knowledge of the religious life of th? various
ristian communities, should be for a prolonged and 1pdeﬁmte
iod, the principal undertaking in the movement for unity. We
set about realizing this “conciliar atmpsphe.re ”t as an eﬁoct
g duration v;hichﬁill prepare for the Council of (Ecumenical

effort in vi , suitable insti
nos above al 1 support with




126 ‘THE CHRISTIAN EAST
i academy, “for (Ecumenical research.”” Competent theologxans,
belonging to the different streams of Christianity, would share in
the labours of this institute. It would be necessary then, of course,
to make a fresh attempt to draw in Roman Catholic theologians.
also. Such an establishment would organize theological Congresses.
i and prepare materials for a future Conference, though this should
% only be held after a long interval of time. The second task of the
i institute would seem to be to create an (Ecumenical literature :
) journals, collected extracts, books on the fundamental questions
| from which the divergent confessions of faith have arisen.
‘ The aim of this literature would be, not so much to produce
| “conviction,” as to provoke doctrinal discussion and even con-
troversy, to assist in bringing about mutual understanding. The
lack of literature of this kind is no small hindrance to further
rapprochement. “Love believeth all things and hopeth all things.”

The usual thing in the case of doctrinal differences, is to make
the essential presupposition that one’s opponent is an obstinate
and ill-willed heretic. But with such an institute one mlght hope
effectively to discover the paths which lead to the opponent’s reason
and heart.

The Stockholm Conference has already embarked upon a
corresponding enterprise—an international social institute with its.
periodical publications. Such a foundation is imperatively needed
for the Lausanne Conference also.

What are the questions which come to the fore in (Ecumenical
: deliberation, or universal “conciliar atmosphere ” ?
) They are first of all ecclesiastical questions: the Nature of th

' Church; the priesthood; the. sacraments and in particular th
Eucharist. With this is naturally associated the question of
redemption. But abso}utely in the very front rank must be place

‘ a matter which springs directly from accepmnce of the Nicen:
Creed, that is to say, what are the meaning and value of the cull
of the Mother of God. I pointed out the necessity of this at th
actual time of the Conference. That subject more than any o
bas divided the Christian world, and the attitude one adopts toward
it should be settled with absolute clearness. |

All this pre-supposes a long and difficult path, of study, deli
beration and controversy. Only the controversialists are alread
no longer enemies, but friends who seek to understand each ot
They are, above all, brothers in the Lord, though hitherto
have been fratres separati. !
Assuredly what has been said does not exclude the possibi
and even desirability of holding congresses both on a general s

and priv  Such-congresses would arouse brother!

utterances of the Papal encyclical.

'ROMA" LOCUTA EST

prepared and ripe for discussion though not at that moment con-
stituting the centre of gravity. I would desire to put forward the
suggestion that the first of these congresses should be devoted to
the subject of Mariology.
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ROMA LOCUTA EST.
By PROF.. HAMILCAR ALIVISATOS.

ROMA locuta est | Rome has spoken. The highest authority
in the Roman Church, Pope Pius XI, has issued his cele-
brated encyclical De wera religionis wnitate fovenda,- or, as it
is known from the first two words of the text, Mortalium animos.
This encyclical has been occasioned by the Pan-Christian Con-
ference at Lausanne and by that general movement towards unity
which is such a marked feature of our day amongst all Christians
except the Papalists, particularly since the end of the world war.
And it was right and proper and generally expected that the voice
of the Roman Pontiff should be heard on the occasion of such a
truly world-historical event as the World Conference at Lausanne.
Because, independently of the recognition or no of the authority
claimed by him, it was his duty to speak as representing that
authority; granted of course that this event was to be regarded
as important and worthy of attention. And actually it seems the
Conference at Lausanne was regarded as a remarkable event and
consequently the Roman authority has spoken. But how?
Everyone expected the Roman Pontiff, from the height of St.
Peter’s watch tower, to explore and appraise the situation success-
fully and that the criticisms and arguments which he would
subsequently bring forward would fit the circumstances and be in

- every way worthy of the famous and accredited Roman tradition,

‘“ And thou, when thou art converted strengthen thy brethren.”

Unfortunately Rome has spoken and again in a negative way, and

the whole world is perplexed and astonished at the negative
Papal authority demands
obedience to its utterances, but only when these utterances are
rrefutable can they ensure obedience.
(Othermse it is open to criticisms and censures which are the
ore objectionable in proportxon as they refer in any way to some
er authority. It is astonishing how His Holiness, Pope
XI, ﬂo‘lldv‘vmg the bad tradition of his predecessors, has spoken
bly, contrary to all expectation and once -guin in
MWMM'WW Because,
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bl " then the Pope’s words ought to be worthy of Christ and of Peter, further what meaning have these details about “ Protestants ”’ and
‘?‘ ‘or it is not such, in which case Rome should be silent, and not “Pan-Christians ” and “Modernists ” and “Followers of
e speak ; she should disdain to speak. And we, in our insignificance, Photius” and their errors, over against this central idea which
& regret being so bold as to point out respectfully this new mistake ought to govern the Papal encyclical positively while it rather
I on the part of Papal authority, and being obliged to refute again governs it negatively ? The Papal encyclical, like another Martha
'!r' the dogmas of Rome, while we should have been the first to is careful and troubled about many things, since almost the whole
¢ applaud the words of the Roman Bishop so long as they were in scholastic theology—though certainly not in a very systematic
by absolute agreement with reality. Rome knows the desire which order—is set forth in it, with the final aim of enhancing the dignity
e inflames, not merely (as she says), the souls of men, but those of of the supreme Bishop of the Church. .
i true Christians, towards the attainment of peace, of the stability But what sort of Christian and Evangelical conception is this,
i of the holy Churches of God and the union of the whole world. Holy Father, which the traditions of the body of the Vatican ex-
| And she follows the truly wonderful movement which is taking pound over your august signature? Is the problem before Your
| place and the moral effort—surpassing imagination—on the part ~ Holiness the theology of the Papal authority or the admission and
I of all the moral forces 'of Christianity, to hurl back the anti- reception into the one fold (granted for the moment, the Roman
Christian Evil, which like another savage beast of the Apocalypse fold) of those hitherto in error ? And leaving aside the other efforts
rears its head to-day against the men who have been truly sealed and organizations of our time for promoting unity, was not the
with the grace of Christ. It does not escape the attention of the picture of the Conference at Lausanne worthy of attracting the
Vatican that a new era has arisen in the history of the relations of earnest and positive attention of the ruler of the Roman Church,
It mankind and that despite the thistles and tares which the Evil just when truly marvellous things were happening there? When
b One sows in the path of good, yet the divine finger is clearly to almost all there were acknowledging the importance of tradition
5 be discerned, guiding and directing all towards unity. and seeking the sanction of ecclesiastical authority and all were
i And Rome would be excessively short-sighted if she were not striving and labouring after ecclesiastical unity no matter how each
able to comprehend the truly miraculous change which has come conceived it in principle ? j
: over the souls of men after the world war, and how they seek at And ought the Father of every Christian soul—as he claims to be
: any sacrifice the replacement of the already outworn and despised by nature and position—to be indifferent to such a striking con-
materialistic ideas and tendencies by other higher claims, which, fession and attitude on the part of those precisely who in his
' even if they are not confessedly Christian, yet trace their descent _conception (we accept it for the moment), have rent the robe of
: from Christianity. y Christ? Or should he not, on the contrary, full of love and com-
h For even if it were maintained that, to-morrow perhaps, humanity passion, strengthen this inclination and invigorate those who are
! might find itself confronted by a new and more terrible war, who faint-hearted and show the way and open the door, but never
fi ; does not recognize, nevertheless, that we are at an exceptionally close it hermetically? I do not desire, and could not, in such a
i critical and changeful epoch, the direction of which from a spiritual limited space, repeat the more commonly known objections
! and moral point of view has an incomparably higher aim than ~of a soundly thought-out Orthodox Christian theology with
hitherto? And if Rome sees this movement how does she under- respect to the theological questions touched upon. Because, in
k! stand and follow out the Lord’s command “ And thou, when tho addition to repeating what is well known, I should require a whole
i art converted, strengthen thy brethren.” ? And are the gates treatise for their exposition. But I ask, leaving aside for the
St. Peter’s fold wide open that the Great Shepherd may come o “moment these theological particulars (and I ask this as if sharing
to seek and strengthen the flock as it returns to its senses, a momentarily the purely Papal conceptions), is the course pursued
i does he come to meet it through the feeling he has of the necessi hitherto by those who are ironically called ‘‘ Pan-Christians *

owards the truth they formerly disdained, so worthy of contempt:
hat this terrible voice from Rome should be heard, which can
prodigal 2 Or are the gates of the Vatican hermetically sea turally have no other result than to cause those who were moving
the Castle of St. Angelo fortified and from out the i error to return and go back hastily to the starting point
of this mausol Hadrian is the querulous voice, not of Chri their error? M _perhaps
“1’7 " p y i i b

b of unity, even if it be (we will accept it for the moment), as tl
i father of the prodigal son who comes to meet the returnin
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Christian? In truth, I am astonished, not at the contents of
the encyclical—for they are commonplaces— but at its tone, and
the negative result which it may possibly have on those (hitherto)
prodigals who have started to return. Assuredly, from this
point of view, the words of the successor of Peter and the Vicar
of Christ should have been different. But unfortunately the
spirit of the world continues to triumph, just where in accordance

with the existing claim to authority there should prevail the spirit -

of ** My kingdom is not of this world.”” But finally, let us see in
contrast to Rome’s conduct what is the attitude of Constantinople.
‘We know that Rome, despite her efforts and her straining after Uni-
atism, at bottom hates and despises the real Catholic Church, which
is called and truly is, Catholic. This Orthodox Church then, full,
as always of humility and truly Christian spirit, and inspired by
her tradition with a well-understood spirit of freedom, did not

turn away her face nor shut her eyes and ears, but, full of sympathy =~

and love, turned towards those who were approaching and without

deviating by one jot or tittle from anything laid down by Our

Lord and the Apostles—but on the contrary laying emphasis on
the place of absolute truth—addressed to them sincere words of
friendship and sympathy and co-operation, though it may be
granted she was not in agreement with their conceptions. And
this without attempting in a spirit of arrogance to draw them to
herself or stressing her own authority, but simply pointing out
and emphasizing the truth and leaving what is weak to be healed
and what is lacking to be supplied, not by violence, but by the
grace and action of Christ. And we can have no doubt that the

joy which the Orthodox Church actually feels—with the path of

her sufferings not yet consummated—as she sees the progress which
other Christians have achieved in the field of the Christian life,
must find an echo in their Christian consciences.

‘Who knows but that very shortly, as in a new Pentecost, if we are _\

glad-hearted and strong—but never, God forbid—if we are heavy-
hearted, impatient and discour;aged, the unity of all may be
attained to the glory of Christ, just in measure as we look, not to
our own benefit, but to the building up and glory and completmn
of the Body of Chnst?
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the Church, for that teaching is itself born of the innermost spirit
of the Church ; it has laid hold upon this spirit in the depths of its
being and brought it to expression.

Khomiakov’s doctrine of the Church is not simply an individual
theory : the spirit of the Church lives in it, it is her witness, flesh of
her flesh, spirit of her profoundest spirit. And therein lies its value
and authority. For it may be affirmed that Khomiakov’s doctrine
of the Church has in its main outlines become authoritative. Or
rather, the Russian Church has more and more recognized that it
fell to him to find the right words for that which has always been
authoritative for the Church, that which constituted her innermost

One doctrine, or rather ome experience, permeates the whole of
Khomiakov’s presentation of the nature of the Church, i.e., the
doctrine of the operation of the Holy Spirit. His doctrine of the
Church is therefore a mystical doctrine. By this operation of the
Holy Spirit everything is explained, from it everything in the nature
of the Churchis derived. The Holy Spirit who dwells in her is entirely
objective and absolute, for He is God, and He is at the same time the
Spirit of Liberty. Thus the inner life of the Church is not a combina-
tion of human, subjective and transitory feelings. She has within
herself her objective, firmly grounded, unshakeable divine substance ;
and at the same time, precisely because of her knowledge of the
divine Spirit, she has liberty within herself in the highest degree, for
where the Spirit of God is, there is liberty. In this way inward
strength and unshakeableness (for the Spirit of God cannot change)
are conjoined with liberty. And throughout Khomiakov’s teaching
the stable grounding in an objective-absolute substance and the spirit
of liberty are harmoniously combined. And further, this spirit of
liberty is united with reverence for the external standards and forms
of Church life, and with reverence for Church tradition, which, how-
ever, itself has its value as a vehicle of the spirit. For the united
life of the Church maintains its value and continues to justify and
explain itself, solely from the Holy Spirit who dwells in the Church,
dwells in her tradition, speaks in her scriptures, prays in us, accom-
plishes good works in us, and sanctifies us by His Grace.

Khomiakov even allows himself to say : “ Scripture is, in and for

~ itself, external, and works are external, only what is interior in them
~is the Spirit of God.” ‘‘ Therefore it is not even everyone who
mmddmm ‘or professes himself a holder of the Church’s

who is
ks and confesses
s in him.” Th

to God, but he is pleasing to God who does
hithmdpraysiﬁtheSpinto&Cbmtwhzcb
however, is not to be taken as a subjective
e life of the divine Spirit in the Church is







- Grace of God, and the moral freedom of man are here united in one

-in us, in each one of us ; not, however, in us, as we exist individually,

“time, in the persecution and calamities which the Russian Ch
is now suffering under the Bolshevik yoke. She is not shattered,
mwmny s‘tréngthened she is not overthrown, but is ov :

““ Only he understands the Church who understands the Eucharist.”

| Christ. -
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sion by the same spirit, the common rooting in the same life ; it is
the Church not as an external power, but as a living harmony of all
the brethren, whose highest expression is the prayer of love. “We
pray, since we cannot but pray, and this prayer of all for each and
each for all, which is always effectual, and always spending itself,
imploring and triumphing at the same time, always addressed in the
name of Christ our Saviour to His Father and God, is as the blood
which circulates in the body of the Church. It is her life, the expres-
sion of her life, the word of her love, the eternal breath of the Spirit
of God.” It is not, however, a making transitory of the idea of the
Church. The Church is not simply an invisible quantity, no formless
and lifeless abstraction, for the Lord Himself was made flesh and
dwelt among us, the Church is indeed comprehended in her mystical
nature in her mystical depth. It is an entirely other life—a higher
one. Itis an entirely other principle of knowledge—the Holy Spirit,
the Spirit which dwells in our hearts and cries, Abba, Father. And
into this Spirit man must be born, and grow. Not through mere
externalities can man become a sharer, but through inward participa-
tion in it ; although this manifests itself in outward things also, and
grips the whole man, body and soul. That is the meaning of the
Sacraments of the Church. The objective divinity of the Spirit, the

organic reciprocity. The heart of the Church'’s life is the Eucharist.

Thus, to state it expressly once more, it is not something subjective,
transient, but something endlessly objective, this life of the Holy Spirit

but in us in so far as we belong to the great whole of the Body of
It is a pathos of totality, a pathos of organic totality, of the
great organism of Christ which sweeps through Khomiakov’s doctrine
of the Church. Thus it is secured against a superficial rationalism.
Onlyhe can understand the Church who is possessed by her Spirit, by
the stream of the grace of the Spirit, Who dwells in her. Then his
eyes are opened more and more, and he sees a new actuality—the
aCtuality of the Church, of the Spirit of Christ, Who dwells in her,

which is more real than all earthly realities. }

This organic conception of the Church as the great Body gmded
and permeated by the Spirit has proved itself true also at the presen

‘established in an unambiguous and certain manner.
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Bolshevik expression). The “ Atheist Front ” is falling to pieces,
and has no successful results. From the sufferings of Confessors and
Martyrs a renewed and deepened faith is springing forth. They
seek to mutilate the Church, but she remains entire. They try to
strangle her—she encounters prohibitions of all sorts, has no schools,
no facilities for printing, no academies, her inner organization is
forcibly suppressed—but she is living, victoriously living, and makes
herself known everywhere They kill the body of the individual
person, but there arise new members and the unity which was to
have been forcibly destroyed is stronger than before.

The persecuted Russian Church in Soviet Russia is proving itself
to be a great and mighty organism, a great uniform body. All the
schisms cunningly bolstered up by the Bolsheviks are more and
more vanishing into thin air. The persecuted Russian Church might
say of herself with the Apostle Paul—" as dying and behold we live,
as unknown and yet well known, as sorrowful, yet always rejoicing,
as having nothing, and yet possessing all things.”

As a short illustration I may conclude by quoting here from a
letter from the South of Soviet Russia (written by a priest at the
beginning of 1927). From it may be vividly felt the inner justifica-
tion of the orgamic conception of the Church. “ The people are
impressed by the significance of the present historical moment “"—
so the letter runs—* and in regard to their faith, there is a wonderful
spiritual movement, a sure instinct for the preservation and defence
of spiritual good in these times. The part they play in the life of our
Church is very striking. They remain unshaken and serene of soul.
The schisms enforced from above do not touch them. While taking
part more and more in political life, they are jealous and reserved in
what touches their faith, which is now especially a matter of inward
experience to them. In the present situation, when——are not
with us* when the leaders are enfeebled, the destinies of our Church
are in sure hands. We have no Church-administration at all.? It
might appear that each of us is a Metropolitan, that complete chaos

reigns. And yet how regularly and harmoniously parochial life

flows on. Not only the parishes, but the whole body of the Orthodox,
hold fast to one another, have excellent information about everyone
- and everything concerned with Church doctrine. Without official
teoommendatxon and approbation, the reputation of a clergyma.n is
~ In distant
Te ai‘e evén men o‘fprayet, belavedbythe people *who: ﬂock
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rendered powerless by the Bolsheviks : every contact of the Locum ;
Tenens of the Patriarch with the faithful, e?:an of the Bishops with |
i their flocks, being forcibly severed) the unity of the Spirit stands ou
] all t!le stronger, as a compensation for the external contact which is
x lackm‘g.{ The unifying bonds of the Church are more firmly and
p more uit{mate!y strengthened.

s - Incredible distances (many bishops and priests have, for instance
! been sen‘t to the farthest north of Siberia) and—fellowship in unity
L persecutions and—unity ; exile, forcible separation of the shepherds
fmm‘ the ﬂocks: and—aunity ; unity of the spirit in prayer. Yes, |
that is an organic whole, a great mystical body which does not allow
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1tself to ‘be broken into fragments.
‘ ; It shines out also with irresistible force of evidence from another
w letter from which I will take only a fragment or so. The letter

b emanates from a Russian bishop who was banished to the farthi
. s est
no%th by the Bolsheviks (3° north of the Polar Circle). It was also
\Iimtten receptly.' “1I find a great consolation in the fact that now
Ican, together with S, celebrate the Divine Liturgy in my hut. Not
in the presence of the people, but still for the people, for you all, for
%h;a :vhrﬁeefwor!d. An?wh as I bless with the Cross on the four sides
e before me my whole fl e
o5 i y whole oclf, all my dear ones, all of you, the
‘ - The same message—that the Church is a livi i isen
li me ving mystical organism
i led by the Spirit of God—is heard also in the words of the Eucﬁ‘:ﬁsﬁc
p gsfyerf . ’I“%me own of thine own weA offer to Thee for everyoge and

¢ PRAYER.
‘r‘ ' By Tue Revp. N. BEHR.
i

PRAYER i§ fhe highest requirement of the human soul; the
. most essential element in worship. Prayer is the breath of
| : religious hff" and its most genuine exponent. Prayer is the soul
| of every _rehglon. The essence of prayer consists in the uplifting
| of our mlnds and hearts to God ; only our prayer can show whether
i our spirit is near to God, or far from Him. Prayer is devo

| Intercourse between man and God—a constant abiding of our sou
in the Lord. Such a condition is a great gift of God; it can b
~only .wquired_ by persistent effort. The art of prayer has to b
practised persistently. Our Holy Fathers, the Ascetics, develop
! ‘tmwieg'uwmnn-‘ We must acquire the habit of k

upwards :
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mind. The more we grow in the consciousness of God in our
hearts, the more our thoughts will settle in the right direction and
the more helpful will be our prayers. A fundamental rule in the
art of prayer is to pray incessantly and insistantly even when we
feel least inclined to do so.

“ When prayer tempts thee least, then learn to say: ‘ Now
O my soul, ’tis time that thou shouldst pray.’ ”’

It may often be necessary to apply strong will-power in order
to compel oneself to concentrate on prayer with the necessary
patience, endurance and self-restraint. Then our prayer begins to
warm our soul and becomes a true prayer.

Every time we pray, if our prayer is sincere, there will be a new
feeling and a new meaning in it; it will give us new courage,
and we shall realize that prayer is education in, preparation for,
and the way to, salvation. ) ]

St. Macarius of Egypt says in his 19th letter : ** If any one of
us does not feel inclined to spiritual prayer, he must compel himself
to pray, and then God will send him the gift of true prayer for
his persistence and for his endeavour to master his thoughts and
the craving of his heart.” ¢

If we want to experience prayer as a constant communion with
God, we must bring our hearts into a condition of receptiveness.
‘We must open our souls to our Lord. We must concentrate our

thoughts on eternal life, on the principles of the Christian faith, on
~ communion with Christ and on our salvation. The psychology of

Orthodox prayer implies a contemplative mind tending
towards a heavenly Realm, and towards com-
‘munion with the dwellers in that Realm by worshipping
the Saints and by praying for those who have passed away.
The practice of Orthodox prayer is marked by the effort of believ-
ng Christians to come into contact with the Divine Source and
{0 remain in incessant communion with it. All earthly matters
looked upon as secondary and unstable, and all thoughts and
ngs ought to be concentrated on a higher world. During
ayer our soul must be filled with profound contrition, with
nsciousness of our shortcomings before the Lord, our sinfulness
inadequacy of human strength. The spirit of humility lies
main foundations of the Orthodox Faith.
rayer of an Orthodox soul must always be filled by this
t of humbleness as a bequest of our ancient faith.
es the spirit of humility, simplicity of soul is also needed.
 sin of soul and a humble inclination before the
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there is no salvation and no eternal good in ourselves, nor in the
material world, then we become poor in spirit and shall apply to our
Lord for salvation. Contrite prayer and prayerful humility indica
poverty of spirit. . Al
Devout prayer often finds its expression in tears which alleviate
the burden of our soul. St. John, who has been called by the
- Russians ‘‘ The Ascender to heaven ’—said: * Our sighs and
lamenta_tions cry to the Lord; our tears produced by fear speak
for us and our tears evoked by love give us the proof that our
prayer has been accepted.” In another place he called prayer ** the
mother and at the same time the daughter of tears.”” The fathers
of the Church have always taught that the striving of the heart
towards God has to be aroused and strengthened and that the spirit
may be cultivated in us. Prayer has always been regarded by the
- Orthodox Church as spiritual labour, spiritual achievement. *‘ The
purpose and essence of Christian endeavour is the acquisition
the Holy Spirit ” as the Fathers of the Church put it. According
to theh: teaching, prayer is the surest means towards that end.
Cor{tlnual participation.in the public prayers of the Church is a
essential part of the task; but in addition to common worship Wi
have in Orthodox experience the example of holy men of the
who cho_se the path of private prayer as a means of salvation.
~ The vital needs of the spirit and the longing for salvation urged
Orthodox Christians to adopt the path of prayer in secking th
highest summit of Christian perfection.
A few words should be said here with regard to mental prayer.
Prayer may be without words or any external expression, it is
called mental or spiritual prayer. It is an actual awareness o
the part of the worshipper of the Omnipotence of God. It is th
manifestation of the highest and most perfect principles, the domai
of pure spirit. This is how Theofan the Recluse who spent twen
eight years in seclusion and died in 1894 speaks of it (there is n
doubt that his words describe his own experience). ‘“ Such pra
is called facing the Lord. In it the worshipper wholly concentra
~within his heart and mentally contemplates God as abiding in hi
own soul : he feels the appropriate emotions of fear of the Lord, )
reverence for His greatness in all things, of faith and hope, of
and devotion to His will, of contrition and readiness for sac:
Such a state comes to us when we are deeply absorbed, wi
heart and our mind, in prayer. It will come more and mor
to those who pray much and rightfully, and becomes at last
‘manent; it is then called ‘ walking before the Lord *; it be
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and practice in ordinary prayer. The use of the short mental prayer
to Jesus is perhaps the easiest and surest way of attaining this
goal. This prayer must be learned so thoroughly and must become
so rooted in our consciousness that it becomes our constant com-
panion in all the circumstances of our life and acts as a continual
reminder of the Omnipresence of God. Those who have followed
the path of worship point out, that after the usual prayers one ought
to concentrate and cry out in one’s heart with attention “Lord
Jesus Christ, Son of God, have mercy upon me,” whilst bowing
down and prostrating oneself. The more fervently one works at it,
the sooner will the prayer be rooted in the heart and be repeated
there by itself. This is the best way to attain the ‘‘ burning of the
spirit.”’

But this state is only reached by men who have attained the

 highest level of religious perfection. Whether they work or rest,

their soul is always in prayer. Prayer is the very breath of their
soul. i |
Orthodox Christians express interior prayer by external action—
by making the sign of the cross, kneeling, bowing down. These
expressions of Orthodox piety surprise Protestants. The over-
timid spirit of the Reformation notices only the external side of
it and is blind to the inner reality that underlies it. But the
outward manifestations spring from the natural impulse of the
believer’s soul to rise above itself ; the outcome of a mystical desire
to bow down, to prostrate oneself, before God, to express one’s
feelings in prayer and tears, and above all to express one’s humility
and complete surrender to the Lord. ¢
Our Lord Jesus Christ Himself, the Divine Teacher of prayer
often accompanied His worship by external actions. He raised
His eyes to Heaven, He prostrated Himself. This is for us the

~ image of humility in prayer. One of the teachers of our Church
“said: ** Our thought wonders whether a lowly enough place or
~ attitude can be found in the world for man to fling himself into
in all humility so that he should not feel too much ashamed in the
face of this Divine humility.”

~ Weak and faint-hearted people, like ourselves, who often do not

“want and do not know how to pray, need these external signs.
‘They dispose their weak and thoughtless souls to prayer and

rengthen their spirit of devotion. Besides, these external mani-
tions of prayer are natural from the psychological point of




~of Christ.
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our Saints are radiant and full of joy. At the present day we meet
in our monasteries devotees and ascetics who are filled with
spiritual joy; who are forbearing to everybody and are kind to
everybody. In the long experience of the Orthodox thch n;iany
wondrous gifts and treasures have been re\(eal.ed, and given to t 10se
who labour for humility and love. A believing Orthodox receives
'~ from the living stream of Christianity everything necessaf‘y for sal-
vation. First of all he receives the gift of prayer, a fervent, joyful and
insistent prayer in the fulness of his heart at once‘humble and bold.
The action of Divine Grace in prayer is especially veperated by
the Orthodox Church. The devout soul of the_Russtan peqple
finds its expressions of Christian truth in beautiful and moving
‘ms. :
fol-Orfce, a peasant woman was carrying a {ittle baby in her arms
when it smiled at her for the first time in its life. I saw her crossing
herself devoutly. ‘ Why do you do that? Bl ask_ed. ;She salc_l,
‘* Every time the Lord sees a sinner praying to Him with all his
lheart, He feels the same gladness as a mother does, when she sees
the first smile on her baby’s face!” Her answer was to me a
~wonderful expression of that profound, subtle and t{uly rfelxglous
~ thought, which embodies the very essence of Cpn?tnan.lty, the
whole conception of our Lord as our Fatl'lere His joy in man,
just as a father rejoices in his child. This is our fundamental
nception of God and Christ. :
w%cl{:ep highest attainment of prayer in OrtI.lodo:‘( faith leads to the
final aim of Christian life—Communion with God. &
We glorify our Lord, who has granted to us to be the ?hllc:lren
the true and holy Orthodox Church, wh}c‘h' has ,_mamtamed
all the Apostolic traditions; not only the traditions of- dogma a:}d
ractical rules of life, but also an invisible, but ou_m:potent, glft
of Divine Grace and consecration, which is everlasting and which
to life eternal.
';I.:‘eets us harness ourselves for spiritual conqugs?l Let us cleanse
r strivings, concentrate our thoughts and direct them ‘t‘o our
r in Heaven! Let us follow the Apostolic advice: ** Con-
ue in prayer and be watchful in thanksgiving ; and whatsgeyer
o in word or deed, do all in the name of the Lord Jesus giving
unks to God and the Father by Him.” (Col. IV: 2; III: 17.)

‘of Christian love. The whole ritual, the whole life of the Orthod
Church is sanctified by the spirit of faith. The spiritual n

of the believer’s soul are satisfied by the numerous means of gl
provided by the Church.

The Orthodox Church believes, as stated by the VIIth Ecu
menical Council, *‘ that it is given to the Saints to intercede for
the world.”” The Orthodox Church appeals constantly to the Sai
and expresses hereby her consciousness of cecumenicity, cathol
and the belief in one universal Christian Church. Our Church
this earth believes in the incessant prayer of our Saints and the
constant intercession for us.

In prayer, the Church maintains her communion with t €
glorified servants of our Lord. She preserves the ancient custon
of erecting Churches on holy relics of Saints, which are usual
deposited under the Altar and are stitched into a cloth used at t
Holy Eucharist.

The Tkons (images of Saints) in the Churches are in accordan:
with the words of St. John of Damascus: * We represent Chri
our King and Lord with His Hosts, for the Hosts of the Lord
His Sairita B uihii) f

The Orthodox Church prays for her children who have pa
away. Death separates soul and body, but it does not break
ties between the Church and Christ and a believing Christian
it does not cut him away from the *‘ One body of Christ.”
Blessed Virgin and the Saints are invoked by the Church in pray
for the departed and are considered as heavenly members of the
universal Church of Christ. i

Prayers for the departed bear witness to faith in the unity
Christ’s Church on earth and in heaven—one indivisible Bod

h

‘

Faith in the omnipotence of prayer was always a fundame !
characteristic of the Orthodox Church, and this faith is stron
and sincere. Our Holy Fathers called us constantly to instant an
confident prayer. A host of Russian Saints were glorified in
all-conquering spirit of prayer that rose from the very dept!
their soul. Many of us have seen and heard our Father Jol
of Kronstadt. His whole:life was constant prayer and we felt th: R p istent striving directed to Him
his instant and assiduous prayers went straight up to the s our A w0 God: i pummlh ?:::;:lth?umg of our Lord, and
of Grace. It was as if he invoked with strength the healing pows R heste o g i AT g
of our Lord and received it. ‘ ) omise of our Lord still holds good ““And all thi g3,

- rer believing, ye shall receive.”
m{\,i “ ’ ’ f “ "
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‘ancient Liturgies came down from a time when controversy al
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A. AND- E.C.A. NOTES.
'The 64th Anniversary of the Association was celebra
on Weidnesday, October 10th. In the morning many members and

friends of the A. and E.C.A., both Anglican and Orthod
gathered at the Greek Cathedral for the Divine Liturgy. TI
Metropolitan of Thyatira officiated with the Great Archimandrite
Fr. Behr, Fr. Moschovakis and the Revd. A. Papaconstantinou
It goes without saying that the service was most beautifully su
and exhibited once more the exceeding dignity and reverence
Orthodox worship. The Bishop of Gibraltar was present in coj
and mitre with the Archdeacon of Malta as his chaplain, an |
some nine or ten other Anglican priests attended in quire habit.
Apout thirty people sat down to the luncheon afterwards when
Bishop of Gibraltar presided, and gave the toast “ The Represen
tives of the Orthodox Church.” The Great Archimandrite,
the request of the Exarch, and Fr. Behr responded. The heal
of the Association was proposed by the Archdeacon of -Malt
and responded to by our Orthodox Vice-President, Dr. Gennadiu.
In the name of the Alssociation, the Revd. H. J. Fynes-Clinto
expressed our warm thanks to the Clergy and Churchwardens
St. Sophia’s and all who had taken part in the Liturgy that mori

Later in the afternoon tea was provided at Sion College befor
the Annual General Meeting for the transaction of business.
'Publix: Meeting followed at 5.30 with the Bishop of Woolwic
in the chair. The Bishop of Gibraltar, who had given up almo.
the whole day to the Anniversary, received a grezlxt welcome whe
he rose to speak. He said he thought that when people considere
the points which divided the Church, they were inclined to co
_ﬁne their attention to the intellectual point of view only. Witho
in the least desiring to ignore the importance of doctrinal differences,
there was, he pleaded, another line of approach. That was, the
approach ):hrough worship, and it seemed as though, in re,g '
to the Orthodox Church, the Church of England was finding
If they could get together for worship as many of them had don
that morning, it would make all the difference to the intellectual

the Litwgtes from this point of view was by no means adequ
appreciated. It should be remembered that the language of

ic worship had not yet arisen. The Bi
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The Revd. K. D. Mackenzie then read a paper which ** should
voice afresh some of the sentiments with which we of the Anglican
Communion regard the holy Orthodox Churches of the East, our
veneration, emulation, longing.” Mr. Mackenzie’s admirable
paper will appear in full in the next issue of The Christian East.

The following resolution was moved from the chair :—

“The A. and E.C.A. in approaching Archbishop Randall
Davidson on the eve of his retirement from the See of Canterbury
and the Primacy of All England, desires to express its sense of
the great loss which the sacred cause of the Unity of Christendom
sustains by the withdrawal from active guidance of a Prelate,
who, by 'his sympathy with the Oriental Churches, by the

fraternal relations he has established with their hierarchies, and .

by his untiring efforts on their behalf in all their difficulties and

troubles, has made the See of Canterbury known and honoured

throughout the Eastern World.”

In supporting this resolution, the Metropolitan Germanos re-
ferred to the sympathetic interest with which the Orthodox
Church regarded two outstanding events in the life of the Church
of England since the last A. and E.C.A. Anniversary, i.c., the
revision of the Prayer Book, and the announcement of the retire-
ment of the Archbishop of Canterbury. Prof. Arseniev also spoke

~ in support; and the resolution was put to the meeting and carried

unanimously.
* * * * * * *

During August the Secretary preached a number of sermons at

various places in the Isle of Wight. One of these occasions was

the afternoon service in the Church in Carisbrooke Castle, the

in Russia and the Russian Church. Fr. Behr also came and with
e Secretary spoke at a Garden Meeting at Niton Rectory. Al-
lhough we had a few members there, the Island was more or less
new ground for the Association and it is hoped that some useful
was done. '
* * * * - L4

The energetic members of the Association at Sevenoaks,

nged another Garden Meeting a while ago. Beside the general
‘which belongs to all our meetings, this had the special
of helping some of the Russian émigré children in Paris.
F. Feild and the Secretary were the speakers, and the
ing just returned from a visit to Paris was able to describe

: of the work among these children. A little while

residence of H.R.H. Princess Beatrice, who takes a keen interest

I
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(By courtesy of The Tinmes.)

TuE g
LATE METROPOLITAN AGATHANGEL OF YAROSLAV AND ROSTOV

WINTER, 1928.] S
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CHRONICLE AND CAUSERIE.

BY the death of the Most Reverend Agathangel, Metropolitan
of Yaroslav and Rostov, a gracious and venerable figure has
been removed from the hierarchy of the Russian Church ; and the
Anglican and Eastern Churches Association loses one who has been
its Orthodox President for nearly a quarter of a century.
Agathangel began his ministerial life as 2 secular priest, but later
on, after losing both wife and son by death, he entered a monastery,
and was soon consecrated Bishop. Siberia was the scene of
his episcopal labours to begin with, first as suffragan to the Arch-
bishop of Irkutsk, and then as Bishop of Omsk. But shortly before
the year 1900 he was translated to the Archbishopric of Riga. It
was there that he came into touch with the movement of rapproche-
ment between the Anglican and Orthodox Churches, and in due
course became first a Patron and then the Orthodox President of
our Association. Archbishop Agathangel was full of tact and
courtesy and a wide-hearted love of souls, and both at Riga and at
Vilna, whither after some years he was translated, he won many
hearts by his wise and tender considerateness in his contact with
men of the different nationalities and faiths which exist on the
western confines of Russia. His last translation was to the important
See of Yaroslav, where he was in the closest touch with the Patriarch
Tikhon. He took a prominent part in the deliberations of the All
Russian Church Council which was summoned after the First Revolu-
tion (March, 1917), and was actually sitting in Moscow when the
Bolshevik Revolution occurred in the following October. Agat-
hangel of Yaroslav was one of the three bishops whom, in 1922, the
Patriarch Tikhon named to succeed him as Jocum tenens, but he in
turn, like Peter of Krutitz, was prevented by the Soviet authorities
from exercising any active control over the Russian Church. The
Patriarch had indeed, during his imprisonment, appointed Agat-
hangel to act for him in the stormy negotiations with Vvedensky and
other representatives of “ The Living Church.” On more than one
occasion he was imprisoned for several months at a time, and was
finally exiled to an unhealthy and almost inaccessible place in Siberia.
In 1926 he was permitted to return to his diocese of Yaroslav,
where he remained until his death. R.IP.




'thmkmb twm *Apxh dvdpa deiver (office

146 THE CHRISTIAN EAST

An account of the Requiem in London appears elsewhere in this
issue.
* * * * * * *
The charity and intelligence with which men of the stamp of
Agathangel enter into relations with those of other confessions and
nationalities is, alas, none too common, ‘and we note with regret the
local clamour for the destruction of the Orthodox Cathedrals a
Riga and Tallinn (Reval). Swept along on the tide of nationalist
feeling, enthusiasts for cultural as well as political independence,
insist on the removal of these buildings as painful reminders of former
Russian domination, and because they do not harmonize with local
styles of architecture. Thus Tallinn and Riga echo Warsaw, where
the Russian Cathedral was actua.l.ly demolished recently on the
former of these grounds. It is inevitable, perhaps, that art and
religion should be dragged along thus in the train of nationalist
asplratwn in its crudest form. But The Tablet is justified in claim:
mg these events at Riga and Tallinn, where Roman Catholicism
is numerically negligible, as evidence that it was not gua Roman
Catholics that the Poles destroyed the Russian Orthodox Cathedral
at Warsaw. )
* * * * ‘ * * P

On November 27th Archbishop Davidson received one more
expression of the respect and affection in which he is held by g
Orthodox Churches, when he was waited upon by a delegation from
the Greek Orthodox Community in London. The delegation
headed by the Greek Minister, M. Caclamanos, who was accompame
by the Metropolitan Germanos, M. Eumorfopoulos (Secretary o
the Anglo-Hellenic League), and others. The Archbishop wa
presented with a fine piece of rare 17th century Epu'ote needlework
and an address, which ran as follows :— 1

“ The Greek Orthodox Community in London.

i To the Most Reverend

His Grace the Lord Archbishop of Canterbury,

Dr. Randall Thomas Davidson, G.C.V.O., etc.
- It is a feeling of admiration for a high and saintly career and
consciousness of a duty, no less perhaps to themselves than to you
Grace, that brings to-day before your venerable personage the rep
sentatives of the Greek Orthodox community in London.

‘We are not going to add anything to the becoming tribute v
which a grateful nation and a proud Church have just ma:ked
official close of a beneficent ministration. We can only say
throughout the quarter of a century over which that great s
has extended it has lent complete conformation to the truth of ar
el

that period the true Christian h
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the benefit of the sacred trust committed to its love, but it has
extended also into a far greater love and embraced the cause of
humanity.

The Hellenic race will never be oblivious of the great beneﬁts it
has derived from the counsels of wisdom and moderation and the
benevolent efforts of your Grace in times of adverse cu'cumstanc&s
and dire national needs.

We shall feel always mdebted for the great moral assistance and
encouragement which your Grace extended in the past to the
(Ecumenical Throne and in favour of our refugee problem, and shall
always keep the highest and most hopeful appreciation of the feelings
of genuine love and deep veneration which your Grace, as the head
of the Church of England, has entertained for the Orthodox Greek
Church and its prelates.

The Greek Orthodox community in London are happy to know
with the whole British nation that the will and power of your Grace
to do good are not conterminous with the official functions now
brought to such an honourable conclusion. And if there is anything
representative in a material symbol of love and esteem, they hope
that this modest memorial gift, which they have the honour of
presenting to your Grace, will tend to remind its right honourable
and most reverend holder of the profound g'ratltude of the Hellenic

1

* * * * * * *
. We received an invitation to the Consecration of the new Russian
Church in Berlin, pictures of which have appeared in some of our
daily newspapers. To quote from the card of invitation, * this is
an event of great historical significance, not only ecclesiastically, but
also nationally and even imperially. On the one hand it bears
witness to-the fact that the foundation of Russian culture and
national life—the Orthodox Faith—is still living, vigorous and
fruitful. On the other hand it clearly shows us that the day is

‘coming when the Lord will lay aside His righteous anger for mercy

toward the Russian people, for only by a miracle of God’s mercy

“could the despoiled Russian people have erected this stately building.”

Bmmp Tikhon of the Russian Community in Berlin conducted the
rites on Saturday, November 3rd, and on the following
the actual consecration was performed by the Metropolitan
Anthony, President of the Synod of Karlovtsi. The ceremony

egan at 9 o’clock in the morning, and was followed immediately
y the Divine Liturgy at 10.30 and a molebin of thanksgiving at
g Theuﬂeoithechmchn"TheCathedmlChurchofthe
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in 1922, and after sharing the dangers of his people most heroically,
was forcibly rescued by French marines) said : ‘ As a Bishop of the
Armenian Church I declare that our ancient Church has sincere and
deep sympathy with the Anglican Catholic Church, and that for forty
years it has cultivated closer relations with the Anglican Church.
The initiative was taken by the Armenian Patriarch of Constantinople,
the late Mgr. Nerces Varjabedian, and repeated 22 years later when
the Anglican Bishop of Gibraltar, Dr. Collins, came to Constantinople.
His Ifordship had a discussion with the Armenian Patriarch of Con-
stantinople, Mgr. Ormanian. At this time I was the Patriarchal
Vicar, and on the instruction of our Patriarch, I prepared a short
outline of the administration and doctrinal principles of the Armen-
ian Church, and we presented it to Dr. Collins. There are no great
differences between the Anglican and the Armenian Churches. It is
only that the Armenian Church did not accept the Council of Chalce-
don ; yet nevertheless our Church did #of reject or anathematize that
Council. T should suggest that for the furthering the solution of the

problem of the relations of the Eastern and Western Churches it is

necessary to establish a League of Churches, and thus organize and
legalize their inter-relation.”
* *

* * * * *

We note with satisfaction that Mustapha Kemal, the Ghasi who
‘burnt Smyrna, has realized his need of the Armenians, and has
ordered the Armenian Church of Evereh Phenesse, near his own
Angora, to be restored to the use of those Armenians whom he has
invited back to Anatolia to do the skilled work which the Turk

cannot do.

* * *

On December 5th the Society of St. Willibrord gave a Luncheon |
at the Holborn Restaurant in honour of Dr. Vlijmen, Bishoj
of Haarlem, who was visiting this country as the representative
the Old Catholic Church of Holland at the enthronement of the
Archbishop of Canterbury. Dr. Gore presided, and between fort;
and fifty guests were present, including the Metropolitan of Thyatira
Bishop Tourian (Armenian Bishop of Manchester), The Bishop o
Willesden, the Great Archimandrite of St. Sophia’s and Lord Hi
Cecil. Among the speeches, particularly noteworthy was an

- portant utterance by the Metropolitan of Thyatira, who in prop
the toast, “ The Anglican Church,” put forward a suggestion
- was received with great approval by his hearers. He main
that the time was now ripe for a joint conference among
tatives of the Anglican, Eastern Orthodox and Old Catholic Chus
and that the Anglican Church was peculiarly fitted to arrange suc
conference. The suggestion is particularly welcome from one
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The sudden and untimely death of Dr. Harold Williams, Director
of the Foreign Department of The Times, was a sad blow to the
multitude of people who knew and loved him, and an irreparable
loss to the cause of Anglo-Russian and Anglo-Hellenic friendship.
His Excellency the Greek Minister, in the course of a letter to The
Times, said: ““ A foreign representative in this country for many
years, as myself, will particularly feel the passing of this distinguished
journalist and good friend, whose deep acquaintance with foreign
affairs, frank advice and sincere sympathy on every occasion render
his death the more lamentable.” And M. Sabline, formerly Chargé
d’ Affaires for Russia in Great Britain, wrote ““ To us Russians, Dr.
Williams always stood—and will always be revered—as a loyal and
enlightened friend of our Mother Country. To his truly amazing
knowledge of Russia, of her language and literature, and to his keen
insight into the national spirit, Dr. Williams joined his profound
intellect, tact and political wisdom, applying all these powers to the
study and handling of the existing Russian problem. . . . He loved
our Church, was familiar with her prayers and ritual, and was always
a staunch supporter of the Orthodox Faith in her present many and
sore trials.”

The English sense of appreciation and loss was well summed up in
the following letter which Sir Samuel Hoare wrote to the same
newspaper :

“ You rightly say that The Times has suffered an irreparable
loss by the death of Dr. Harold Williams. The brilliant linguist
who spoke more than thirty languages, the sensitive student of
affairs who knew by instinct the significance of European move-
ments, the lovable colleague whose wide knowledge meant sym-
pathy and not superiority—how will you find another to combine
these varied and remarkable talents ?

“ So also is it with his many friends in the world at large. We
also have suffered a loss that cannot be made good. If I may take
my own as typical of the experience of his friends, there must be
many circles both in England and on the Continent where the gap
left by his death will never be fully filled. I had the good fortune
to touch his life at many points that never failed to give a vibrating
response. I knew him in Russia in the dark days before the

e Revolution. I worked with him in many fields of foreign politics
- when the War was over, and it was due to his insistence that I
~ carried out a mission for the Russian refugees in Eastern Europe.
Russian issue arose, he was always at hand to plead for the
to the ultimate




He was received with great enthusiasm, and what touched us very
*. much was that he prayed for the work of the Y.M.C.A. at the two
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of an anti-Bolshevist Russia, and a friend who
in the hour of their country’s distress.”

The funeral of Dr. Williams (who had been brought up a Wesleyan
but joined the Orthodox Church at the end of his life) took place at
the Russian Church in London. The Revd. G. N. Whittingham,
Chairman of Committee of the Russian Church Aid Fund, of which
Dr. Williams was a valued member, represented the Anglican Church,

and took part in the service by reading a lesson and reciting the
Lord’s Prayer in English.
* *

hever failed them

* * * * * 3
The following interesting extract is from the Bulletin issued b;
Mr. Sitters, the tireless and devoted Y.M.C.A. worker in Belgrade :

‘““ The Bishop (of Gibraltar) spent a week here, and found it a
wonderful week. One day, for example, he spent at Karlovtsi as
the guest of the Patriarch, while the Synod of the Orthodox Church
was meeting there. He was received with charming cordiality
and gave the greetings of the English Church to the thirty Bishops.
assembled there, with whom we had lunch and talked for a long
time. They had come from all parts of Jugoslavia—from the
beautiful sea coast, from rocky Montenegro, from the far lake of
Okhrid : two or three of them were exiles from Russia, among
these being Metropolitan Antony. They talked in Serbian,
German, French, Russian, or English, each as he could manage o
best, and they made enquiries after other English Bishops, and

the one Irish Bishop, who have visited them in days gone by.
The students in the Seminary listened with great attention to
what our Bishop said to them, and sang to him of their loveliest
songs : and then the Bishop of Karlovtsi took us for a drive through
the vineyards, where we saw the vine leaves turning crimson in
the autumn sunshine, and watched a village wedding going home
at a foot-pace with white scarves flapping on the horses’ bridles.
Finally came the return journey to Belgrade, in a special railway
coach lent to the Bishop by the Minister of Faiths: ¢ A happy
journey. With God may you go,” said our kind friends at Kar:
lovtsi. "
““ The Bishop spoke three times in the Y.M.C.A., once to the
public, once to students, and once to English-speaking women.

Holy Communion services, which were attended by members of -
the English and American colonies, and held in the Anglo-Jugosla
Club. g ; b

- “ November 11th has never been so well observed in Belgrade a:

o g bR WD

-! ‘Church to aj
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the occasion, because our usual meeting-place, in the Anglo-
Jugosl‘av‘ Club, would have been far too small : a,n.d many §erbs
and some Russians joined us there. The Two Minutes’ Silence
we kept at exactly the same moment as you did : and at the end
of it, after a prayer, the glorious voices of Belgrade C_athedral
Choir sang an anthem and the ‘ Te Deum.” The blessing was
given twice : once in English, and once in Serbian by an Orthoc!ox
clergyman who is a great friend of the Y.M.C.A. ¢ This morning
we were one in Christ,” said some of the Serbs at the close. = * I wish
it could be like this always.’ This expressed the general feeling :
and perhaps it is one of the greatest tasks of the Y.M.C.A. in this
country to give opportunities to members of the different Churches
to meet and worship together. ;

“ That evening another Orthodox priest gave an address in th.e
same place to a large audience on * Where are the Dead ? ’ and his
words brought hope and comfort to many. So began the Y.M.CA.
Week of Prayer, and we have been encouraged to see so many
young men attending the different meetings: no doubt !Zhls- is
one of the results of Mr. Taggart’s work amongst them in .the
summer camp. The hall was crowded when the Bishop of Nish,
our old friend Dr. Dositey, gave an evangelistic address on the
Wednesday night, on ‘ Peace in the Hearts of Men.’: and Dr.
Iriney, Bishop of Novisad, on the Thursday evening, had an
equally large audience. His subject was ‘ Reconciliation Between
Races and Nations.” "

® * * * * * *

In the Serbian ecclesiastical review Glasnik, of September 15th,
there appeared an article by the Editor, M. Parenta, on the Church
of England and the Prayer Book Measure. After noting the fact
that the Measure was rejected by the House of Commons, he d_1s-
cusses the differences between the Catholic and Evangelical parties
on the questions of Reservation of the Real Presence. This con-
troversy might have led to disestablishment, which would have.h'ad
incalculable consequences not only for Church life but for the Bngsh
Empire, of which the Church is the strongest bond. The wnter
refers to the Malines conversations and other attempts at re-union
with the Roman Church, and regrets that the Orthodox Church
could not take definite action in view of the return of the Anglican
postolic tradition and authority. He asks whether the

Serbian Church could take organized action to effect the union of the

:n Church with the Divine-human organism of the Orthodox
c Church,  ind R s
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THE ORTHODOX MIND AND RE-UNION
By KENNETH MACKENZIE.

(A paper .read at Sion College, on October 10th, 1928, on the
 occasion of the Sixty-Fourth Anniversary of the Anglican
and Eastern Churches Association.)

I TAKE it that all you want is that someone—it cannot possibly
matter who—should voice afresh some of the sentiments with
which we of the Anglican Communion regard the holy Orthodox
Churches of the East, our veneration, emulation, longing. If modern
English Christianity seems sometimes a little unreal and remote
from the Gospel as it was first preached and practised, we have
to look no further than the near East to find Evangelical
Cl}ristianity, Cross, persecution, homelessness and all. It is our
privilege to be allowed to salute the greatest reservoir of martyrs
that' the Christian world has ever seen. There is a story told of
a pn!gl:im to Rome in the days when there was unity all over the
Ch.nstmp world; how he begged for a relic of a martyr, and his
guide without hesitation stooped down, turned over the dusty soil
and at once found what his guest had asked for. Spiritually, the
same story might be told of any Orthodox Church to-day. They
bave all known martyrdom as a common thing. When we presume
sometimes to speak of our contrasted outlook, or to pat ourselves
on the back about our miserable output for Missions, we do not
always remember facts like that.

Now our Association is, I take it, an interim association. None
of us in this room are really content to go on for another day with
things as they are. The schism which exists between Constan-
tinople and Canterbury is a crying scandal and a shame. The
ultimate purpose of all our approaches to each other is the hope
that they are hastening the longed for day of re-union. Perhaps
I might go further. As far as we in this room are concerned,
there is probably no reason why negotiations for re-union should
not begin to-morrow. There is complete harmony between our
own ideals and those of the Orthodox Church. Extraordinaril
different as we are on the surface there is no reason whatever why
we should not blend. One might go further still. There a;
groups in several of the great Christian bodies who could with
but little adjustment find themselves happily in one body with the
Churches whose centre is New Rome. There is an cecumenical
spiritual fellowship of the Orthodox-minded. We recognize eac

b
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What do we mean then by the Orthodox mind? I am not
presuming to describe the spirit or mentality of the actual churches
of the Orthodox East. By the Orthodox mind I mean that tone
or spirit which can be found in many quarters of our divided
Christendom and which is congenial to the actual spirit of the
Orthodox Church. But it is more than congenial; very largely
it derives from it, and entirely it tends towards it.

It is twofold : an attitude to dogma, and an attitude to prayer.
Roughly we might say that the Orthodox attitude to dogma is
the consecration of the Greek spirit, and its attitude to prayer is
the consecration of the Slav spirit.

As to the first, while in the West we naturally think of belonging
to a religious body, I think that in the East the primary thought
is that of holding a religious faith. Unity means not so much
submission to the same hierarchy as actually believing in the same
way. Whether or no that exactly represents the actual standpoint
of the Orthodox East, I am sure that it is a view which needs
to be allowed for far more than it is by us in the West. So
many of our ecclesiastical disputes are conducted on the ground
of allegiance and of loyalty, rather than of truth. ** If you want
to do such and things ” men say, “why don’t you go over to
Rome? ” And the answer is that there are still certain dogmatic
difficulties about that solution. Or, “Why cannot the rulers of
the Church allow general inter-communion?” Again we cannot
avoid the matter of dogmatic disagreement. I believe that we ought
to realize far more than we do that unity of belief, though not the only
unity, is an essential constituent of unity and is itself a real unity.
We ought not to say ‘ We believe the same things about funda-
mentals, why can we not be united ?  for in so far as we have unity
of belief, we are (so far) united. It is a great mistake to think
that unity is only metaphorical, unless there is communio in sacris,
and an equally great one to think that communio in sacris is in
itself unity in Christ. ‘

Only this must not lead us to imagine that the only
thing necessary is to find an intellectual formula on which
we can all agree. The constant insistence of Orthodoxy on the
actual decrees of the Councils might lead us to suppose that the
chief thing that Orthodoxy cared about was loyalty to formulated
truth. The real facts are very different. It is only too easy to

- find ambiguous formula. That was the rock on which some of
- the plans at

Lausanne split. “For us,” said the Orthodox in their
declaration, “two different meanings cannot be covered
different meanings cannot be deduced from, the same -

nt.” On the other hand few
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between their outlook, but that the difference is often more of
temperament, expression and emphasis than of actual doctrine. |
So again nothing could be more opposed to the spirit of Orthodoxy
than the idea that a church is kept together by uniformity of rite,
and that if we all do the same things in church it is our own
affair what we choose to mean by them. Much as the Orthodox
spirit values liturgy, strongly as the Orthodox have in history
insisted on the use of the actual Byzantine rites, the whole idea
of Orthodoxy is bound up with the truth that rite expresses dogma. b
Now we are quite at liberty to say that there are other sides
to this fact that Christianity is a nexus of revealed truth. It is
a great many things besides that. And we always have to beware
of extending the range of Christian certainty unduly. That is
no doubt the Latin tendency, to multiply credenda in the interest
of a eompact or watertight intellectual system. That is agreed.
But for all that the Church is founded on belief. Identity of hier- |
archy and identity of rite are not unity at all where the primary
beliefs are in opposition. That is the fact which makes us often
pause before attractive schemes of re-union all round. Even if they
were achieved, they would not be re-union except in an external
sense. And the real difficulty so often is that while we see clearly
that there are some in each body with whom we ought logically
to be in communion, we cannot shut our eyes to the fact that there
are others with whom we ought not. Christendom is arranged
illogically. It is for that reason that we so often have to be
content for the present with a union which is in spirit (that is, in
the Holy Ghost), and not yet in the letter. But if what I have said
so far is true, we shall never allow ourselves to say that that is
not union at all. 3
But there is another element of Orthodoxy, the mystical element.
If we forget that we shall be in danger of misrepresenting the
whole position. Soloviev tells us that in the Church under the
appearances of a visible human society is a hidden divine sub-
stance and that all that may seem abnormal in the history of the
Church belongs only the human appearance and not to the divine
substance. “ What is the Gospel ?” says Dr. Nicholas Glubokovsky.
“Primarily and above all, it is not a theory, not a doctrine, not
a sermon; it is a redemptive act, fraught with great joy for all men
who are freed from sin and from the curse and death.” “The Gospel
of Christ . . . is always and wholly mystical, both in its appear-
ance and in all its action. Therefore, the preaching and reception
of the Gospel must always be accompanied by mystic (sacramental)
processes.” We may compare the words of one of the anima
uraliter Orthodoxe in another Communion, the late Baron von
uumm of re ligion “is not m‘ ogn g",“ idea, but
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Cultus is the specific malady of modern religion generally.” Or
of another, Dr. H. J. Wotherspoon, “The Sacram.ents are the
theology of the common people and their practice is the credal
confession of the laity in a living consciousness which is not alwa.ys
reached in recitation of the Catholic formula of faith.” A.gam,
“It is not we who have kept the faith; our Saviour hy. His all-
wise institutions and their teaching has kept us in the faith.”

Thus to the Orthodox mind the essence of religion is to be in
communion with God through our Lord, and to know that we are
so in communion. Its mysticism is opposed to the natural legaln§m
of the Western, or at any rate the Latin minq. .The law has its
proper place in religion, but in Christianity it is a subordinate
place. Grace is the primary thing: it is through grace that the
law gets kept.

So also to the Orthodox mind religion is more a matter of corporate
experience than of magisterial authority. The sharp distinction
between ecclesia docens and ecclesia discens fades away. And in
fact many of the most distinguished Orthodox theologians are
laymen. ; ;

But it is necessary to emphasize that the experience is a corporate
one. Nothing could be more opposed to the Orthodpx spirit than
any doctrine of an Inner Light over-riding the dictates of t.he
Church. The mystical side of Orthodoxy is bound up with
the Apostolic conviction that it is the Church through whrlch. alt?ne
are mediated the covenanted gifts of grace. To the' believing
Church all things are possible. *Where the Church is,” as St
Irenzeus wrote, “there is the Spirit of God also, and where ,t!he
Spirit of God is, there is the Church and the grace of the Lord.

1 think I should be truly interpreting the feelings of the Angl'ican
members of our Association if I said that what the Anglican
Communion needs to-day more than anything else in the world
is an infusion of the spirit of Orthodoxy. “If,” asks Mr. At.helstan
Riley, “the force which is making a relentless attack against th_e
very idea of God, in widely different quarters of the. globe, is
Anti-Christ, how will our portion of the Christian family sustain
the attack?” We know something, though not as much as we
should wish, of the Orthodox reaction to persecution in the great
suffering land of Russia, to which our thoughts and prayers should
be constantly turning in these days. It may be questioned whetl_ler
there is any other part of Christendom which could show a like
record under similar circumstances. No doubt there ‘hgve !)een
many defections, and it is said that in the villages religion is at
alow ebb. Yet here are words quoted from a letter by M. Fedotov of

he pstitute in Paris, later printed in a French religious

b Aol 4 the
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. there is an Orthedoxy which is not the peculiar or local heritage

B -

156 y THE CHRISTIAN EAST

many people otherwise held far apart from each other. One sees,
he is speaking of the towns, for of the villages he has a
hopeful account to give, “a majority of the intellectuals. . . . S0
find in the arms of the Church consolation for their bereavemen
some a shelter for their wounded love of country. Others, t
young and hopeful, are not driven to her by sorrow and suffering,
but are attracted by love and hope and by the youthful enthusiasm
that the Church wakens in them. Many of our clergymen and
bishops now come from the ranks of the laymen. . . - We have
witnessed a remarkable adornment of Divine service. Never before
has it been performed in so solemn and 'spiritual a manner. . . .
For many the Eucharistic service has again become a true
mystery. The Cup is seldom presented in vain; many take
Communion and all share in their joy. They speak of a Eucharistic
Movement in the Russian Church. . . . The monastic idea is
again becoming popular. Monastic life is to-day possible for only
a few. So the ascetic ideal seeks a new outlet, which is found by
uniting in lay communities while still living the life of the
world. . . . Among the Christian intelligentsia there is particularly
strong the demand for the incarnation of Christianity in practice,
not in personal life so much as in general cultural work.”
That, I think you will agree, is a very wonderful picture, which
can be set side by side with some of the terrible things mentioned
by the Bishop of Gloucester in his sermon at the Church Congress,
and I come back to the question “How would our own Church
come out of such a furnace as that? ” And if our corporate con-
science is filled with foreboding as to the answer, is it not true
that one aim of the Anglican part of our Association should be to
seek for a greater portion of the true spirit of Orthodoxy ? Only
that must not be sought in any spirit of mere imitation. There
is no possible sense in attempting to renounce our own Western
inheritance, or indeed our own Anglican inheritance, except so
far as that is corrupted by Protestantism. We are literally
Westerns of the Westerns, and the actual peculiarities of
Anglicanism since the Reformation have in some ways taken us
even further from the Eastern outlook than we were before. But

of the East, and it is Orthodoxy, not the distinctively Eastern
spirit, which is the gift offered to us by the Orthodox East to-day
What we need is first a religion firmly based upon theolog;
“Dogmas make nations,” said de Bonald. “I knew he could not
be a priest,” explained Father Brown in his innocence; “he was
talking against reason, and that is bad theology.” We have been
so busy lately in controversy about the superstructure, that
we have had no time to go down to the root of our divergencies.
That root is sometimes only a matter “of the accidents

i i '
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heal a theological division by rubric. If only we could have a
truce to our liturgical disputes and listen to the voice of theology
for a time! We might find ourselves disputing again, but at
least we should know where we were. And there would be far
fewer voices.

And secondly we need the peculiar mystical gift of awe and
adoration. The Church of England must be to a far greater
extent a worshipping Church if she is to rise to the height of her
opportunity, and if she is not to fall in the day of her trial. We
have been called the most talkative Church in Christendom. We
are always burning to explain ourselves to the world. We write
to The Times. We call meetings innumerable. But our best friends
would not claim that we were remarkable for our vision of the
unseen. Now sometimes we are privileged to be present at the
holy Liturgy as celebrated by the Orthodox, and it never fails to
be a revelation. When a Western priest says Mass it is rather
obvious that he also did so yesterday, and proposes to do so again
to-morrow. It is all swift, business-like and externally unemotional.
That is not his fault. It is the way we are made. It would be
most unwise to try to alter it. Itis only by such constant repetition
that we can express to ourselves the timeless eternal. But the
Orthodox Liturgy expresses what the Mass really is in a way
which the modern West cannot attain to. We must keep our
own methods no doubt, but we may still learn the Eastern lesson.
That unhurried dignity, that obvious sense of the uniqueness of
this one occasion, that awe in the presence of the Mysterium
Tremendum, is the true attitude of the creature before his Creator,
of the redeemed before his Liberator, of the Spirit-bearing Church
realizing its own character. When along our own Western and
even Anglican paths we have attained to that, then at last we shall
be in a position to make what we do so love to talk about, our
contribution to Christendom.

HOLIDAY IMPRESSIONS IN THE NEAR EAST.
By Canox DoueLas.

THE Church Times is read by most readers of the Christian East.

So that commonsense, to say nothing of modesty, forbids my
cumbering the latter with a repetition of what the sympathetic
editor of the former has already published* about the little motor trip
on which my cousin, Dr. A. R. J. Douglas, of Rangoon, who is a
distinguished tropical physician and public servant, took me through
Czecho-Slovakia, Poland, Roumania, and Jugo-Slavia last May and
June.

1 ¢, A Motor Trip in the Orthodox East ” in the issues of the Church Times,

; Avug. 17, 24, 30, Sept. 7, 14
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None the less, though this article may be judged redundant—it

has been written at my co-editor’s representation—without doubt

its adverse criticism will be mitigated on account of its illustration

by the autographed photograph of Queen Marie of Roumania.

As I have said, our trip was undertaken as a holiday; and a
holiday, in the proper, pleasurable and recreational sense of the term,
it was. We took no chauffeur, and the carts of the countries bemg
long troughs of planks roughly knocked together and exuding nails
—the several governments owe it to civilization to put a huge tax

on their import—at every jolt, we had plenty of jacking up. Also,

except in the half-dozen cities where the gratification of my particular
wish for personal contacts kept us a bit, we dodged the meretricious

comforts and noxious French cookery of tourists’ hotels and dossing i

in little inns fed on the simplest food of the countries. In result we

tightened our muscles, got rid of adipose deposit, and came home

bursting with good health.

Moreover, since at the detection of a clerical collar all the world

over, .the mind of the *“ ordinary man "’ shifts and its shutters click,
we willed to mix as ordinary strangers among the ordinary village
folk and wayfarers, in order not—for that would need many years
and not a few weeks—to acquire the atmosphere of Orthodox life
au naturel, but to get a whiff of it. = In that we were more successful,
I think, than in any of our foregoing visits to the Near East, so that
not only did our holiday—it worked out as cheap as if we had used

rail and tourists’ hotels—beat a tour de luxe for healthful, delightful

enjoyment, but as the ideal holiday should be, it was profitable for
its instruction.
I have dwelt upon this because one of the first needs of our move-

ment 1.5 that Anglicans should familiarize themselves with Orthodox
countries, and because, though our circuit was unusual, except for
our run through the rough, desolate mountains of Bosnia and Herze-

govina, any motoring well-wishers of A.& E.C.A. would find it
pleasant and easy to take their holiday in like manner.

Of the impressions which we formed, the greater number are of 1

the category of imponderabilia. Of those which can be precised, the
following may interest the readers of the Christian East.

I. The Orthodox Church is very much alive.

Of course, it is not a live Church in the sense in which one vfho :

judges the life of a Church in terms of Copec, would use the word.
Indeed, the intense, practical type of Liberal Christian who writes

it off categorically as a dead church,! is easily explicable. Not only

doe§ it's x{.\ys'ticism offend against his conventions in regard to what
Christianity is, but it presents none of the criteria which he presumes

+ See for the amazing] ing and self-sati ions of the
Orthodox Church in Dr. Spinka’s The Church and the Russian Revolution }
DT Buxton's The Chailonge of Bolsheviom. - Neither ?wmm.wan.""
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to be indispensable to a live Church. He indicts it because it cannot
present statistics of millions of dollars spent in Missions and philan-
thropic service. It holds no conferences of experts in practical
Christianity. It is not engaged in campaigns for social betterment
and moral progress. It has not covered its lands with a network of
co-ordinated and efficient institutions and societies, educational,
recreational or the like, which exist to do just what the State cannot
do. TIts voice is heard nowhere, as we predicate that the voice of
the soul of the nation should be heard, urging and compelling the
State to Peace, Prohibition and so forth.

The truth is that Anglo-Saxon Christianity has become so conscious
of the Social Mission of the Church as the instrument by which the
secular life of mankind is to be permeated with the principles of
Christianity that it is intolerant of any Christianity which is not
equally conscious of that mission. * Service ” has become its acid
test of everything and anything Christian, and it is in blinkers to the
life of any Church which does not preach the rendering of Service
as the alpha and omega of the Gospel, and in which the organization
of Service is not a prime activity. h

The platitudes of to-day are generally the contested gospels of
yesterday. In fact, our grandfathers saw little but the individualist
obverse of the Gospel, and ignored the corporate reverse. For them
personal salvation was the one thing needful. They did not trouble
about the salvation of society. There are those of us who think that
the present almost exclusive emphasis of the latter needs to be
corrected by a reassertion of the former. ;

Be that how it may, just as the Orthodox World has never known
a scholastic period or a Reformation, so it has not passed through
conditions which have developed our modern up-to-date Christian
worker. To the Orthodox in the lump the Church remains what it
was to our own forefathers, .e., very little of a great instrument for
the betterment of others and for the evolution of a new world, and
very much the organism which supplies vitamins alike for the
life of their nation and for their own spiritual lives. To them it is
a part of the Divine Order of the World as they know it. It is the
Great Society in which they and theirs have touch with Christ and
the supernatural. In theory they are aware that its purpose is to
supply the dynamic of a new creation. But actually that conception
is not yet realized in their practical life.

That it could not be otherwise with them will be perceived at once
when it is reflected that until quite recent years great portions of the

Orthodox Church were shut down, and that some of its vital nerve
centres are still shut down, in an iron-clamped under-dog helotage
to the Turk that precluded all movement and progress in them

~ and deprived them of the stimulus of contact with the Western
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change in the outlook of Western Christian mentality which is making 3

Christianity an efficient social leaven and has made all the Churches
aggressive for the Kingdom of God in earth, has been and is an evi-
dence of the operation of the Holy Spirit. The preparation for it,
however, was going on under the greatest discouragements for many
decades. The Orthodox have had no such preparation.

Further, the inherited Orthodox mental complex is contrasted, as
has often been pointed out, not only with the mental complexes of
the respective Reformed Liberal Christianities of the West, but
with those of the Latin West. That contrast has often been exag-
gerated, and is superficial rather than fundamental. It is a matter
of acquired heredity and environment, and the dictum, East is East
and West is West, I am convinced, is nonsense here. But it exists.

One has only to travel freely among them to perceive that the

Orthodox races are appropriating the gains of Western progress
quickly and eagerly in their secular life. In doing so they are assim-
ilating themselves to the West. But they are not doing so blindly.
Very soon, so far as the past goes, they will have little to learn, and
they will be no laggard portion of the general civilization, which is
certainly becoming more and more of a world-wide bloc. But they
will not copy, Chinese fashion, the patches or the patterns of the
garments which they adopt. They will change them inside and out
to suit themselves. Their appropriation of Western ideas, methods,
systems, ideals and so on will be evolutionary, not blindfold. Their
assimilation will be selective and not an identification. They will
soon be giving largely as well as taking. Action and reaction between
East and West will be equal and sometimes opposite.

Exactly the same is true in regard to their religious life.

Their assimilation of things Western has already begun, and its
process is very rapid. In due time and in their own way will appro-
priate all that they need of them and teach us a lesson in return.

Tt is thus that as things are, the hustling Quaker of the American

type comes with as great a shock upon the Orthodox, and especially

upon the Slav who—not that he alone in Christendom possesses the
quality of mysticism, but that his circumstances have led to his
developing it more than anyone else—lives by a tradition of mystic-
ism, as he receives when he comes upon them.

They are accustomed to the principle that a good tree must bring
forth good fruit, and are not in the least inclined to take Service as
the test of the Faith being good. Live by and in your Religion
and love it, they say, and all must be well.

The Westerners who come to their lands seem to them to say the
exact opposite : If the fruits be good, the tree must be good. Don’t
worry about what your Religion is. Serve God by serving men and
your Religion must be right.

v xeeh WOLESTR: M " “ .

The misunderstanding is complete. They want the Y.MCA,
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one side of the case, and give them the :lx;\p'r;s?on_ that they are all
hen they are sure that they are all right. :
wr%:i;v a:eneagzr to accept their practical help and even leadership,
they reject their theories. ;
bu;t is Zme,l therefore, that while the O_rthodox Church is vgry much
ive, it is alive in its own way and not in ours. il
ahg;' :h:: weefo,und unmistakeable evidence in those !m:;lhdretd ;:;l
one little things which when one is a.recogmzet.i visitor 1;1 e ra‘:smg'
one has no possibility even of obsel;:lmg alxén}i s!:ﬂl Tp?noi t:pl;:eo e
The practical hold of the Orthodox Religion proaeserysio
d controls their lives and thoughts, ai
S Bhape.s i i The ordinary chit-chat with
i tmosphere of their secular life. ordinary
ﬁlg'xsr?iinarypman and the chance word dropped here e:;lci{ ther:;lla
along our devious route from the time that we entered Roum

at Czernovitz until we left Jugo-Slavia at Marburg demonstrated

that. That does not mean that the Orthodox are_g_reat chu.rc.hgozrast.
But .then if any nation was ever great at churchgoing, none 1:5 gre
thereat n;wachys. Years ago, I relx{:exl;li:rtcﬁmh]f;;Bigltaggth;ﬁxcnagl
is fellow secularist Holyoa! 0 is
ﬂll':;a;lasndz :vas not only ineffective but superﬂucfus. The amenullt‘;e;:;
Elodem life were becomix{g S0 :;ngle ttl;::e t:;e lv.;redl.ilg;r: mal;ln\gg“bwdly
too many counterattractions to give ? i i
i East, the people no long;
even in the backwaters of the Near poclnciin e
C between lounging about of a Sunday and chur :

::t‘;:ol:!s, for example, plugs away evewhem, agdtall,:::t‘su ]393;
visit to a city or to another zﬂj‘aﬁg:he has‘}ts pull.‘ vrhu:h e
questi , in spite o all

Sundt:;'n tvl:::elt(l;emnamr ) aﬁ and Jugo-Slav is less of :h ‘cll:;:;hi;rm thanthe

a . In the age of Turkish tyranny, oing
g:l};(z::r :v:sg 0at a discount—not because it was unath'sa‘fltg:s bt;::
because at times it was a bit dangerou:s. Undex: thl: oy e
Christian had reason to be unostentatious of hl.S ethgl: . g
witness the fact that from Frankfurt until we got ‘mto‘ :;ep:.o g
Roumania which was once Turkish, wayside tshnne; :vﬁxat bl
found at either end and in the centre of every village, bu
Turk had ruled they stopped. k) . ;
th‘;lo‘:e the less, we found the churchgoing in those countt;lis b::l; <:1;
Sunday and on weekday feasts very comparable to fl b
Catholic Gérmany, where—e.g., in the Dom at Cologne I had al ot
40 fellow worshippers, mostly working folk, at 5.30 a.m. on an or 4
:xoy Thursday—it seemed at its best. Proteshtl:ﬁt German.si s
holi lands which we vi ‘
below the Catholic and Orthodox lan . i -
. But the latter were all of a piece. Everyw! there. ;

.?t::tde;, conl:'moed and devoted band eagerly makmg smnﬂe: ;:

order to fulfil their duty of worship and hardly knowing them

i e e

district to district, as well as
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a‘vailahle. population—a figure which, if the circumstances be con- 4
sidered, is destructive of pessimism. In the Orthodox countries

it may be a few digits per cent. less than in the R i
But in both it is a very lively nucleus, and is org:mi<:ai.'lx.:;'m;wa(x%ta t:fothlfe.
whf)le lmp, which though not churchgoing, is of the Church, and to
which its religion, however much honoured in the breacl{ is an
accep.ted and dominant category of life and of thought. ;

In instance, at Ploshtina, a tiny village in the rolling hills of the
spurs of the Carpathians, between out-of-the-way Curtea d’Arges
and out-of-the-way Turgu Juliu, and 30 miles from each, where, as
the road told us painfully, hardly a motor ever goes, we popped i;:to
the wlla:ge school. It was primitive beyond words, a poor building
with a single half—s’farved dominie in charge of eighty children, boys
ind girls, and pract:ca]ly‘no equipment. But they were all inténsely
ﬁ:e(::é:he Church, and indubitably that little school is an elevating

To say nothing of an American Protestant critic, an
Welfare Workers would be horrified at it altogether. B;lt W{’lyolfl;:l‘l):
the Church? Consider the poverty of Roumania, the fact that its
laws alk?w children over 10 to go to a full day’s work, and so on
Roumania and Jugo-Slavia are just emerging from conditions whicl;
we never k.new. They are progressing amazingly. For our part, we
weIrte 'sutr{nsed tc;ﬁnd things so good as they were. 5
. It is the same all round. In moral uplifting, in public e i
in p‘hllanthropic undertaking and so gn. it gis t}{)e Chur:l?r\g}?l?:l;
inspires the people—not in our way but in its own way. The
criticisms which the swift Protestant traveller levels at it, should be
levelled not at it but at the nations which belong to it. ,N o Church
can be fa.r ahead of its people, and mutatis mutandis the Orthodox
E:xg:sr% 1: r:i nEmch a progressive force in Roumania and Jugo-Slavia
» U,STA, vangelical Christianity in Great Britain, or, Imgine,

II. The Orthodox Church is entering upon a great transition.

The hold of the Orthodox Church is very strong upon its 1
just because they live in its Faith, i i
atmosphere of tlz;ir secular lives. N RN i

Their world, however, is changing very rapidly. Since the War
they have stepped as it were out of the middle ages into modern
Euro.pe. The rapid supersession of national costume by European
:l‘:);htll::eg,ﬁihe appearalr:oclei evferywhere of motors, cinemas, wireless

e, are S cofa transiti i
Eobiedon liz’/?s . great tion which affects every
. will the;f slough off their Religion? We could see no indication
in Roumania or Jugo-Slavia of the possibility of their doing so In
Buk.harest, Belgrad and other towns, as everyone knows, a i
section of the intelligentsia boasts itself Freethinking, but that section

it i sl G e
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has always been there It came into being rather because to imitate
e ing French being fashionable, the profession of unbelief of
a French pattern went along with the French cultus, and was assumed
as a mark of superiority. In spite of the present vigour of French
political ascendancy, French intellectual influence in the Near East
has long been on the wane, and the sceptical pose is certainly on the
decrease among the Roumanian and Serbian intelligentsia.

That (though so far it has had little spread), as elsewhere through-
out Europe that type of social and economic discontent which has
produced the Marxian War against Religion will infect a section of the
people with a political atheism is to be expected.

But the far greater bulk not only of the peasantry but also of the
intelligentsia are likely to be affected neither by the distinctive
process of negative scepticism nor by direct quasi-political revolu-
tionary atheistic propaganda.

Humanly speaking, nothing is less to be forecasted than that the
Orthodox Church will become inconsistent as to its formula of main-
taining the “ Faith and Practice of the Ancient Church without
addition, diminution, or alteration.”

" None the less, in view of the present sudden leap of the Orthodox
World from medizvalism into the zon of modern scientific Europe,
the need for a restatement of Orthodox theologoumena and a general
readjustment of Orthodox thought and practice goes without saying.
Their leaders are well aware of the former necessity, and their ordinary
folk will insensibly work out the latter. But form and content will
remain the same.

Tt is in these processes that Anglo-Saxon Christianity can be of
help or hindrance to them. Within the memory of us middle-aged
men, we ourselves have known the growing pains of the Higher
Criticism and of the restatements by which our thinkers have in a
measure at least obviated the clash of accepted scientific discovery
with the traditions of Revelation. We are thus evolving an evolu-
tionary method that will carry us through the transitions to which
in the Divine Providence human discovery and progress may invite
us. So that, holding fast to the Revelation once and for all given in
Christ as the necessary and only fruitful principle of all religious
evolution, and replacing that which is old and ready to vanish away
by that which, according to the need of the day, is the organic output
of that Revelation itself, we may hope to advance by new stages of
evolution towards the perfection of the fullness of the Eternal Purpose.

That in their own way the Orthodox are beginning to do this for
themselves is plain to anyone who, for example, studies the excerpts
from conservative theologians such as Androutsos and Dyovouniotes
given by Dr. Gavin in his admirable Greek Orthodox Thought.

That we can serve them in the task with sympathy and patient
encouragement is plain enough. But it is equally plain that any
endeavour of ours to stir them into forcing their pace or to dictate

o)

ol s S i




Rtk v it it

164 . THE CHRISTIAN EAST

the line which they should take, will be a great disservice to them,and
productive only of disaster. There is no sense, for example, in being
indignant, as some were indignant with them at Lausanne, for making
a categoric Declaration that they cannot and will not depart from
their platform of Faith as precised and held traditionally in the age
of the Seven (Ecumenical Councils. The demand that they should
do so can only stultify the progressives among them and make their

task of restatement more difficult. It is the same in regard to the

giving moral or other support to the few of them who are inclined to
break away from the general consensus of the Orthodox World.
Even if they do not enter into schism those so affected will be an
isolated and negligible factor, and the reaction will drive the Orthodox
as a whole back into themselves.

Our business is to subserve the Orthodox in their own evolution.
The one great injury which we can do to them is to affect the superior
and to interfere with them for their own good.

III. The Orthodox are eager to adopt Western methods in altruistic
work.
That which has been said above, receives apt illustration from the
present happy relations between the Orthodox authorities and the
great philanthropic Christian agencies which are at work in their
countries, and are staffed and financed very largely from America,
and of which splendid results of their labours are beyond words. The
Near Eastern Relief literally saved the lives of millions of Greek and
Armenian refugees from the Kemalist terror in Turkey. It fed,
housed, equipped, educated, and cared for them. The Y.M.C.A.
has spread a net of educational and recreational institutions all over
the Near East. And so on.
Such organizations have supplied a great need which the Orthodox
could not have supplied for themselves, and their trained workers
have rendered them the greatest service. But some few years back
the latter, if not hostile to Orthodoxy, were openly critical of it.
Thus when I was in Bukharest in 1923, the Y.M.C.A. workers were
reputed to be scornful of Orthodox worship, and to be proselytizing
the young folk who came under their influence. A well known
British Mission to the Jews was said to be housing the schism which
an Orthodox priest was engaged in forming. And so on. In conse-
quence, the authorities of the Roumanian Church were cold towards
those institutions, and inclined to refuse to countenance even such
offshoots of them as Scouts and Guides. Indeed, if it had not been
for the active interposition of the then Bishop of Gibraltar—now the
Bishop of Guildford—an open breach might have ensued which would
have confined the influence and sphere of the Y.M.C.A,, etc., only to
the non-Orthodox and to the relatively few Orthodox who might
‘have been attracted to avail themselves of their great advantages at
the cost of disloyalty to Orthodox principles. $
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Than! the wisdom of the Y.M.C.A. authorities, and especially
to thatlf)si t1()’r. Mott, and to the goodwill of the Ox:thodoxéig{i: wl*oixl:
representatives from all the Churf:hes took part Im the ussion,
a concordat was reached at Sofia this summer that : iy

1. While recognizing the independence and autonomy O s
Y.M.C.A. it is understood that in predoxmnantly Orthodox cm}tr}\1 t}f
the work of the Y.M.C.A. should be conducted m'hanr}ony V\{l " Se
principles of the Orthodox Church and in consultfmqn withits ;af zl .

2. To ensure this close accord and cq—qperatmn in the wol:'e o 'tes
Y.M.C.A. especially in its spiritual activity, there should be on }n_
principal administrative Committee specially qlfah.ﬁed Lnl:an, m:x;nbe
ated and elected by the members of the Association, known beisid
acceptable to the leaders of the Orthodox Church. In gonnef £
with the choice of the secretaries of the Y.M.C.A. the leaders of

be consulted.
Churd}tw ;)s‘ﬂ;if vital importance to organ_ize Orthod‘o.x ETOl{li’s ax{d
brotherhoods for the purpose of deepening tl.xe' spiritual ;1 e. :1
the case of groups not yet ready for det?lmte religious or con etslsmnce
work, special methods should be devised, ca.vlc!.ﬂated t(;e in ufe:;lhe
members of the groups to become loyal and active members o .
Church. It is understood that members of other Communions :;t 5
free to form similar groups. ~All these groups would be organic p: o
of one Y.M.C.A. organization and, therefore, would avoid any policy
'S
Opposegrttg:g;l: Zrﬂcilelps are open to non-orthodox young men who
ar: : interested in Orthodoxy ; likewise non—or?:hodox gl:oufss e.xtrﬁ
open to Orthodox young men who are interested in the subjects wi
thl.Ch :llf i,)r((l):llytizing in connection vs{ith any of the grougs or o?er
activities of the Y.M.C.A. should be dlscograged and con e;:)n?d.be
6. In Orthodox groups, the interpretation of. the Bible shou ;
carried on in full harmony with Orthodox doctrines, and it is richtzn;l
mended that such work should not confine itself so!ely to the : C: i}
teaching and application of the Scriptures, excluding 1(iodogma u:o:;n b
doctrinal problems and Church Tradition. Non-Orthodox group:
have similar freedom to follow lines acceptable to them. & ooy e
7. The general activities of the Y.M.C.A.—education: tilp y;s;t .d:
social, as well as its general apol?je(tlii(s: w.or!<——§re open to the parti
i without confession: crimination. ¢
pa}lll(i: Sviilinto mutual understanding of whicl'x that a,g'reedmexztt 11:
typical, has already produced a marked c'hange in t.he attitus t(;u(:t e
Orthodox towards the Y.M.C.A. and similar agencies. N(ﬁ e
Orthodox were suspicious of it everywhere, or that Y.M:C.G. wor! o
were uniformly prejudiced against Orthodoxy. Thus 1nt fl;ee;cle i
preliminary troubles were over long ago, and almost fro e
beginning the right outlook prevailed. But that tht?re tv::s :eehear
an éclaircissement is indisputable, and we were deligh o
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from the Patriarch Miron Cristea that his relations with the Y.M.C.A.
now left nothing to be desired.

The Patriarch himself, who is a man of very high culture and
modern outlook, is undoubtedly one of the great assets of the Rou-
manian Church, and is fully alive to the advantages which the
adoption of modern methods of institutional organization will bring
his people. Since my last visit to Bukharest, the Roumanian Church
had been declared a Patriarchate, and he had also become one of the
three regents of the Nation under the will of the late King Ferdinand.
None the less, he found time to welcome us with the greatest personal
kindness, and also invited us to attend a session of the Holy Synod of
Roumania i plenum in the Hall of St. Anthimos, at which he bade
me givea short address on the relations of the Anglican and Orthodox
Church.

IV. Her Majesty the Queen Dowager of Roumania.

During our little tour we had the good fortune to come in contact
with many personages of great distinction in the different countries
which we visited. But none of our impressions is so vivid as that
of the widowed Queen Marie of Roumania. Her Majesty is still in
the glory of her great beauty, and is radiant with an extraordinary
and exquisite charm, the peculiar and elusive quality of which is only
faintly reproduced in the fascinating photograph which accompanies
this article. In the past fourteen years she has faced a world of
trouble, and has faced it with a resilient courage which has left her
not wearied and egocentric but full of benevolent vigour and dynamic
active sympathy. An English Princess, grand-daughter of Queen
Victoria, and the daughter of that sailor Duke of Edinburgh of ours,
who inherited the Grand Duchy of Saxe Coburg, she became the
idolized girl bride of the Crown Prince Ferdinand of Roumania thirty
years ago, and gave herself wholly to the country of her adoption.
Up to the period of the Great War, her life seemed to be cloudless. A
happy mother and wife, an adored and adorable princess, with every-
one for her friend and admirer, she filled a great place not only in the
life of Roumania but in Europe. Then catastrophe after catastrophe
came upon her. The death of her father-in-law, King Carol, in 1915,
called her to share the Roumanian Throne, and Roumania entered
the War on the Allies’ side. Mackensen and the German armies
overran and plundered her country, and for three years, while the
Roumanian cause seemed lost, she took the fullest part in the almost
desperate anxieties and distress which fell upon the King and her
people. When Peace came, the years of happiness which all who
knew her hoped would be the reward of her indomitable devotion,
were denied her, and in the past ten years she has endured pasom!
bereavement and trial such as fall to few of us. There are few who
wanmmwm broken by such tests. As it is Queen Marie

7 beautiful and possessed of the i)
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charm of her bright and brilliant personality, but she is compelling
by her insight into men and things and by the influence of her
sympathy.

Eager for the good of Roumania and her people, she understands
just what is needed to be done, and can be done, to help them in their
progress, and does it in the smaller as well as in the bigger things.
It is greatly through her influence that many of the difficulties of
which mention has been made here have been overcome. Thus it
was at her instance that her youngest daughter, the Princess Ileana,
who is her apt pupil, undertook the headship of the Girl Guides of
Roumania, and has solved the knotty problem of their relationship
to the Orthodox Church.

The late King was a Roman Catholic, and her children have been
brought up as Orthodox, but her Majesty remains an Anglican, and
isa frequent communicant at the British Church at Bukharest. None
the less, such is her affection for the Orthodox Church, and so great
is the love of the Roumanian people for her, that, with the Holy

Synod’s concurrence, and by an unprecedented act of Economy, the
Patriarch has acceded to her wish that from time to time she should
receive the Blessed Sacrament at his hands.

THE PLACE OF THE OLD CATHOLICS IN THE
WORK OF UNITY.

By C. B. Moss.

THE Old Catholic churches are seven small autocephalous
churches in communion with the ancient see of Utrecht,
which was founded by St. Willibrord in 697, and was excommuni-
cated by Rome early in the eighteenth century. Their separate
position is the result of three movements in different periods and
countries ; the struggle between the See of Utrecht and the Jesuits ;
the revolt in Germany and other countries against the Vatican
Council ; later “Los von Rom” movements in South-Eastern
Europe and in America.

The Old Catholic movement has always received much sympathy
both from Orthodox and from Anglican authorities. The (Ecumen-
ical Patriarch Joachim II. sent his last message to his Anglican friends
not to forget the Old. Catholics : and successive Lambeth Confer-
ences, ever since 1878, have offered special privileges to 0ld Catholics
deprived of the ministry of their own clergy.

The International Congress of the Old Catholic Churches meets
about every three years. The Bishops meet in private, and decide

- que affecting the whole Communion : the clergy and laity,
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Lambeth Conference and a Church Congress combined. Last
summer the Congress was held at Utrecht, the mother-city of the
Old Catholic Churches. At the Pontifical High Mass in St. Gertrude’s
Cathedral, with which the Congress opened, the Archbishop and his
assistants wore fifteenth-century vestments which have survived
in the Church of Utrecht from the age of Thomas a Kempis and Eras-
mus. A visit was paid by the members of the Congress to the tomb
of Van Espen, the great canonist and ardent defender of the rights
of the See of Utrecht, at Amersfoort, and to the theological seminary
in that city, now two centuries old. A series of tableaux was given
in the theatre, illustrating the history of the See of Utrecht from the
mission of St. Willibrord, of whom the present Archbishop, Mgr.
Francis Kenninck, is the canonical successor, to modern times.
The visitors to this Congress included priests representing the Greek,
Bulgarian, English, and American Churches.

The Old Catholics, like the Orthodox churches, accept the Seven
Councils and the Seven Sacraments, but not the Papal Supremacy
or the “ Filioque ” clause. They resemble the Anglican churches in
being modern and critical, and in certain points of discipline : e.g.,
the clergy of all orders are permitted to marry after ordination. It
is natural that Utrecht should be regarded as a bridge between Con-
stantinople and Canterbury, with each of which it has points of
contact. And yet this is not quite the real place of the Old Catholic
churches in the work of unity.

It is clear that the dogmatic basis of the re-united Church of the
future must be Orthodox, for it is fantastic to suppose that the
dogmatic basis of Orthodoxy can be changed, though it may be
explained. But its Eastern forms are not of universal obligation.
St. Cyprian and St. Augustine are Orthodox saints as well as St.
Athanasius and St. Basil. If Orthodoxy were opposed to the Latin
element in Christianity as such, it would have no claim to be a
universal religion. :

‘We Anglicans are often told that we are “ Western.”” In a sense,
of course, we are. But the phrase is a misleading half-truth. It is
like saying that Englishmen are Teutons, or that the United States
is of English origin. The English Church is, of course, of Latin
origin (though we must not forget the important work of the Greek
Archbishop Theodore), but she has developed a character of her own.
The characteristic Anglican theologians, such as Hooker and Butler,
Westcott and Moberly, belong to a different world from the great
stream of Latin theology which extends from Tertullian to Cardinal
Mercier. And what is true of the theologians is still more true of the
laity. The idea of a fundamental division of the world into “ East-
ern ” and “ Western ”’ (which means Greek and Latin), which befogs
the mind of the man trained in early church history, does not exist

for the ordinary Englishman. He knows that in many ways the
Mediterranean peoples are more like one another than he is like any
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of them. The re-union between Constg.ntinola}e and "Canteﬂ)%vry :o'x:
which we work and pray is not a re-union of “ East ar_xd aT i
Anglicans are not non-Papal Latins. We reprgsent a third de{:tqp-
ment of Catholic Christianity, and are as different .from fr“::
(apart altogether from Protestant infiltration) as Latins are tro:
%alftt:;l;s\;gh we are not non-Papal I..atins, that is just what éhteh Ollid
Catholics are. Though not Latins in speech (for the (')ld‘11 af t}Z e
movement never took root in France, Italy, or the Penins ka)},; e{
are Latins in rite, in theology, in canon law. .F.ew and weadi: : ougf
they are, they are the heirs of a great tradition, th.e traf éon o
opposition within Latin Christendom to the Pat.pal claims, o ers:;x
and Bossuet, Pascal and Van Espen, Hebromus and Strossrl?atym:
Gallicanism, indeed, was doomed, once it had consented, at tha g
omened Council of Constance, stained for ever by the broke(;li sa :—
conduct of John Huss, to elect the new Pope before pro;ee ng hg
the reform of the Church. For the s.tmggle between the oPe;;vu
is always there, and the Council, wh.\c.h can only meet ‘c])c(iatsip vii,:
could end in but one way : and the triumph of Martin ” ed ine >
ably to the Vatican Decrees of Pius IX. There was on }(rﬂ;me }f:s !
alternative to Ultramontanism, the autocephaly of na?xonal \1r<:li n
which Gallicanism never ventured to demand, but .w}.nch the 1}ngChf::m
and 0Old Catholic churches have won, at the cost, it is true, of schi
mgon:;nxﬁzrt;:ﬂéld Catholic churches to represent, in fche greater ‘
Orthodox Church of the future, that Latin element w}?ch {;el.tshzlé
Constantinople nor Canterbury can supply. And ‘the:fe ore i ;n oo
the utmost importance that there should be no intes etrinpeLatin
their independence, or disturbance, even unconscious, of .delr
traditions, from either the Anglican or from the Eastem (?ld((a_‘: puid
But there is another service to Christendom which t'he ldi a =
may possibly be able to perform }{ereafter. If their Jra T;:onsma
Latin, the speech of most of them is ('}erman or Dutcl - :i);ns oy;
be able to interpret the Orthodox Faith to the Teutom{ {1; e
the Continent. The famous correspondence between el'bm.z onw
Bossuet with a view to re-union broke dov'vn because Leil ?:lzd .
covered, to his dismay, that even the GaJh(fan Bossuet \:v"oPr e
listen to his proposal to go behind the Council of Trent. A o i
ants,” he writes, ‘“ as well as all those who really lpve th(e:h onou o
God'and the welfare of the Church, are b9und to reject su1 a cmtxrr:l =
for ever : if it was regarded as (Ecumenical we cop!d no ong?' .
in (Ecumenical Councils nor in the stable tradition of ant;qul gn
There could be no greater rashness and folly.t.han to (;1 erft -
anathema against the whole ancient Cl.mrch, arising as it does s
a mere hatred of the Protestants, without reason or egecess;eyio
These are the words of the man who was ready to conc :i mol
Rome than any other Protestant leader since the Reformation.
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Now the Old Catholics have done what Bossuet would not do :
they have gone behind Trent. Therefore, should any successor to
Leibniz arise among the Lutherans in our day, the Old Catholics are
the natural bridge by which he might seek union, not, indeed, with
Rome, but with Constantinople.

As we look to the Old Catholics to supply the Latin element in
the Orthodox Church of the future, so we also look to them to inter-
pret the Orthodox Faith to Germany, Holland and Scandinavia.

For Orthodoxy is not necessarily Greek or Slavonic, any more
than Anglicanism is necessarily English or American. We look
forward to a time, perhaps not very remote, when Orthodox doctrine
(though not necessarily Byzantine ritual, beautiful and splendid
though it is) shall be spread throughout both the English-speaking
and the German-speaking world, as the basis of a greater Orthodox
Church, no longer merely “ Eastern,” but  Northern,” as well ;

when the children of Theodore, Willibrord, and Boniface, shall be
perfected together with those of Athanasius and Chrysostom, Cyril
and Methodius, “ in the same mind and in the same judgment
(I Cor., i, 10.)

PENANCE.

(The substance of an article in Glasnik, October, 1928, by MiLosH
PARENTA. Translated by L. PATTERSoN, D.D.)

IN the sacrament of Holy Baptism man is cleansed from the sin
inherited from our first parents, and sacramentally disposed to a new
religious and moral life. Supernatural health lies in the reception
of supernatural powers, and specially of the sacrament of Holy
Communion, and afterwards in living according to the religious and
moral principles of Christ.

In the same way the sacrament of Holy Penance is a supernatural
remedy, in which man receives supernatural medicines which purify
him from all sins, into which he may have fallen.

The supernatural medicines which, in the sacrament of Penance,
flow into human nature, act only in so far as the penitent’s nature
is capable of assimilating and absorbing them into itself.

The blessed medicines of Penance do not cleanse from sin nor
impart innocence merely by the penitential confession of sin, but a
sincere and deep repentance of the soul is combined with that con-
fession and a firm resolution to renounce as far as possible the sins
committed, and to practise virtue.

The importance of the sacrament of Penance lies in the penitent’s
internal disposition.

] he ex 3

Therefore it is not sufficient to fulfil mechani-  Seidthit thesoquioasion st ba opan,
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psychologi i ich sinc d deep repentance
all the ological operations, by whu.:h sincere an 0
can be evoked in the souls of the sinners, and a ﬁrm resollu.iml;
for a new life according to Christian principles and in the spirit o
Christ. :
[The writer goes on to deplore the many and grave dsfa:fs which he
alleges in the administration of P refemftgcsj:;tallytothe
isk of perfunctoriness and formalism in the quest a
::pscan{ g} wfhivh the confession is made, and to the m‘n;;'l cases of general
confession ““ which practically abolish t‘hethat ]
The value of the sacrament is seen in $ 1 ol
¥ 00 fz:t:rs a growing respect for the Church and the priest in
th of the le. s . ¢ ;
Z.ey;: strengtﬁ?ng the penitent in preliminary consideration of hlS
religious condition so that he is prepared sufficiently for the reception
f the healing grace of Penance. ‘ 4
. 3. It exercises a gracious healing power and confirms t_he pen{tefx‘xli
in the practice of virtue. Only penance can era'dlcatc sin "
inclinations, habits, and passions, and free men from guilt on accoun
f past sins and restore them to purity an innocence.
. Ili goes without saying that the priest has to administer t}hie
sacrament in such a manner as its holiness and dignity dmd. - He
must take care that it is not performed mechanically, w:thoutl:ﬁscl.;lu?t
and life, but with the greatest seriousn;aéo:nd reverence, W] is
associated with the passion of the Sqn of ¥ : : f
The priest must prepare the penitents l:'»y some mstructa:ns, in
which he will explain the essence and meaning of Penance an Com-d
munion, and show how they must approach these sact'aments u:i
receive them. First of all, he will teach thegn about God s command-
ments and prohibitions, and then about sin and virtue in generalthe
After this he will explain to them the Ten Commandments,
Beatitudes and the precepts of the Church. ; b
e’l‘he essence of Penance consists in the following acts : examu_xahor;
of conscience, repentance, intention of a.fnendm«_mt, wniesslfyn of
sins, the blessing of the priest and absolution of sins, the healing of
cts of Penance. :
th?l";::: }Z:; are best visualized with the help of our Lord’s parable
Prodigal Son. : ’
. Ttheea;clnng Odlglbout self-examination must consider the ‘manner in
which the penitents will think about themselves and their sins, and
be convinced of their sinfulness. The course of self-examination
follow the order of the Ten Commandments. i :
mal%'xpla.l:ﬁon must be given of the need of the recognition qf one’s
sinfulness before God and confession of one’s sins to thg priest, as
God's representative. The qualities of a ﬁod con::stox;tv::lll :
ibed and the method of confession will be indicated. -
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binds the priest as regards all that he hears in the sacrament of

Penance.

The content and force of the blessing and prayer must be explained,
with which the penitent is absolved and cleansed from past sins.

The meaning of acts of Penance must be made clear, as spiritual
medicines which the Church prescribes to heal the penitents from
sinful weaknesses and to preserve them from relapses. 3

The method must be pointed out to the penitents, by which they
will approach the Sacrament and how they must behave before and
after its reception.

The penitents themselves must be prepared for a worthy reception
of the Sacrament. This may be called a spiritual sifting.” It
consists, in the first place, in bodily fasting and spiritual abstinence.
They will question their consciences about the sins which they have
committed.

Before the confession the form of prayer may be read to all those
assembled and a general short instruction given about the meaning
of the Sacrament, the duty of sincere confession, and the sinfulness
of concealing sins committed.

The priest’s questioning in confession ought not to be a mere
formality, but must lead to a really clear presentiment of the con-
dition of the penitent’s conscience, that he may be able to prescribe
the most opportune remedy. Therefore great tenderness is demanded
from the priest and a sincere striving for the eternal salvation and

temporal welfare of the penitent. For the same reason the priest
must devote sufficient time to each penitent. There must not appear
in his face or words the slightest trace of moroseness, boredom,
irritation, impatience, anger at the penitent’s sins or lack of in-
telligence. The questions which the priest will put to the penitents
must be adapted to their condition, age, class, degree of education,
their different needs and personal peculiarities. In general, it may
be said that it is always better to put a positive question about the
fulfilment of various religious and moral duties than negative
questions about sins against them. The order of questions may
follow the order of the Ten Commandments, the Beatitudes, and,
possibly, the precepts of the Church. The questions themselves must
be so expressed that a sincere and full confession will be called forth
from the penitent. Teachings and admonitions which the priest
will subjoin to the answers of the penitents must be short, and suited
to the penitent’s need and personal peculiarities.

It is necessary to lead the penitent to repent sincerely of his past
sins, and to make willingly a definite promise that he will no more
fall into the sins confessed, but will, if possible, renounce the evil done,
and fulfil from the heart the acts of penance enjoined by the priest.

Finally, the worthy administration of the Sacrament of Penance
is bound to rejuvenate the religious and moral condition of human
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A. AND E.CA. NOTES.
BisuoP BURY’'S SERMON AT THE REQUIEM.

, November 26th, a High Mass of Requiem was sung
at%xi‘: mdtgz,w's Church, Westminster, for the Orthodox P'ris:deni
of th‘e Association and other Departed Mempex:s. The Bis opt :d
London as the Anglican President of the Association was represent
by Dr. Bury, Assistant Bishop of London and iom}erly of North;m
a.ryxd C;antral 'Europe. The Metropolitan of Thyatira, .the Rev. :"1
Behr, and the Archimandrite Nikolai were present in Cht(::' a.nd
there’ was a good attendance of English and Russian memcelx.\ss taen
friends of the Association. The glt:lf)algue at ttl..he ChanThe adivt c}:s

ounted by an Eastern hodox mitre. : ice,
;:Tlso;:ﬁy the Absolutions, was bﬁ'a\ut.lfu:lt};h sung to ix;ofvtass s:g::g'i
d the dominant thought in the minds of those prese ¢ .
?rx:the :nspin'ng sermon which Bishop Bury preached. The Bishop’s
as as follows:— - Y :
se’.’,“ooﬁr ‘:’houghts are with the Russian Church this morning, altl}o;gl;
we are remembering before God other members of our Associal
its Russian members. j : i
th‘?‘n’l‘lttse la];:s Service, which comes back to me this mommg‘w;htl;
great associations, that I shared with Rus.smn yvorshnppers. was
a Requiem, in the beautiful Cathedral in R.lga, with Archbuho_ " il:
John, a pupil of the Patriarch Tikhon. Bemg Satu?dny nig| aif
was éhe preliminary service onlyh:or Ifl:e Requ:x:u wmw;;o mhad
i its fullness next day was the Liturgy tor all
31:'1:(; ;ussia in previous years in the ranks of philosophy and ‘t;xre
higher culture and learning. 1 was not able to be pr(ﬂ,sendmwt.n thz
were having our own at the beautiful Churf:h of St. An oAmh_
shore, but that did not prevent the Arctllalblshop angml::: :;v(:m g
jests ioining our Liturgy just as the sermon i
Pﬂ?;nf:r ?ylﬁlr‘:trlll%en, though our vestments are black, my messag:
this moxl-ning shall have no tinge of sadness, please God, about lt 3
How can we be sad when we think of those who h:it":l passev?n on :’e;
life, who have gained the « Incorruptible crown,”
:tl;zu‘:}?eii h:s been a crown of martyrdom ? They haw:,;h ﬁn;sk_xte}:i
their course, they have fought the ﬁght,Ltthey haye k:}]:its mi aith,
i “ fullness of joy.’ > us think orning,
::gnei‘:iﬁ?seng:r;h:nd difficult days for R'ussia, how much we ha:f
S ol e g, PSS
unfortunately, I knew not, but the f'a AWhen §eat 306
/ Liturgy with him the
loved and venerated. I shared the Li ket BA
in Moscow, t seems to some of us to-day
1 was in M , and, my brethren, i { X by
- he gave to Russia (and in
t he, though dead, yet speaks, for
ol Gegi::: to all Christendom), in the darkest days, perhaps
D Ui it i e " ’ 4
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the most perplexing days, of Russian calamities, a real spiritual
lead.

“ That is what we are all wanting just now—a true spiritual lead—
not expedients, not messages for the times only, but a real lead,
taking us into the deeper things of the Spirit.

“I refer to the time when the Soviet officials were pillaging all the
Sacristies and seizing the beautiful robes studded with gems, the
sacred vessels, and the richly ornamented copies of the Gospels,
and when they were all wondering what was their duty, laity and
clergy alike, whether there should be resistance, it was then the

- Patriarch gave them that glorious lead that will never be forgotten.

“‘My children,” he said, ‘they may lay their hands upon our
treasures, but after all, they are but earthly treasures. Rust and
moth can corrupt them, thieves can break through, as now, and steal
them. Let us at this time concentrate upon our spiritual treasures,
our faith and hope and love and courage and obedience. No rust

or moth can corrupt them, no thieves can break through and steal

them.’

“The echo of that gloriouslead willnever passaway. Isittoomuch
to hope, certainly it is not too much, I think, to pray, that from the
Chair of St. Augustine, from the new Lambeth, if I may put it in
that way, we may get in the most difficult days that our branch of

the Catholic Church has ever had for at least three hundred years,

an unflinching, unswerving, loyal, deeply spiritual lead, and that
alone, and at all costs ? That is what I recall—and thank God for
it—that Russia in her very dark hour had that unswerving and
never-flagging deeply spiritual lead.

““ There is nothing in this world to be compared with spiritual
leadership. Is that all that we have to thank God for this morning
as we think of Russia ? I think not. We are now in a state—I need
not remind this congregation, we all know it only too well—we are
now in a state of transition. Old ties between nations are being
broken up, and new ties, let us hope, formed. So much is going
into the melting pot. We are looking forward to something that
may perhaps be realized in the fellowship of nations—I don’t use
the word * league "—in the fellowship of nations, and surely some
of us are wondering what we are going to contribute to that coming
fellowship if it please God to give it to us.

“T am in no uncertainty as to what the Russian Church is going
to give. To that beautiful state, that social ideal to which we hope
to bring the ‘ glory and the honour of the nations,” Russia will bring
her own particular experience, her own particular view of the Christian
life and the Christian religion, which, I need hardly remind many of
you to-day, for you must have realized that, is purely mystical.
That is the

‘ ‘-wmmumuolyudnm
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“ The Russian branch of the Church is as yet wanting on the
ethical side. There is much to learn, or we should never have had
experiences such as we have had in the last ten years, but there is
no doubt whatever, my brethren, of the spiritual side in all true
Russian worship. There is always the consciousness beyond all
words, of the dominating Presence of the Lord Himself. The walls
almost become transparent, and we see through! The other Life
comes Very near.

“ And that, my brethren, is not only a very safe and sure founda-
tion on which to base and build up the moral law and the ethical
appeal, but it is the only one. In the last resort we have always
to fall back upon the divine sanction for the moral law :— God
spake these words and said . . . Only yesterday I was reading,
where I least expected to find it: ‘The moral appeal has no
foundation except it is safeguarded by the spiritual.”

“ That is the Russian contribution to the common stock of the
future of the Church of God, and of that alone this Requiem Service
reminds us.

“ Then there will be also the contribution of a Church which has
suffered as no other Church has since the early days of Faith. Our
Lord has given us a special Beatitude for those who are persecuted
for His Name’s sake, without explaining how it works, but the
Apostle has fully explained! If ye be buffetted for your faults,
and take it patiently, there is nothing to speak of there. But if
you do well—as Russia has—and still suffer for it and take it patiently
this is acceptable with God, because of the training of our character.
And we are here, my brethren, for the training of our characters—
to be made more like Him. That is Russia’s contribution. Bunyan,
whose three hundredth year we are remembering, pointed out what
persecution can be and its glorious results, in his wonderful picture
of the great fire, and the men busily throwing on water. To their
amazement it only burnt more clearly and with fiercer power,
because out of their sight there was one pouring in oil. Sucha true
picture of to-day. God is pouring the unction of His Holy Spirit
into Russia’s greatneeds. The ‘hay, wood and stubble ’ that gather
round all spiritual foundations are being cleared away, and it is a
very sure building that is there rising up. The dross is being burned
up as it only can be burned up in the fierce fire of persecution and
the pure gold is remaining.

“ That is what Russia has to give to Christendom. The firm belief
that the personal experience of the Lord Himself is the heart of our
Christian religion, the reality of the indwelling Christ, and the
pure gold of martyrdom nobly borne.

mm—wnmdmuhmmndmhm—-

experience at the heart of all Christian religion is
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